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“THESE BLASPHEMOUS RUSTIC SCRIPTURES”
(Indigenous Apocryphal Heritage of Slavia Orthodoxa)

Florentina Badalanova Geller (Berlin/London)

1. Framework of reference

In 1845, the assiduous Russian philologist Viktor Grigorovich discovered
among the Slavonic manuscripts kept in the Slepche Monastery a text, which he
believed to be a fragment from the apocryphal Discussion between the Three Saints; he
identified it as a Bulgarian/Serbian redaction of the erotapocriseis. He copied it, and his
notes were subsequently published by Ia. Shchapov [1863: 91]." The manuscript that
Grigorovich discovered and described was lost, and his notes represent the only
surviving evidence for the existence of what is now considered to be a unique South
Slavonic redaction of an indigenous apocryphon designated as The Sea of Tiberias.
Some years later Grigorovich — searching for other manuscripts scattered around in
the vast lands of the Russian Empire — set off to the city of Cheboksary [Uebokcapsi],
once part of the Kazan province (currently the capital of the Republic of Chuvashia).
There he came across another manuscript containing a text similar to the Slepche
account, but considerably larger with a more elaborate storyline. The text was
published subsequently by Mochul’skii [1887 (18: 4): 173-177] and was thus included
in a broader discussion about the phenomenon which some 19™ century scholars
labeled (following the terminology of the very Slavonic scribal tradition they were
examining) as “proscribed literature” [ompeuennvie kuueu]’ Indeed, the thesaurus
employed in medieval Indices of Prohibited Books to describe this type of writings
habitually consisted of a vast range of negatively charged expressions, such as
“blasphemous rustic scriptures and erroneous nomocanons” [zbcmusbie COOPHUKU
cenvekue u Xyosiu Homokanynyul; yarns “spun by foul mouthed dissemblers” [omw
Joicecnosechury  croocenal; tales “falsely copied” [mrcero cnucano]; “words
fraudulently rendered” [croseca kpuso cknadenal;’ accounts reproducing “the lies of
the Bulgarian priest Jeremiah” [eoce Epemia nonv boneapckiu uzonzanv), all copied
by heretics [6ce mo epemuyu cnucam].* Thus in 1861, in his study of Bulgarian,
Serbian and Russian apocryphal writings and their impact upon folk poetry, F. Buslaev
refers to one of the 17" cent. Russian redactions of the Indices of Proscribed Literature

"Note that in Miltenova’s entry on The Sea of Tiberias in the Encyclopaedia Lexicon of Old Bulgarian
Literature [1992: 463-64] the year of Shchapov’s publication given (1963) should read 1863; the page
number given (75) should also be amended to 91. Since Miltenova’s entry contains many other
erroneous details, it should be used with caution; see also footnote 11.

2Cf. Pypin [1862], Tikhonravov [1863].

3Cf. Buslaev [1861: 485].

“Ibid. 484.

*Ibid. 484.

*Ibid. 485.

"Ibid. 434.

$Ibid. 485.
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from a myscellany from the manuscript collection of the Solovetsky Monastery and
points out the following:

[c]raths 3Ta sicho cBupbTenbcTBYeTh, uTOo Bh XVII B. Mexmy KHuUramu

WUCTUHHBIMU OBUIO HachsHO MHOTO JIOXKHBIXH MHCaHIH OTh €PETHKOBB, HA

MaKocTh HeBbXKIaMb, HE TONBKO JIOASAMB CBLTCKHMB, HO WM TONaMb H

JbSIKOHAMb, YTO XOIMIH IO PYKaMb JIbCHUGbIE COOPHUKU CeTbCKie U Xyoble

HOMOKAHOHYbI, & Bb MOJUTBEHHUKAXh — JIOXKHBII MOJUTBBL, TO €CTb,

3arOBOpPBl M 3aKJATIS. OTH TPOW3BENEeHis Jocyxed (aHTasiu, CTOJb

MPOTHBHBISL M CTPAIIHBIS JTsl OJIAarO4eCTUBBIXS TPAMOTHHKOBE JIpeBHEH PycH,

B HACTOSIIIEE BPEeMsi, IOTEPSIBb CBOE MPEKHEE PEJIUTi03HOE 3HAYCHIE, MOTYTh

OBITH TOJIBKO MaTepiajaMH il UCTOPIM HAPOAHBIXH CyeBbepin W 1Mod3iu.

Kakb HapojHbIs MThCHU U CKa3KU MEPEXOIUITH U3b YCTh Bb YCTa OTh OJJHOTO

NOKONBHIS Kb ApPYroMy, Takb W JIOKHBIS TIMCaHis, MO CBUIbBTEILCTBY

ConoBenkoii cratey, HeBEKIBI Oeporcams y cebst omv omyess 1 npadboosy.

D10 NHMTEpaTypa CTOSYAsl, JIMIICHHAs CAMOCTOSTENIBHAr0 Pa3BHTIS; 3TO HE

Ooirbe, kKakbh Ta CMyTHasl cpejlia HApOJHAro OaCHOCIIOBIs, Bb KOTOPOM CTapoe

SI3bIYECTBO MPHHSUIO HOBBIE ()OPMBI, 3aMMCTBOBAHHBISI W3b UTEHis] KHIKHATO

[Buslaev 1861: 487-488].

Almost half a century later, latsimirskii commented on the same problem,
stating that the phenomenon of the so called “blasphemous rustic scriptures and
erroneous nomocanons” remained virtually unstudied:

Bonpoch 0 «XynbIXhb HOMOKAaHYHIIAXb», YIOMHUHAEMBIXh Bb WHJIEKCAXb

JIOKHBIXD KHUT'h, HHOT/IA C MPHOABIICHIEMb «TOJICThIE COOPHHUKH CEIIbCKie

U Xynpsle MaHakaHyHIBl Ipu MonuTBeHHHKaxb (T. €. Ipu TpeOHUKaxb) y

CEIIbCKHUXD MTOTIOBBY, TOUYTH He pa3padboTtans [1909: 39].

Indeed, The Sea of Tiberias — which one might consider to be an
emblematic case of such type of “homespun” writings containing examples of folk
homiletics and vernacular exegesis on themes ranging from Creation to the
Resurrection of Jesus Christ — was not even mentioned in latsimirskii’s
Bibliographical Survey of South-Slavonic and Russian Apocryphal Literature [1921],
regardless of the fact that by that time various redactions of the text had been
published by Barsov [1886: 5-8], Porfir’ev [1877: 87-89], Mochul’skii [1887 (18: 4):
173-7] and Sreznevskii [1904 (9: 3): 99-104]. Meanwhile the dualistic cosmogonic
legend attested in The Sea of Tiberias was analysed in a series of important
contributions by Veselovskii,”  Potebnia,'® Mochul’skii," Dragomanov,12

°See his “Explorations in the realm of the Russian spiritual stanzas: dualistic beliefs about the creation
of the Universe” [1889 (46: 6), 1-116, esp. 40-116], and his earlier study of Latin, Greek (Byzantine),
and Slavonic recensions of The Legend of the Holy Rood and their correlation with the Slavonic
versions of The Life of Adam and Eve and other apocrypha [1883 (32:4): 367-424].

1%See chapter 75 of his “Survey of Poetic Motifs in Christmas Carols” [1886 (16: 4): 273-5 (738-40)]
in which he explores mythopoeic imagery employed in the representation of the “Creation of the
World” theme in Slavonic ritual songs. The interpretation of certain cosmogonic motifs in Ukrainian
oral tradition was compared to their treatment in apocryphal literature, and in The Sea of Tiberias in
particular. The folklore material presented by Potebnia was widely quoted by many of his
contemporaries (including Veselovskii, Dragomanov, Mochul’skii, efc.) in a number of fundamental
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Radchenko,"” Markov,'* Korobka,"” and others. Still, there was no trace of the
existence of this apocryphon in latsimirskii’s Bibliographical Survey of South-
Slavonic and Russian Apocryphal Literature [1921]. More than seventy years later,
the Russian folklorist Vera Kuznetsova [1998] returned to the subject of The Sea of
Tiberias with eagerness and professional fervour; her diligent study presents a
detailed examination of some surviving text-witnesses (along with folklore data),
offering her own classification of sources. She divides them into three categories:
the Barsovian redaction (with Barsov’s publication as a paradigmatic model), the
Cheboksary redaction (named after the city in which Grigirovich discovered one of
the Mss.), and a third (mixed) redaction, to which she allocates the cosmogonic
account from the Solovetsky Monastery Library from Ms. Ne 1138 (ff. 174r-77),
published by Porfir’ev [Kuznetsova 1998:192-98].

In Bulgaria the apocryphon was thoroughly studied by Yordan Ivanov
[1925], the results of whose brilliant research have influenced generations of
scholars. The Sea of Tiberias was further explored by Donka Petkanova [1982],
Dimitrinka Dimitrova-Marinova (who also discovered some new text-witnesses, €.g.
the 18" cent. Russian redaction entitled Cen cnmcores ue knmru TMaae, from Ms. Ne JT 566
from the Arkhangel’sk Collection of the Library of the Academy of Sciences, Saint
Petersburg) [1985; 1998], and others. Dimitrova-Marinova divides the accounts into

publications on Creation sagas from the region of Eurasia and elsewhere.

"Particularly significant is V. Mochul’skii’s monograph “Vestiges of the Folk Bible in Slavonic and
Old Russian Literature” [1894], as well as the series of articles (written by him eight years earlier) on
the correlation between the Slavonic “apocryphal Bible” and some Russian spiritual folklore stanzas
(i.e. The Poem/Rhyme of the Book of the Dove); see Mochul’skii [1886 (16:4): 197-219; 1887 (17: 1):
113-180; 1887 (17:2): 365-406; 1887 (18: 3): 41-142; 1887 (18: 4): 171-188]. In fact, it is in the final
article of this series that he published one of the Russian redactions of The Sea of Tiberias; this
account was edited and published by Ivanov 38 years later in his seminal Book and Legends of the
Bogomils [1925: 294-99]. Unfortunately, Ivanov erroneously gives this text as belonging to
volume 17 of Pycckiti @unonoeuueckii Bbcmuuxw rather than volume 18. Regrettably, this slipup
has been meticulously reproduced by others ever since; see Miltenova’s entry on The Sea of
Tiberias in the Encyclopaedia Lexicon of Old Bulgarian Literature [1992: 463-64].

12See Dragomanov [1894: 10-62]. In his study Notes on Slavonic Religio-Ethical Legends (written in
Bulgarian and originally published in Sofia, in vols. 8 (1892), 257-314 and 10 (1894), 3-68 of SbNU)
he drew upon the earlier contributions of Veselovskii and Mochul’skii, and took into consideration a
wide range of folklore data (cosmogonic tales and songs rendering myths of origin from Eurasia and
the Americas). This work was subsequently translated into English by Earl W. Count. Through this
translation (published in 1961), Dragomanov became one of the most quoted Slavonic scholars in the
West; he enjoyed tremendous popularity and had a significant impact upon the work of many
renowned folklorists, anthropologists and ethnographers. Among the many influenced by him were
Elli Kaija Kongés [1960: 151-80] and Alan Dundes [1962: 1032-51].

His work “Treatises on Bogomilism™ [1910: 73-131] influenced many scholars studying The Sea of
Tiberias; it was published posthumously by his colleague and friend M. N. Speranskii.

'See his article “The Sea of Tiberias in the Dualistic Legend about the Creation of the World” [1913:64-
75], which is based on extensive data from Slavonic folklore (oral) sources and apocryphal writings.

1See his two-part study on “The Image of the Bird Creating the World in Russian Folk Poetry and in
Literature: the Legend of the Sea of Tiberias and Christmas Carols about the Two Doves Creating the
World” [1909: 175-95; 1910: 105-47].
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three categories: the long recension, the short recension and the concise recension
[1998: 48-49, notes 17 and 19].

Recently the apocryphon became a subject of interdisciplinary examination
in an excellent study by Ilona Nagy [2006] who takes into consideration the
observations of Ivanov, Kuznetsova and Dimitrova-Marinova. References to their
work are provided throughout my analysis of the text below.

As for the classification of the texts into separate categories, my position
shares common ground with that of Yordan Ivanov [1925: 287-301], which I
consider it to be more straightforward than the typologies suggested by Kuznetsova
and Dimitrova-Marinova. The “first Russian version” in Ivanov’s classification
(represented by the text published by Barsov) corresponds to what Dimitrova-
Marinova identifies as “the short recension,” which Kuznetsova labels as “the
Barsovian redaction”. The “second Russian version” in Ivanov (represented by the
text described in Cheboksary by Grigorovich and published by Mochul’skii)
corresponds to the “long recension” in Dimitrova-Marinova and, to a certain
extent, to what Kuznetsova calls the “Cheboksary redaction”. Kuznetsova,
however, argues that the Slepche version belongs to the same typological cluster of
texts as the Cheboksary account. Her position differs from the opinions expressed
by Ivanov and Dimitrova-Marinova, who consider the Slepche version to be a
separate category; in fact, it was Ivanov who first called it “the Bulgarian version”
of The Sea of Tiberias. As for the type described by Ivanov as “the third Russian
version” (published by Porfir’ev), Dimitrova-Marinova designates it as “the
concise recension,” while in Kuznetsova’s classification it as an independent type,
which she lists separately from The Sea of Tiberias texts altogether. Elsewhere
[Badalanova Geller 2011] I suggested the following taxonomy of sources:

Type A-1: represented by the Bulgarian version of The Sea of Tiberias;

Type A-2: comprising the type of Russian accounts analogous to the texts of The
Sea of Tiberias published by Mochul’skii, Sreznevskii and Dimitrova-Marinova
(i.e. “the second Russian version” in Ivanov, “the Cheboksary redaction” in
Kuznetsova, “the long recension” in Dimitrova-Marinova);

Type B: comprising the type of Russian accounts parallel to Barsov’s publication
of The Sea of Tiberias (i.e. “the first Russian version” in Ivanov, “the Barsovian
redaction” in Kuznetsova, “the short recension” in Dimitrova-Marinova);

Type C: represented by the fragment from The Account of Sts. Andrew and
Epiphanius About Questions and Answers, which was published by Porfir’ev (i.e.
“the third Russian redaction” in Ivanov, “the concise recension” in Dimitrova-
Marinova, “the miscellaneous redaction” in Kuznetsova).

2. Towards an edition of The Sea of Tiberias

For the last several years I have been engaged in producing an edition of The
Sea of Tiberias. This study reflects work in progress and displays preliminary results
of my observations on two redactions of the apocryphon (that of Mochul’skii and
Porfir’ev). They have been previously unavailable in English translation, which is
now offered here in order to introduce these most interesting Slavonic apocryphal
texts to western scholars. In my earlier publications [2008a, 2011] I provided
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translations (with commentaries) of two other redactions: that of Barsov (Type B)
and Sreznevskii (Type A-2); all form the basis for the current study.

2. 1. Mochul’skii’s redaction of The Sea of Tiberias (Type A-2)

Presented below is a Russian redaction of The Sea of Tiberias, which — from
the point of view of both historical and comparative linguistics — betrays palpable
features of an earlier Bulgarian protograph. These include the systematic attestations of
the lexeme mouy, which is etymologically related to the Proto-Slavonic *nakts (with
*tj being altered into w1 / mr);'® significantly, it is rendered only in Old Church
Slavonic/Bulgarian as vops/vowms, and in modern Bulgarian as nowy. The same form
is reflected in Russian as nous, in Belorussian as nowu, in Ukrainian as wiu, in Serbian
as Hoh, in Croatian as noé, in Slovenian as noé, in Polish as noc, etc.;'® hereby it may
be argued that the thesaurus employed in this particular redaction of The Sea of
Tiberias provides evidence elucidating its linguistic provenance, suggesting that Old
Bulgarian was most probably the language of its protograph/antecedent (which, in turn,
was subsequently transmitted/translated and copied in medieval Russia).

Mochul’skii designated this redaction of The Sea of Tiberias' as a “prohibited
Book of Genesis” [“Otpeuennast Kanra berris”’] and indicated that the Ms. containing
it was discovered in the city of Cheboksary [UeGokcapsi]| by V. Grigorovich; it was part
of a miscellany dating to the 18" century. Together with other Mss. and books
belonging to Grigorovich, it was subsequently donated to the archival collection of the
Imperial Novorossiiskii University of Odessa,”® where it was registered as Ne 56.*' At
present the Ms. is kept in The Grigorovichs Collection at the M. Gorky Odessa State
Scientific Library [Onecckas rocynapcTBeHHas1 HayqHast onoimrorexa uMm. M. Topekoro,
Co6p. Tpuroposmua], and is catalogued as Ne 448 (56).* Apart from the text of the
“prohibited Book of Genesis” (given by the scribes the elaborate title of

“TW,A,o/\XBanlx'L My:Keli W BTOAIBHBBING CTIMCANO M3B  BOKECTREN'bIXD KNMMS  Backaia
Beanticaro, Fpuropma rocAoRA, Toan'a AAMACKHNA 0 MPECAARNBIX n‘)enmx NEREAOMBI ReLjIeH 0
se’Navaant Mocnoas Bke nawwe™ kako BbieTs MAb CABAMJ)I) npe A€ BoeA RHAMMBIA H NERHAMMBIA

TeapH”), the miscellany also contains The Discourse of the Three Saints [“becbna
Tpexs Cestureneii”]. In fact, its exact title is “Questions and Answers of Saints Basil
the Great, Gregory the Theologian (= Gregory of Nazianzus) and John Chrysostom,
[containing] revelations copied from the Bible, the Gospels and the Deeds of the
Apostles” (Bwnpocsi 1 ®rEThI CRATBIX BACHAHA BEAHKAMO, PHNOpHA BPOCAORA  HOANNA

'SCf. Georgiev and Duridanov [1995: 695-696].

Cf. Mladenov [1979: 73, 78, 156, 159], Selishchev [1951: 212], Vaillant [2009: 78], Georgiev
[1986:97-109], Ivanchev [1981: 27-47], Scatton [1978: 13-21], Velcheva (also spelled as Velceva)
[1979: 249-255; 1980: 59-66; 1988: 29-37].

8Cf. Vasmer, Vol. 3 [1987: 86-87].

One of the earliest references to this text in Bulgarian academic context is that of M. Dragomanov
[1894: 10, 15].

“Currently known as “Oecbkuii HalioHaTBHIH yHIBepcnTeT iMeri 1. . MeurnkoBa™.

2"Mochul’skii [1887 (18:4): 173] offers the following comments: “H3s pykomucHaro c6opruka X VIII
Bbka, BoiBesenHaro B. U. I'puropoBnuems m3p Uebokcaphs u xpansmarocs npu Mmmep. Hosope.
Yausepcurerh (Cm. Ne 56 karanora kHurs u pykonuceit B. WM. I'puroposuda)”.

22Cf. Kuznetsova [1998: 195-196].
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3ANTOYCTAN MPOPOTECTRA BBIMHCANO OT BHBAHH OT GRANIGAHCTA M AMOCTOAN); symptomatically,
the text is copied immediately after the “proscribed Book of Genesis™ (i.e. The Sea of
Tiberias), which Mochul’skii considered to be “identical” with the Barsovian version™
(= The Account about the Begetting of Heaven and Earth).**

My edition of the text, as presented below, is based on Mochul’skii’s
publication of the Ms. (which once belonged to Grigorovich);> the framework of
pericopes suggested by Ivanov [1925: 294-299] is also taken into consideration. Along
with the original Slavonic text I make an attempt to provide — in a bricolage-like
manner as footnotes — various parallels to the storyline from other apocryphal
writings; these show the intense intertextual complexity of Slavonic para-scriptural
traditions. Acknowledged are also some specific features of indigenous scribal
idiosyncrasies (including errors which must have occurred during the process of
copying of the manuscripts). The translation of the text into English is made by the
author; the apocryphal storyline of The Sea of Tiberias is contextualised within the
corpus of canonical biblical narrative.

TpyAOASBHELIXD MYkeii H EFOAKEHBBIXS CIHCANO H3B EOKECTREN bIXD KNHIB
AcHAIA Beankaro, [‘fm‘o ua BFocaoga, Toan"a Aamackuua 0_TPECAARNBIX
npenin® NerBAOMBY Retjien o Be’Navaan Mocrioas Bike nawe™ kakco BbieTs

Mab CAKM:})L npe"‘Ae BCeA RHAMMBIA H NERHAHMBIA TRAPH

I Mpe®re 3¢'an BbicTs MAb szgzxoqm B 'r})ex ICOMAP'BX NA Eos,A,Xc'E)('A%
RREACAENOTE,”  BENAYA NBIN Laph  NERBAOMB  TAHNB  MPHCNOCYLIINBIF, Neco’ AN BIH,
NECKA3ANNBINI, NG‘)OmAGNNbIﬁ, NE3ATYATBIA, BMBCTNBIA W NERUAMMBIA M NEOCA3AEMbIN,
BE°CMEPTNBIFA M BeCnA0 NbI. M Toraa BbicTh cBE' 0" AMUA [ocropns CABMJJA CEAMEpHLIEH
CRBTA ¢ero cRBTAE. PH3bl €ro BBILLA BEABIM Ao CRETS CRETO3APNBIM 0" AnLA Mocnopna. W
A" b CaBNOPL B Tpe* Kcomope™ N BO'ASCEXB NA MPECTONT MpeRbIcnpennan cAaRbI. V1
MoMbIcAH ceBE AL CABMcj)'L Be’Nava Nbi O'Uub  TAKO OT‘)[‘NY o CepALIA W Po,A,MX

BSee in this connection Mochul’skii’s notes: “M3ngaBaeMbiii TekcTs, crosmii B cGopHHUKD
I'puroposuya Briepeau npendb «bechnoit Tpexs Cestuteneit», ToxecTBeHeHDb ¢b «CIOBOMB O 3a4aTiu
HeOa u 3emun» (BapcoBa) m «CBUTKOMB OOXXECTBEHHBIX KHHI'B» W Ha3BaHb MHOI OTPEYCHHOM
«kHHUTOM OBITIs»” [Mochul’skii 1887 (18:4): 173, footnote 1].

See Barsov [1886:5-8].

2See Mochul’skii [1887 (18:4): 173-177].

*The concept of three primordial chambers which preceded the Creation is presented in various
erotapocritic writings; one such example comes from The Discourse of the Three Saints Basil the Great,
Gregory the Theologian and John Chrysostom, Queries with Interpretations: Copied from the Roman
Patericon [Becbaa TPIEXB CRATHTEAEH Bacuaia Beamicaro, Ppnro‘)m Borocaoga, Toana 3aamoyeraro, BOI‘I‘)OLLIGNiG
b ToAKoRANIEMB. Crivcano ¢ [laTepuca Pumciaro] (from a miscellany dated to the 170-18™ “cent.):
R[acuaiit] pleve]: Tat Bora neprba :kuam, wike ne BbieTh cRBTA? I[oanna] pleve]: CyTh Kkamophi Tpu Ha
BO3AYCBXB, Ty BALUE locnopb BB TPEXB KAMOPEXD APNLIEMB, & CRETY TOPAA Ne BhICTh. (Quoted after Pypin
[1862: 169]). Actually, Gregory the Theologian, or Gregory of Nazianzus (c. 329-389), lived two
centuries before Pope Gregory the Great (c. 540 — 604), also known in Eastern orthodoxy as Gregory
the Dialogist/Gregory Dialogus (Gregorius Dialogus); the latter is in fact credited with composing the
celebrated Dialogi de vita et miraculis patrum Italicorum et de aeternitate animarum.

?"The form “seenenbmnore” should be emended to read “B Benenbrore”.
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BO’AHBAENNArW ChiNa Boxkia [Maa natwerw Mn'a Xp‘zx. M3 Bym"bzg Con® AXs Cront CRATHIM
nasnyern Na Nero BI;I},\A,’B W POAYBATE 198;»\343, ¢T"EMH TPEMH _ICOMAPAMH TIPOOSPA3ORA Mab
TPOHTHBIM 1 BE3NAYA NbIH Coivd 1 O'ua u C'LBH’I‘I%IH ,A,)S’L Na TR TPEXB |<0Mﬂ>fx'b
BESNATAHbIH ¢pecTB. N rora KPECTB MPOOBPA30RA P,A,E Bra pacnarue Ca Croero Micca
NABA?}I HNA I/Iy,A,eMcKA. [MovnRaeT? R ce?Au,'E Axz CThin, W OT'_L}A HCXOAMTE NA  BeR
g'nwroumx RO MM Ero. 0"y OY'BO NE3ATATHIH H NePo*AeN'b, a Civa oyso Po’“,A,eN'b, A Ne
COTROPEND. AXB CThIM NECO3AAND M NG?OmAGN%, No Hexoaa™ ® OTua.

I1. Ne BbIcTh To"AX NEBA, NH 3EMAH, NH MOpa, NH AR, NH APXANTE", NH XepyRH", HH
cepadpH”, NH pBICE, NH €3¢pB, NH KAAAE3EH, NE HCTOYNHK'B, NH YEAORTK®, NM Toph, N
OBAXK, NH BB’ AB, NH CBETY, NH *Bepen, NH NTHL, NH BepTEMS, 1 3apeH. TorAA BbIAA TMA
M BE3ANBI H TeMNOTA. Ne BbITh_TOPAA NH ANH, NH HOLIH,”  NH BHKORB, NH v¥acORB. Torpa
BbICTh ceBe Be’cMepTHbIM BeNAYA NI Ciis Boxiii Tneyes KpeTocs ¢0'BOpH ¢AORO" MoBeAENHE"
0"[a CROEro NEBECNATO BCHO TRADL NEBECHYH RUAHMYIO H NERHAHMYHO M KKAKQ peve ["Ab TaKo
co'rBoPuAA& H COB,A,AAQ: A}gqo”' CThiIMB 0" OyeT €ro npemy ApbIxs. M pese [“Ab: BYAH NeBo
XPYCTATHOE | HA €TO'MIE" KEABINBIND HA CEAMHACCATH TMAY THHALIL™ W BYAMTE €3¢pA H
OBAAKH, H *RE3AbI, M cRETB. W BETPB ,A,XN/)\{A M3 NEAPB CROM'; pAH NA BOCTOLIE NACAAM; H
BOCTOKB M 3AMAAD M CBREPB W Hora. ANFreas CHAMTD N BOCTOLS B BeAeATroTe
PERBICTIPENNAA CAABBI CROGH. CeAMB NEBECH CAOROMD foTBoanP Ab. MPA,X 0" anua Tocnopna
neRours; a rpo” raa’ locriopent KOAGCHHIL'S OPHENNO {'TBEN" ACNE;™' A MO'HIA CAOBO locroAne
M30 YT BoXKHHXB HEXOANTS; A c0"NLLE 0 NY'TPENIA PH3bI Mocnoatm,™ moneke Mocno™ no AMLY

ZXKYC’I"L = labialized form (from yera).
PCompare the following fragment from the above quoted 17"-18™ cent. Discourse of the Three Saints
[Bectaa TPIEXB CRATHTEACH Bacuaia RBeanicaro, [‘Pm‘oym Borocaoga, Toanna  3aaToyeraro, Bonpomenie B
ToAKOBANIEMB. Crieano ¢a [areprica Puntcicaro]: Cpuropiit pewe: poroaryii M Tpouuy BB Tpexs KAMOpeXs.
[[oantva] pleve]: OTews, ChINg 1 CRATHIA AYXB, EAHND CRETS, A TPOE OPNb. (Quoted after Pypin [1862: 169]).
3The form noym betrays a Bulgarian protograph; see the discussion above.
3The idea that crystal was one of primordial substances from which the universe was constructed is
also attested in other apocryphal cosmogonies. See the following fragment from the 16™ -17™ cent.
Bulgarian redaction of The Books of the Holy Secrets of Enoch [Kiurn ¢t® Tannbs Enoxo®] (from MS Ne
321, once part of the Manuscri;)t Collection of the National Library in Belgrade): W nogeat™ aa
BBIMETCA W CRETA U B ThbMH W P : BRAH TABTO. H WEHTO &b, M o ocT‘)J;” u BbI BOAX. M npoerp’
BYBXOY, TBMH, NHIKE CRETA. M TAKO soia,u oy TRYBAM' i " Bes'nw. U OCNOBi\x CRBTO" OKPARMOY BOAbI f’mso‘mﬁ
3. KA BBHOYTPL A0 H BBOBPAIN' IAIO KPOYCTAAD, MOKPO H COYXO M pB” CTBIAO H AGAL WEXOKACHIA BOAA
MNHMB cTHXIA". P oyieasa™ KOMOYIKAO CBOH MR 3.MH" 3BB3AAMB KANKAO HXb NA cBoH™ NECH, TAKO AX PPAAR'.
(Quoted after Sokolov [1899: 26]).
32 Perhaps “Tbicay”?
3For a survey of apocryphal sources in which the motif of seven heavens is registered, see
Mochul’skii [1894: 66-67].
*The emergence of thunder and lightning as primordial manifestations of the voice of the Creator is
described in a similar way in the following fragment from The Discourse of the Three Saints [Becaa
TPIEXD CBATHTEAEH Bacuaia Beankaro, Fpuropm Borocaora, Toanna 3aaToyceraro, sonpomenie ¢ TOAIORANIEMB.
Crmeano ¢a Taepuica Puncicaro] (from a miscellany dated to the 17™-18™ cent.): I[oatna] pleve]: 0T vero
PPOM H MOANIA COTROpeNA BhITh? B[acHAid] pleve]: FAach Mocnoeh B KOACCHHLIT OPNENNOI Y TREPKEND H ANPEAN
r*g“”nz\ﬂ npreragaeia. (Quoted after Pypin [1862: 169]).
3Compare the following fragment from the above quoted 17"-18™ cent. Discourse of the Three Saints
[Beetaa TPIEXD  CRATHTEAEH Bacuaia  Beaniaro, I‘?m‘oflﬂ Borocaora, Toanna 3Aamoyeraro, Bon‘)omenie B
TOAKOBANIEMB. CriHeANO ¢B Mareprca Pumcicaro]: Blacuaiii] pleve]: 072 vero coANLLe COTROpENO BbICT? 1[0ANN)]
pleve]: O Rbtenpentinia puast Focnoatin. (Quoted after Pypin [1862: 169]).

The cosmogonic motif of the creation of the Sun from God’s garments is likewise featured in the
18™ cent. erotapocriseis entitled Questions and Answers of Saints Basil the Great, Gregory the
Theologian and John Chrysostom, [containing] revelations copied from the Bible, the Gospels and the
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Csoemy \Tpeca, A AYHA ® anua e M peve M Ab: BYAH TMA ¢To MO NA BO3AYCEXB! M Tako
cwsopmo‘ cA0B0" Tocrop k™. A CTOAMBI NEABHKHMBIA KEAB3NLIA 0° NAYAAX BBKA cero. U
BYAH HA T 1o " KKAMEND NEABHKHMMBIM, A NA KAMENH 36MAA, A MOAD 3EMACK AAD
NEABHKHMBIF H Bech MEAEND; H Bepen KeAB’NBIA M BPATA ME*NBIA M keAE NbIA,” A Mo

AAOMB TAPTAPB ANA NET. 7 peve MAb: BYAH NAA AAOMB T'MA ¢T0"MORB MEANBIXB H NA
CTO"NAXB KAMEND H NA ICAMENH 3eMAA. [“Ab cAORO™ IcAMEND H KpeMeN COTEOPH.

1. 1 peve Mab: SXAH NA 3¢"AH Mope THBHPHAACICOG, ROAA COAENAS! HGPBAH 3¢"A7 NA
BOAYeB COTBOPGNA M Y'TREP"ACNA; RTOPAA 3¢"A% NA AAE, & NA TOH 3¢"AH Mope, & ¥ Toro MopA
THBHPHAACICAPO BJ)GP\]‘ NE". M ¢’ nmnpe Mab no Bo:’,A,yxy NA Mope TIIBHPHAACICOG ny3ph Mocn A,
NAARAKLIA NA TO Moge THBMgHAA’LCKOM'L FOroAa W cTa Nap, HHY TAB 1 peve emx: loroae, Thl
KTOo ecH? U pee eMy zxj‘zmzxs : 2° eeMb BB, M peve ey MocnoA: a a3 KTo eemb? U peve emy
Carana: a Tol B2 Bro” u Ll,f)b uf)elvl'b. AlLjle Bbl Thl Né TO peKAB CATANA, HNO ¥T0 MPOTHRNOE
Fay EFy, TA> ero MAb Bbl coKcp K" NA mope Then uapeko”. U peve Mab Carans: nonmyn"cﬂ
B Mope M BbINE 3¢"AH W Kame'] MPEAOMH A AROE; n ABBBIA PYIcH AAAE CATANT NOAORHNY
KAMENH. H Oy AAH MAb Ke'A0™ MO KAMENH H peve M Ab: BYANTE ANPEAH N0 OBPA3Y' MOEMY'

Deeds of the Apostles (Bwnpocsi 0 BRETHI CRATHIX BACHAHA REAHKANO, MPUrOpHA BFOCAORA HOANNA 3ANTOYCTANO
MPOpovecTRA EBIMMCANO OT BHBAHH OT CRANPEGAHCTA M anocToAs). As briefly mentioned above, this
erotapocritic text was copied in the same miscellany which contains the current version of The Sea of
Tiberias; presently it is catalogued as Ne 448 (56) in The Grigorovich's Collection at the M. Gorky

Odessa State Scientific Library. The fragment reads as follows:
B. W «ero COTROPH AL BT COANLLE.

M. W cebrabIa cRoen puasi rocnoatin. (Quoted after Mochul’skii [1887 (18: 4): 178]).
According to some other erotapocritic writings (e.g. (P)azoymnn® w gee” Snpoce w'e from the Tikveshki

Miscellany), the Sun originated from God’s tear, whereas the Moon was from his stole: BanW‘. W pa
=D i) =
CbTROPH Bb cAfiLie W M. WRBTS. leraa CbTROPH Bb HEO M 3EMAIO W IEMAN MIOMHCAH KAKO AX CHTBOPHTH YABKA. M
iy "
KAKO AN €€ POAHT B NErO M KAKO XOTE pACTETH(ce) M cMpTH NpBAATH(ce). W er'a w CMPTH TOMHCAH T'b. TOPAA

CAb3A HCMAAE M3b WKA TN*A. T0 BO CAb3¢ Hapve Tb cANLLE. MUb W NETPARHAN ria K" (Quoted after Nachov
[1892: 402)).

*%In some erotapocritic writings it is suggested that God created the Moon from his “dark garments™; one
such cosmogonic scheme is revealed in the 18" cent. Questions and Answers of Saints Basil the Great,
Gregory the Theologian and John Chrysostom, [containing)| revelations copied from the Bible, the Gospels
and the Deeds of the Apostles [Bwnpocbt 1 REETHI CRATHIX RACHAMA REAHKANO, PpHIOpHA BFOCAOBA  HOANNA
BAATOYCTARO MPOPOYECTRA EBIMMCANO OT BHBAMM OT GRANPEAHCTA M anocroaa] from Ms Ne 448 (56) of The

Grigorgvich's Collection at the M. Gorky Odessa State Scientific Library. The fragment reads as follows:

I'S'; W“?ero COTROPH ICAD BB AYHY.

W. W memnibia puasi croea rocnoan (Quoted after Mochul’skii [1887 (18: 4): 178]).
For a brief examination of apocryphal writings in which the fashioning of either the Sun or the Moon
is associated with God’s garments, see Mochul’skii [1894: 67-68].
3For a similar description of Hell’s “RPATA MEAANAA, W RepeA KeAE3NbIA”, see CAoBo ¢ThI® ANAB M W ApAMA
BO AA'E KB Ad3ApH. rit (from the Zlatoust Miscellany dated no later than the 16™ century and published
by Pypin [1862: 11-12], without any information about its provenance).
3% The idea that Satan “was begotten” on the waters of the Sea of Tiberias is briefly touched upon in
the 18™ cent. Questions and Answers of Saints Basil the Great, Gregory the Theologian and John
Chrysostom, [containing] revelations copied from the Bible, the Gospels and the Deeds of the
Apostles [Bwnpocst 1 ®EBTHI CRATBIX BACHAHA BEAMIKATO, MPHIOPHA BTOCAORA HOANNA 3ANTOYCTARO MPOPOTECTRA
BBIMHCANO OT EHBAWH 0T ¢RANMeAHCTA M anocToaa] from Ms. Ne 448 (56) of The Grigorovich’s Collection at

the M. Gorky Odessa State Scientific Library:
B. OT wero caTana 3NPOAMACA.

M. Na Mope THRHPHAACT'EM B ACRATOM BAAY 3apopnaca. (Quoted after Mochul’skii [1887 (18:4): 178]).
73



TPIANTA®YAAO. fO6uneen coopnuk ¢ uecm na 60-200umnunama na npod. o.¢h.n. Xpucmo Tpenodadhunos

cH"NH, BE’eNAO NHH H BGSCMGP'I‘NI)IH, COBEPLLIAHTE XOT'BNHE Moe gebiunk®.> U corropn Bia o
FIPHAG orNe'NbIXs  Muxanad apxanreas, v Tagpuaa leypra, n Muxanaa HAPArj)AAMA
OMOrA, xeplpsnmu, cepAPHMBI, ANPEAH, APKANIEAH; A KE'AD BbIAB c'lzlz]\"non VIKANANOH,
g Oy AAPH ‘Ab NaWwa Mn'en X;f’roc’b: H ¢B ICAMENH BbIAGTEAH ANPEAH  CAOBO” MOREABNIA
[ ana: Muxanas apxa're’ u Tagpn’, Neseenaro Liapa goegoabl. CaTana ™ NaBH' H3kamenn
BECOBNY'H0 BE™YHCACNNYHO CHAY BTOB MAOTHBIXG. W peve [Ab: BYAHTE TPHAGCHTS TPH KHTA
N Mope 'I‘HKH?HA,A,CICOM ta BOAN M By AN NA TBXB KkHTE 3¢"AAlT W ‘»?ceﬂ Mab 3¢"A0 NA
NH BYAH 36"AR TO"CTA, LLMpoKa 1 MpocTpa"NAl M MpopacTe ApeRecaH TPARBI, H LIEETBI, Fophl H

To read: g BuLNHY.
“For the meaning of “cra’nou ykaapnon”, see Dal’, vol. IV [1882: 482].
*IThe motif of the creation of angels from fire ignited from stone is also featured in the 16™-17" cent.
Bulgarian redaction of The Books of the Holy Secrets of Enoch [Kinrn ctw*tanns Enoxo®] (from Ms. Ne
321 from the National Library in Belgrade): U % kamene™ oyebico® wrnb BeAHKbL 1 % Wit C'L’rsopnx PHUNH
BecNABTNHY BoM 1. TBY ArTAb. H WpaRKIA W WPNBNA B WAEK™e W NAAMH MAAELL M MOBEAE® AA ¢TOR KB A0 B
cgoe” wnnoy. (Quoted after Sokolov [1899: 28]).
“To read: u3 Kamenn.
“The motif of the 33 primordial whales on which the earth is positioned occurs also in The Discourse
of the Three Saints erotapocriseis; see Questions and Answers of Saints Basil the Great, Gregory the
Theologian and John Chrysostom, [containing] revelations copied from the Bible, the Gospels and the
Deeds of the Apostles [Rwnpochi i BEBTHI CRATBIX BACHAMA BEAMICATO, FPHIOPHA BTOCAORA HOANHA 3AATOYCTAN
MpopOTECTRA BhIMHCANO OT BHEAHH OT EBANIEAHCTA H AMOCTOAA]:

B. Na vem 3¢MAA 0CNOBANA BBICTD.

OT. Na Tpex KHTAX BEAMIHX H NA TPHASCATH MAABIXG.

B. OT wero b KHTBI ¢y'Th BLIBAIOT.

OT. NAXOAAT ONT pAHCIOE BAATOYXANHE. BLINHMAIOT OT TOM0 AGCATY PACTD NA MPOMHTANHE.

B. Na venrs 3eMAR CTOHT H Y TREPAMTCA. B

OT. CABILLH TBOPLIA HOANNA AAMACKHHA PAAFOAIOLLA AIKO BO3APY3HBBIM BT NA NHYECOM iKe 36MAIO MOBEATHHEM

CROMM H MOR'ECHBLLIM NE OAGpiRHMYHO TANOTY' A BoAAXB. (Quoted after Mochul’skii [1887 (18:4): 179-180]).
In fact, the above quoted fragment is preceded by a separate, much more elaborate rendition of the
Hexameron-type cosmogonic scenario, according to which the primordial whales (the number of
which is not specified on this occasion) emerged on the third day: K. & worophi petib vTo coTROpH
BOCCHANEHLUMK B3, 0", BO MEpRBIM AeHb COTROPH AL BB CBETS H My Hapeve Afib CRETB & T'MY NApEvE HOLLb
M BBICTh BEVEpD M BBICTh YTPW. AEHb NEPRBIK. RO RTOPhIM ACH COTROPH PCAb BTA HEBECA HEBEC OPHB H BOABI A2KE
NERbILLE HECA. B TPETHH ACHD COTROPH PCAL 3EMAK MOPA H PBIKH M B NHX KHThI BEAHKHA PhIBBI H BCAKHA 3RTpH. B
YETREPTHI AGHb COTBOPH PCAb BB ABA CRETHAM BEAMKHA COANLE M AYHY M 3RE3ABI AX CRETHT YEARTKD
KHBYLIMX HA 3EMAK. B NATBIN AEHb COTROPH MCAL BB APERECA HA 3EMAHM TPARBI H 3AMKH H ITTHLLBI BCA BOSAYLUNAA
MLUHLBI M IKOMABI. B LLIECTHIM AGND COTROPH PCAL BIB RCAKHA 3RBbI, CKOTBI, PAABI H PEAOREKA AAAMA. NOCTARH
€10 RAMABIKY' HAA, RCBM CTPOCHHEM CROMM H NAGAAM PAH NA BOCTOLS M RBEAE B HEMO AAAMA. B CEAMBIH ACHL MOYH
reAb BT 0T BUBX ABA CBOMX TAKOKAE H NAM MOBEAS MOYHTH OT ABA 3EMNBIXE. HOKROANTH B LIEPKOR NA MOAHTRY'.

(Quoted after Mochul’skii [1887 (18:4): 177-178]).

However, in some other apocryphal writings the number of primordial whales may vary; one such

example comes from the erotapocriseis Pasymnnics from the (now lost) Lovchanski Miscellany (dated

1618), according to which the number of elemental whales is four:

. KAKH MH 9T0 APbKH' 3eMAA? — W.: BWAA BbICOKA SEAW.

£ AX TTO APKH BWARTAR? — . KAMEND NAWCHKE BEAMH.

2 AA PTO ,A,PMKMT IAMENB? — W.: 7. KV'TORE 3AATbI.

L AA PTO APBKHTD KVTORE 3AATHIKE? — W.: pBIKA WIBNNAA.

= AX PO APLKH' ThH WINL? — ®.: AOYTHI WIHb ke ¢ M0 KekbIb W TOro WINE LB, YACTH.

= AX PTO APBKHT ANO TOPO WPN'E? — W. ABBb KeAB3eNb. €iKe € MPBKAC MOCAKACND ® Beero, A kwpenie erw
NA cuas Bakin erou”. (Quoted after Ivanov [1925: 260]).

A somewhat abridged version of this cosmological description is to be found in the erotapocriseis A ce

pAZYMHBIKch BbIpocH loatia 1 Backaia 1 Ipuropia from a 16™ cent. miscellany kept in the Bulgarian National
Library (Ms. Ne 68); the text was published by Arkhangel’skii [1899 (4):121-123]. Compare the
following fragment: B. Na vn" 3emaa cronr? 0. Na Boas, a Bopa Na ornbo. (Quoted after Arkhangel’skii
[1899 (4): 122]).

R EREm N
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XO'MbI, M HETOYNHICH, M E36A, M pBicH. W corRopH E b o 3¢"AH 3BEACH, W CKOTBI, H PbIEbI B
BOAAXB, M MTACHUBL ~ AeTALIMA Mo Bo°AYXoy.” W COTROPH AGNL W HOUIB, ' H TAAMI
MPECMBIKARLIACA 110 3¢"an; & kumo” Y nogeas muuly Mab Anreac” o PAR TIPHNOCHTH; N
NI Ke yTBeP’“,A,eNA 3¢"AR M Ne MOABH3AETCA NH B KOTOpY'0 cToPo"Y.

¢

IV. 1 peve CaTana MPOTHRHO [“,A,y szgzxocﬁy: \' MENA CHABI BO"LUM BBILLINAIO;
noA0BeNs 233 BbIUNG™. [puwre CATANY RO ApXA'TeAbl H B3eMB ero Na HeBeed. Carana ™
NAYA POPAMTHCA W MBICAHE_RO’HOCHTHCA B CeB'E MOMBILLIAARA: COTROpHO CeBE n?e”ro}\'z; NAAD
REAAMH N Bo:‘,zs,ycfsx.“g MAb e MPOPASYMTE MbICAL €0 AYKABYHO H T10CAX A?XANPGAA
Muxanaa, nogeats CATANY cRepriyTH ¢ nesecn. Muxan® zx?xzx"r‘ezvb yAapH Carany KA M

4 To read: g ROAAX.

“The singular form of the noun is most probably nTax (MbTHLWL, NbTenbLb), since the diminutive plural
iS NTacuLbI (a8 in BIaX — BIacH, MOHaX — MOHACH, etc.).

*Compare the following fragment from the erotapocriseis Other Questions and Answers, Regarding

What Day and Hour Has the Lord Created the First Adam and Other Related Issues [Mnwie gongocsi no
OTEBTAME, BB KH AGHL H ¥ACH COTROPH NOCTIOAL TIEPRATO AAAMA W MPOTAR Mo cHXB]: B. 0T wero 38pie W cicom

coTRopeninl ey Th? — T. OT% 3enam, npeikae Aaama u o Apanrs. (Quoted after Pypin 1862: 176]).
“TRor the form noys, see the discussion above.
“80ne of the earliest references to Isaiah [14:13] in Slavia orthodoxa is to be found in The Discourse

on the Holy Trinity by Saint Clement of Ohrid (c. 840 — 916): O m¢* xe &k epuna FEMNOMOY' YHHOY
CTPOHTEAD MOCTABACN BTOMB HIKE POPBABINEIO CROCHO H OYMOMB 3ALIM NPEROINECH ¢A, peve; MocTaRAI M TAS cRoM
HA OBAALE™ M Boy A0y MOAOBEN BbILLINEMY. M Toro paAH M3BEpKEND 1¢" % cANA CROEMO H CRETAOCTH AMLLIMCE, Bbi
TME HAYAABNHICE. M co eToynnbinm ¢ nH ATFABI H ¢Boero BAKchI BeToymiblie, BBCMH MPEMENHILIA® 110 CROEH HIB

3n088. (Quoted after the publication of the work of Clement of Ohrid by Angelov et al. [1970:639]).
Then again, a similar reference to both Isaiah [14:13] and Ezekiel [28:13-19] is to be found in the
narrative about the rebellion and the fall of Lucifer (cetTonocel;a) — who has become an adversary of
the Creator — in the Slavonic Version of the Chronicle of (pseudo)Syncellus, which was translated in
medieval Bulgaria in the 9™-10™ century. The narrative about the fall of the most senior among the
angels is presented as an introduction to the creation of heaven and earth paralleling the first chapters
of Genesis; see the discussion in Totomanova [2008: 31, 407-408].

On exegetical traditions grounded in Ezekiel [28: 13-19], see Anderson [2000c: 133-147].

“The motif of the revolt of God’s angelic adversary is likewise featured in the 16"-17™ cent.
Bulgarian redaction of The Books of the Holy Secrets of Enoch [Knurn ¢t Tannn Enoxo®] (Ms. Ne 321

from the National Library in Belgrade): €ann ke % vuna Aprr‘r‘A‘mr’o WByAch b N0 emLpn” nop, kY.
RACPIZR MHCAL NEMOLIINRA, AA NOCTARH" MPBCTOAL CROM BbILLE WBAA" NA® 3eMAEA AA BARAE TARYE MoeH cHak. W
WBPANO €ro ¢ BBIOTH B ATTAM €ro. M B8 ABTAA M0 BB3A0YXOY BHNAR BYBX0y B ANH. W eATROpH" Tako Beb NEea

H BbI* Afib, rpetin. (Quoted after Sokolov [1899: 28])
The motif of Satan’s rebellion is rendered in a similar way in the 17" cent. Bosnian apocryphal
legend The World's Beginnings [[loverne cueTa] (part of a miscellany currently kept in Plovdiv

National Library, Ms. Ne 116, fols. 90-97): 3awpo I's Bb CATROpH CAH cBHETH? ¥TAM BpeMe BHELLIE A ANMeAb 8
arloby &
Bora NAH3ABPANH, ICOH BH NA3BAND CATANAMAL. ONb Nove MHUCAHTH KAKo BHW Rehn W 'a BA, 1 Ton mucachu, cepe

NA TIPHECTOAL riib. M pohe ¢ nemd Mixanas apxanhieas, anheas riib BEPHH M ?e“’ MY: SCTANH, MOrANM, NH¢ TH TEH
cupeTi! M EApH T NOTOMb, M ONB MAAE MOAL 3EMAYS, H CRH ANRIEAN, KO REpORAXY HEPA, MAAOLLIE ¢ NEBA, EANH

noab BGMAX, A ,A,‘)XBM NA BGM/\X, A ’I“)G'T‘I/I WCTALLIE MOA, NEBOMb NA 6‘)32 IKAKO C¢ I'A€ ICOH MOMENOBALLIE ra NALLIErO,
TAKO H WHNAE WCTABALLIE. N ceu e CA'I‘EO‘)MLIJG ,A,'I'ABAI/I, KOH MMLLIAAXX ONSH 3ASMHCAAL W KOH C/\X}KAXX

ASTHNETPA, K 37 TO kT & WXOANTH NpRH rprexs. (Quoted after Ivanov [1925:322]).
Last but not least, a similar concept is expressed in the Secret Book of the Bogomils; below is a
fragment from the 121 century Latin manuscript of Codex Carcassoniensis (i.e. Liber Sancti Johannis):
Et dixi: Domine, antequam Sathanas caderet, in qua gloria persistebat apud Patrem tuum? Et dixit mihi:
in tali gloria erat, quod ordinabat virtutes coelorum; ego autem sedebam apud Patrem meum. Ipse erat
ordinans omnem imitatorem Patris, et descendebat de coelo in infimum et ascendebat ab infimis usque
ad thronum invisibilis Patris. Et observabat gloriam, quae erat moventis coelos, et cogitavit sedem suam
ponere super nubes coelorum et volebat Altissimo similis esse. (Quoted after Ivanov [1925: 73-4]).
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MOMAAH OrHb 0" Caranbl. Muxan® Apxz\m‘e I'IJ)I/II/I,A,G 1o Mocrop’ CABAoqb\[ M peve: orne” M
naan’ o Catanst. M Toeno® MUXAMAA MOCTPH™ B wepHLLLI H TIOAOKH NA €10 CXHMY €0 |c]>e Thl
MPOCTHIMH. 3HAMENHE X‘mc'm Cha Boxia. I/IXAH APXANIEAD HAE H Y ANPH Carany KA W
CRep e ero cnesgl NA 3¢”AH RO AAORY K?OM"anym €0 BC'BMI/I €0 BECORCKUMH CHAAMM; W MAAE
BBCB ¢ NeBecH,” TpU ANH W TpH Noum PTO KAMAH A0"ACRBIA LLAO CHABI BECORCKHA RO AAB
KPOMBLLNBIN. U Cab peve: X . Au". AMHNb Neseca 3ATBOPHLLACH M BHCALLE BBeH
AGPIRHMH 110 B0’ AYXY. nogeAsNHe”  BokHH" MAANIOT, HA 3¢¥Ar0 0" MCKpENHEd ACHHLBI
BbILLNAr0 BiKin I'Il)OMbI AN M COKPYLUATCA HA 36"AH. M peve CaTana: CRepiKe MA MAb HA
3EMAIO W A CAAY B A" MakorAsA 1 BYAY CAABHMB 0" PeAORTBIB. ! !

And I said: “Lord, before Satan fell, in what state of glory was he with Thy Father?” And He said
to me: “He was in such glory that he was directing the heavenly forces. I, however, was sitting
next to my Father. That one [i.e. Satan] was managing things completely in imitation of the
Father, and he was descending from heaven to the depths, and ascending from the depths to the
throne of the invisible Father. And he was observing the glory which pertained to the Mover of
Heavens, and he got the idea of placing his throne above the clouds of heaven, and he wanted to
be like the Most High”. (Quoted after Butler [1996: 191]).
3% The tale about the contest between the two “cosmic warriors”, Satan and Archangel Michael, is likewise
found in some other extra-canonical writings. See in this connection The Account of John Chrysostom
About How Archangel Michael Defeated Satan [Caogo 3aamoderaro Mwiia icako norsae Muxanas Canramaa Mok
BArocAoRH] (Ms. Ne 1161 from the Collection of the Holy Synod [LIMAM] in Sofia), The Account of Our
Holy Father John Chrysostom About How the Cunning Deceiving and Godless Antichrist Satan Was

Confined by Archangel Michael the Commander of All Angels [Caogw cTarw Wua nawuero, iwana
ANTOYCHATO W ANBAHXPHCTA AYKABARO ABKHBA M BEIBEOKNANO CANTAHAN KAKEO 10, MACNH TTH YHNONATAANTKD

A‘)XM‘T‘A’L MHXAHA BOMBOAN RaceMd APTAoMa] (Ms. Ne 232 from the same Collection), etc.; their designation
indicates that the Old Church Slavonic (Bulgarian) Vorlage of this type of apocryphal writings must have
originated from an earlier, heavily edited translation of a related Greek text, the protograph of which was
purportedly attributed to John Chrysostom. Redactions of the text were published and/or analysed by
Ivanov [1935: 18-25]; Miltenova [1981: 98:113; 1983: 121-128], Petkanova [1978: 171-177; 1982: 41-48,
349-350], Jovanovi¢ [1995: 33-55], Ivanova [2004: 397-404], Minczew [2010: 17-46; 2011: 23-54] and
Badalanova Geller [2011: 70-71, 79]; see also Afinogenova [2006: 329-348]. For the contest between
Michael and Satanael in vernacular Slavonic tradition, see Radchenko [1910: 74, 97, 107]; the also the
discussion below (footnote 59).

3To read: ¢ nesecn.

52For the form o, see the discussion above. _

3The rich allegorical fluidity of this expression (i.e. HeKpeniea ACTHMUBI BbILLNAre BiKia npomu‘AA), and
especially the potential metaphorical equation of “weicpeniaa” (as a derivative from nocpa, meaning ‘fiery” /
‘burning’) with “nepennias” (as feminine form of the adjective neiepbtin / Hokpbibia / Hepenniiii, meaning not
only ‘truthful’ / ‘rightful’, but also ‘quick’, ‘living’, as well as ‘close’, ‘near’, ‘imminent’, ‘impending’, and
“fierce’ / ‘furious’), may have provided the natural mythopoeic background for interpreting the current
cosmogonic scenario within the framework of the Biblical narrative; see Jeremiah [23: 29]: Is not my word
like as fire? saith the Lord; and like a hammer that breaketh the rock in pieces?

For the semantic coverage of the adjective “uekpennan” (as a derivative from uepa) and its
homonym/homograph “ueipennaa” (as feminine form of the adjective neipbin/neipiibiz), along with
the adverb weips (‘imminently’, ‘soon’, ‘rapidly’, ‘quickly’, ‘momentarily’), see Sreznevskii, Vol. 1
[1893: 1118-1120], Bonchev [2002:215], Vasmer, Vol. 2 [1986: 140], Tseitlin [1999: 265].

>*Quite significant in this respect is the fact that the motif of the defeated demonic forces falling from
heaven to earth is systematically attested in a similar way in the Palaea; see Porfir’ev [1877: 21-31].
It is also featured in some Slavonic folk narratives concerned with vernacular demonology; see also
the discussion below, footnote 148.
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V. Burkero Wnaplumxs  AMKS - Nan

OANAETB [“Ab  YeAORBKH, PAREANBIXG vgfgm
C03bIRAE";” M BMECTO cAMAT0 CATANDBI COTROPH [Ab NAOTHA YARICA, EPRO3AN HAI Apam,>° o
MEpCTHBIA 36“AH, KKOCTH 0" KKAMEHH, 16oBb 0" 'Pep NANO MOpA, MbICAM 0" OBAAK, 0vH 0 c0'NUA,

ABIXANHE o B’E’]‘PA.57 M nonpe Mab mo A)H('A CTbim CRoii NA NEeA Ko Ou,oy W NIPHHAE Mocroab Ko

>The idea that mankind was created to replace the fallen angels is also highlighted in other
apocryphal writings. This is how it is revealed in the following cosmogonic narrative of the Bosnian
apocryphon World’s Beginnings [[ovetve cguera], which is part of a 17™ century miscellany (Plovdiv
National Library, Ms. Ne 116, fols. 90-97): U ¥3umcan I's B Kako BH MHAHW K TpaAb KAAA RoHckd
M3rSEHW, Tako M 'S MHCAALLIE KAKO BH WHETA NANSNHO WHH KOph ANFEAN, AA BSAe NA n¥no. M cammncan w
CATROPH PAREKA HA CTIACENHE NEMORO, AN (¢ W LIEAORA ASAH MAOAE W PAOREKA H Pe"’ w remhe NA npRo NS CATROPH
PABEKY W veMhe KHBETH, NAKH CATROH N npm\ch PE AN BEAHKA CATROPH I's Bk. (Quoted after Ivanov
[1925:322]).

*SFor a similar description of Adam as “nepro3aANNbl ¥Aks”, see the following fragment from Caogo emei™
AN'AB H B AAAMA RO AAE KB Aazapr. rii (from the Zlatoust Miscellany, dated no later than the 16" century): U
PAA ApAY coyLIMMB BB AA¢ NPUHAETE MP°pUK M BCH MPABEANHH, TMocAeM BECTH €0 BALLE Roy ¢3 cAeanmm, Na
AHBBIM WNB BEKD, XOLIETH AH NA° ) MOYKbI ced HIBABHTH; & Meana 1 Epenten, poyrartouin’ AAOBH W NEMOLLINOM
CHAB €10, PeKcocTA ,A,E,A,oy: A KTO MO™Th Weeae TAMO W NA® BECTH AONECTH? A BPATA MEAANAA, H REPEA KEACINBIA,
A 3AMIChI KAMENBIA, A TRepA0 3aneraTeno? Torad AB™E 1€ NHMB RACNO p*e DA Ce BAXTPA ® HA® MOMAETH I\ABO?b
YETREPOAHERNBIH, APOYTS B, TBH W NACB I NeMoy AoNecTh BeTh. M ce SeABILLARD A,A,AM'I; MEPRO3AANNbI
YAKB, M HAYA BHTHCA pSKAMA CROMMA NA AMLLOY CROEMY, TAKKO RBIHIALLE H PALLE: NREAMN W Mens BAMIE,
CR'BTABIN A?X* X&3, /\A:so?ro = & 06 TH RBIHETH TROH MEPROIAANNBIM AMMMB: NA c¢ AH MA e, TH, ¢B3™aAB, NA
IKOPOTICHIM B'EKD NA 3EMAM C6H BBITH, & 6 H MA Wed™ BB AAT MNOPA A'BTA BbITH MOYYHTHCA; Toro AW pa™
NAMIOANH® 3eMbAI0, W BAMCO? A ¢¢ Niie TBO" BBIAIBACNNHH BNOYLM BB TMT CEAATD, BB Afie AAORS MOYTHMBI W
COTONBI, M CKOPEHIO W TOYTOH ¢pPLie TELLATh H CAC3AMH CROHMH WYH H 3¢NHLA WMBIBAKTb, H NAMATH KeAAHOLlE
BEAMH SNBIAH coy'Th. Ce B0 HA 36MAH CeH TOABKO B MANT vA° BHAHXO" A0BPA, H ce Sike B TOy3¢ M MHOPA ABTA B
weHAe ecMe. B Mans va azz U,Tab BBITH BCEMB TRApEMD BXIMMB, A NNE BB MNOMbI AfH paBB BB AAY, A
BECOMB €10 MIOAONANHK'S. B MAAO BPEMA CRETS TBOH RHAEXB, A C¢ 0yKe cZ\NU,A TBOE (SiC) NPECRETAANO He BHIKIO NA
MNOPA ABTA, HH BOYPA BETPENAR He cAbILLK. [, Atpe a3s f‘%rpemnx, M, nawe RCBN ¢AKB, TO M0 ABAOMB MOMMB
B3 AA MH €cH MOYIROY' CHIO e KAAOYHocA, T, No cero ‘n\“* KaAL M, T, A33 Mo TROEMOY WEpAZOY CBTROPEND
ECMB, A NG AINBOAD POYTACTBMHCA, A 110 TROEMOY WEPA3S CATBOPENA MA MOYTHTL 3AT HoyAA MA, Ity 233
BNOpBA’E (SIC) KHRA, A TROK sm"rgenoym 3aMoRE™ n‘)ec'roynnx. (Quoted after Pypin [1862:11-12]).

*7 This anthropogonic account resembles the narrative about the creation of Adam (out of seven
substances), as revealed in the 16™ -17 ™ cent. Bulgarian redaction of The Books of the Holy Secrets of
Enoch [Kunru ¢t Tamns Enoxo®] (Ms. Ne 321 from the National Library in Belgrade): W g wectn Afis
NOBEA'E® MOEH MARA,POCTH CBTBOPHTH PAKA W 3. MU' CBCTARB: NMAL" €ro W 36MAA, KpB® Mo W pocH H CANLLA, WH €ro
W Be3 bl Mopeichie, KOCTH W IAMENTA, MOMbICAL €ro % BB30cTH APPA'KBIE WBAA®, dKHABI €M0 H KOCMH TpABe
3emnie, AL ero AXA Moero n gETpa. U AN eMoy 3. €CTRb: cAOY™ KB NABTH, BB3ENie Wi, WEoNENTe
ALLIEBNO, WCA3ANIA KHAbI, BBIOYLLIENTE KpBRE, KOCTH T BITENIE, MOMBICAOY' CAAAOCTb. Ce nomblcAH® XHTpoE CAOBO
CKAINTH, B NEBHMANO e M BHMANO 6c’TBA ¢B3ANY wAKA W 0B0Ero, chMp'h H :KHEO", H WEpA3L BECTh CAORD, HAKDI
NEIAKOY TBAPL AN BB BEAHLIE MAATR, H MAKBI B MANS BEAUKZR. H NA 3EMAH NOCTARHY €0 ANTAA BTOpArD P THA
H BEAMKA H CAARNAA. M NOCTARHY €ro u,fvt; 3emaH. (Quoted after Sokolov [1899: 29-30]).

The Poltava version (copied in 1679) of The Book of the Secrets of Enoch, the Son of Jared, a
Wise and God-loving Man [KNUra W TAHNAXS €HOXOBHXB cHia APEAORN MOYIKA MOYAPA H BRoABHEA], lists
the components from which God creates Adam in a slightly different way: B wecriii Alib nogentxs
MSAPOCTH MoeH, CBTROPHTH TAICA W CEAMH CBACTARB. . MAOTH €10 W 3eMA. B. KpoRB €0 W pocbl. T. GvH €ro W cANLA. A,
KOCTH €0 B KAMENA. €. NOMBICAB €10 W BOp30¢TH XPTACKOI. H B WBAAKA. 5. KHABI €0 H BAACHI €0 B TPARBI 3EMHO. 3.
AL @0 ® AKA Moero 1 BETPA, U AAXB éMoy 3. @TCTRB. CASXD KO MIAOTH. Bo3prBiie WiH. WIsONANTE AlicRHoe. Gazatie
KBIAH. BBICSLLENTE KPOR. IKOCTH TepITBNto. MOMBIAY CAAAOCTE. [TOMBICAMX XHTPOE CAORO CKAATBI. B NEBHAMMAIO iKe
H BHAHUMATO &TECTRA C03AMXD AKA. W Wit Mo cﬁl‘ﬂ‘b H KHROTB, H WEBA:YL. R'BCTH CAORO RXKO NBKAA TBAPB. Noy'
REALLE 1 MAAOY, H MAKH BOMANTS BEAUICY, H NA 36MAM TIOCTABBIXE €10 XITAA BTOPOI0 YEcTHA H BEAHKA H CAABNA, H
NOCTARHY €Io LIpA NA 3EMAH LIADCTROBATH, W UMETH MoK MOy APOCTb. W Ne BB @Y MoA0BEND W 3eMAH W cXLqu’L TBA‘)TH
monx. (Quoted after Popov 1880: 112).

The same anthropogonic scenario is revealed in some other erotapocritic writings (e.g.(P)AaoyMNM"

w gee” ¥npoce w'e from the Tikveshki Miscellany): Ebnpo‘b. W Icoro ChTROpH Bb apama. WeET. W 3. veeru A.
o o p - P o o
TEAO KMo W 3eM'e B, KcoeTh tero % icanena T 1cpbBb tero % poc n & eAiLa A AX(A)NIE tero ® EETpA. Atfioy ero

W AKA BXHIA 2. PA3OYMb ero B WEAAKA 5. WeH Ko W MoprA 3. nomues W Bpb30cTH tero arra‘icnn. (Quoted after
Nachov [1892: 402]).
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A Na 3¢'Ar; \ﬂ)’h AAAMA PANAMH OBAOKENA, 0" CATANBI MIEPCTO™ HOTHIKANA;® W peve Mab
CaTaNE: MoYTo, OKAANHE AHAROAE, TAICO co'wso;mA en? A COTROPHA PAICA YHETA H HEopovNA H
Be3soAB3Ne Na. U reve Camana Ko Mocropd: 3aBYAE" T4; ALjIe o€ MTECTO MOBOAH" H ONB TIOMOATCA:
Focriopn, nommayil M ap nogoéwmg'b €r0 BNYTPb MOAEPLUM KOKEH H BAOKH B NEM0 ANX'A CThIi K
0:KMRH ApAMA H peve Mocroab CaTan®: NOKAONH Thi A,A,AMy! 7 peve Carana: A TRoe™ co’AaNHI

nenokAonocal”” Y peve Mab Carans: okad"NbIM AHARS", AcTHRLIM CaTanal M BoMpock MAb AAAMA:

According to some other apocryphal writings, the body of Adam was composed of eight components.
One such example comes from the erotapocriseis Pazymnnics from the 16" cent. Lovchanski Miscellany: R.:
W KOAHKO ACTH CbTROPH Bb Apama? — gv ymv WeeMb PACTEH. 2. T'BAO ero W 3EMAA, BEW Mgf's ICPbRb, T, KoCTH !mv
ICAMENTA, A, AbIXANiE W BETpA W W AXA BKia, €. pAsXMb €ro W OBAAKA, .S. 0¥H ¢ME W CANLIA W W pochl, 3.
MOMBICAL €r0 i Bph30CTH arfeacksia, 1 ® embxa 1 ® naava. (Quoted after Ivanov [1925: 260]). The
template of “Adam octopartite” is likewise employed in the 15™-16™ cent. erotapocriseis from the
Rumiantsﬂev 's Miscellany (Ms. Ne 358, fol. 281): F;mr'oym peve: OTB KOAMKB ACTIH AMMMB €03AMNB? IRAND
peve: OT'B H PACTEH CO3AAND BbICTH AAAMB: CEPALLE 0T KAMENH, TBAO 0TS NEPCTH, KOCTH 0TS OBAAK, KHABI 0T
MPABI, KPORD 0TS TEPMNONO MOPA, TEMAOTA OT'B ONNA, 07H OT'B COANLA, AYXB 0T cRaToro Ayxa. (Quoted after
Pypin [1862: 11]).

For further information, see Mochul’skii [1894: 70-72], Nachov [1894: 129-130], Miltenova
[2004: 200-236], Petkanova [2005: 24-28], Bottrich [1995a], Badalanova Geller [2011: 73-78]; see
also the discussion below (footnote 108).

A similar motif (that the disease is placed in human body by the Devil) is attested in the 16™ cent.
Bulgarian redaction of The Account of John Chrysostom About How Archangel Michael Defeated
Satan [Caoro 3aaro¥eraro Mwha kako norsae Muxanas Canranaa Mt sarocaor] (Ms. Ne 1161 from the
Collection of the Holy Synod [LIIAM] in Sofia); see fols 42a-43a: I't p“?e: Mamb RAME NPORAARHTH CAORO
NA ABCKE, RAMB PAZEMEH HCTHNH, chene amMHib. TAS RAMb: er*a CATANAMAB CbBAA3NH c¢, WEEKE W BOAE3NH B
MPBCT A AKA TIOAOKH, €roike A3b “TROPH' CROMMA  pSKAMH; Nb W Th XOLIETH ¥ACTHb BHTH Eb BTOpOC Mo
nprLA¢TIe. Tor™a LPECTRORATH XOLUETH ChMbTh NA B'AKOMb AHXANIEMb M0 36MAH. Na wARHLE" W cicoTexb, malko
To W B'¢ Bbeeta CATANAMAL CROMMb NPECTEMACHIEMb MPHeTh; KEAO CHMPLTHOE H BAACTE CATANAMAORA EBb_TMY
kpomeLLInSro. M noTomb ¢hTROpH APY" CRETh BE3 “ANH, HIKE H BECMPBTHH M BE3BCKOYANH; H TSH EVETh pAAOTH M
KHBOTH 5™ETh; MPABEANHLIM ¢b MNOK Bb LIPECTEOY E'EHOYMb, & 3AKONOMPECTEMNHLM HEMAASTS.
The motif of ailments implanted in the human body by the Devil is also featured in oral tradition; see
the discussion in Petkanova [1978: 72, 158-159], Badalanova Geller [2011: 78-80]. See also footnote
110 below.
The refusal of Satan to worship Adam is rendered in a similar way in some Slavonic redactions of
the apocryphal Apocalypse of Baruch (or, 3 Baruch). According to one such Russian version coming
from a 15" century miscellany (first published by Tikhonravov in 1984), the refusal of Satanael to
bow before Adam is regarded as the main reason behind the subsequent withdrawal of the Devil’s
host from the face of God, and their ultimate expulsion from the celestial realm:
M pe” M”XA”MK/IB""TWYS“ A CBEEPOYTH CA AN'I_“AHM M AX TIOKAONATH CA TRAPH POYIKOY MOEH) HIKE CTROPHNE.
N gzerpoysn Muxanaz ANPA M COBPALUIA CA BCH ANTAH M NOKAOHHLIA CA BEH AAAMOY M0 7HNOY. A
COTONAHA NEMOKAONH CA H €' A3B KAAOY H BPENHHIO NE TIOKAONK CA NBH. H P&’ MOCTABAK MP'TAD MOH HA
OBAALIE M BOYAQY MOAOBEND BBILLNEMY. AN TOro pAAH BB 0'Bepike M 0" AMLIA CBOEMO H ¢B ANFA CROHMH
Alcoke pe” TIPPOIC OV AMAHLLIA CA 0" AMLIA €10 ECH NENARHAALIM BFa 1 cAaBbI Baka (Quoted after Gaylord
[1982:304]).
And he said to Michael, “Sound the trumpet for the angels to assemble and bow down to the
work of my hands which I made.” And the angel Michael sounded the trumpet, and all the
angels assembled, and all bowed down to Adam order by order. But Satanael did not bow down
and said, “To mud and dirt I will never bow down.” (Quoted after Gaylord [1982: 305]).
The theme of Satan’s refusal to obey God’s command and venerate Adam is likewise woven
into the storyline of the 1820!Bulgarian redaction of The Account of Our Holy Father John
Chrysostom About How the Cunning Deceiving and Godless Antichrist Satan Was Confined by

Archangel Michael the Commander of All Angels [CaoRw cTarw Wua NaLLero, TWaNa 3AATOSCNAM W
ANBOHXPHETA ASKABAIO ABKHBAM M EEIBEOKNANO CANTAHAA KAKBO 10, MAGHH TTH YHNONAYAANTKE APXAFTAB

MHXAHAB BOMBOAN BAceMB AfTAoMa] (Ms. Ne 232 from the Collection of the Holy Synod [LIHUAM] in
Sofia); see fol. 112: MIPAREANH AWAHE KOHTO XOANTH M0 BOAA BARHA A TOMOBA YARKA RHAE ASIABH, W MIPOKAETH
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@70 BUAE" ecH Bo enk? U peve Apa"™: ma, Tocroam, BHA'BXD RO Iepycmglwts NA IpECT' PACIATA;
Fle'r‘m B Pume CTPEMHIANRD PACTIATA W [agAa R AAMACLI,’B!GO M gRepe Mab ApANA B PAH. A
chy" eno™ W Toeno® B36™ v Apama pespo atgoe®! 1 COTROPH €My ey €RBY M BAOKH B CRE Axaz

ThIi M pewe ocriops AAA™: Bo3BYAM 0" e W peve Apa™: w0 ecn, Mocnoan? U pere Mab Apa™:
TO TeBE KeNA M KHBH ¢ Neto N0 3aMoReAeMB MANMME! W NoreAs H30 RCBXE APERE” ACTH ATOAbI
Mab Apa™ 1 GeB. M 3anoRBAA W ¢AHNAM BHNOPPAANARO AQCRA N ACTH,  3ANeKe B Toro
AERA CAMD A Biyen'”,

CANTAHUAD NA CH 'T‘X‘)I/I RO SAA MUCAAD NA TNAMETD U PGYG A3B MM KAKRO AA LPHNHMB KATO NAI'IPABI/I, ﬁ’l& €ANOIMo

ARG ® 36MAIO AX € W NACK M0 TOAGMB W MIPOCANBH 'O POPHH DY (DNOMOBX YABEKA H peve (BH ATTAH AX ME ¢
CPAMEBATE H AN M €€ MOKAANATS TOPHRA KAKRO ¥ MPEASIKABH ANTHXPHCB TAA ASMA 1AKO (¢ PAPBAH H PEvE F TOTORA
PAREICA NE LIEMB NH AX TIOTACANEMD & KKAMO AW AA M 06 NOKAONHM.

In fact, the motif of Satan’s refusal to bow down before Adam is featured in all the extant versions of
the apocryphal Tale About the Combat Between Satan and Archangel Michael; for a survey of its text-
witnesses, see above (footnote 50). Furthermore the account of how Satan repudiated God’s command to
angels to worship Adam is also attested in some Greek and Slavonic apocryphal writings dealing with
themes and characters from the New Testament; one such text is 7The Debate between Christ and the Devil
[Ivanov 1925: 251]. See also the discussion below (footnote 111).

80 See the following fragment from the erotapocriseis entitled Other Questions and Answers, Regarding
What Day and Hour Has the Lord Created the First Adam and Other Related Issues [Wnbie onpocsi no
OTBRETAMB, BB KH AHb H PACH (OTRODH FOCTIOAL MEPRANO AAAMA H MPOTYAR M0 CHXB]: B. TTo ¢cTb, MpopovecTRoRA
Apamz? — 0. éraa COTROpH locnoab AAAMA 0T'B 3eMAH, H AYHY HA Nero Bora u o:kvge ApAMB, W nocaaH ero [ocnoab
Bor na npectonts u f% Bora: BAATOCAORH BAMABIKO, —— H BOCTA AANMB 0T’ MIPECTOAN H Pée: BAATOCOAREHNO LIAKTRO
OTua 1 ChiNa H eB. [yxzx, — M MI6PROE MPOPOTECTRO AAN 0 CBATHI TPOHLIbI; 1 €rAN 3ACHYRB AAAMB B PAIO, H BXTA
OTB e, W peve emy [ocnopn: Apane, wTo e BUATAB Bo es? ApAMB Ke Feve: BUAEXB, Focnoan, TleTpa nayipa B3
Puva, a lMagaa &2 Aanmacks, a loanna Borocaora Ro anm'z;, a Ted, [oenopn, BUATXB PAIATA HA KT B
|€]PYCA}\I4M'E, na PoazxorE. To ec, npopovecTRO AAAMORO. (Quoted after Pypin [1862: 171-172]).
5"The (above mentioned) 17" century Bosnian cosmogonic account designated as TheWorld's Beginnings
[Moverue ceuera] (Plovdiv National Library, Ms. Ne 116, fols. 90-97) also draws attention to the idea that the
first woman originates from Adam’s left rib: W Tan panb, icon CATROpH 'S AAAMA, AAAMB HE MOKE NH €AAND AAND
Be3 APXPA KHBETH, H 1107¢ POBOPHTH: I, AAH MK A?Xra. s ‘)e": AnamMe, Ae3n HA 3eMAH! Wb Acke 1 Send. M 3¢ MY TE
EBAPD €RrY, keN¥ AAAMORY, He ACRY CTPANX AAAMORY €ANO PEBpO M3 PeBAPL AMAMORHEXD, H ye? eMS: WTo TH APXPL,
Apane. (Quoted after Ivanov [1925: 322]).
Further on Slavonic apocryphal and folklore narratives concerned with the creation of the first
woman, see Badalanova Geller [2010: 17-48].
%2The same idea, that the grapevine was the Forbidden Tree, is also attested in The Apocalypse of
Baruch (3 Baruch); see the following fragment from the 13™-14™ cent. text entitled YaTeme ctro
Bagoxa, rera mocaanin BbI ¢ NeMoy aNrab [lanoyHab oy cToy ropoy CHWHIO NA PBLLS, IM*A NAAKA ¢& W NABNENH
tepoycAmbeLbb. i sRockn from the Dragolev Miscellany: Vi naibi pixt asb Bapoxt kb ANTA0Y: rii nokaiki Mu
AERO, HiKe NPBABCTH UMt HCoyroy 1 owBeTh te cAMA 1 AX 1€ AAAMOY, H ceno paal u3braia Bb u3 paia. W peve un
ANPAB: cAbILIK, BagoLie, ter*a Bb cb3*a ApaMa, To NogeA's ApXARrAGY MHXAHAOY ChEpATH ABECTE THCOYLIL W Tpble
ANTALI AA NACAAETH gan, n BbeaAM Mixana Macabinoy, FaBpHAL ike IABAANL, PananAb icToynio, Nonanab wpaxb,
CapAZAMAL. IGAAMHOY, CATANAMAL :KE OYCAAH A030Y, TO BO KMS BT MPHBOIE HME, N0 HANAACHH Ke NApere ¢ TAKOK ¢
CATANAMAL, M TAKOK"¢ BOH ANTAM NACAAMLLIE PABAHTNARA A pBRecA. M NAKBI pEXb A3b Bapoxb ks ANTAOY: PH TOKAKH MK
AfBRO 1e:ke NPEALCTH 3umta Foyroy n Apama. W peve Mn ANPAB: CABILLIM, Bapoxs, MphBOié APERO tecTh A03A, BETOpOIE e
Af/BRO MOXOTh MPEXORNA teke H3AMR CATANAMAL NA FoyToy  AAAMA; 1 60 paAH MpokcaeAb B b Ao3oy, 3ane B 1o
CATANAMAB OYCAAH H TOH PEABCTH ﬂ‘)bEOBAANbNM‘O Anama n Koyroy. (Quoted after Msanos [1925: 196]).

See also the reference to the same topic in the opening paragraph of the text entitled About the
grapevine and how it grew [0 RunorpaATs W kako pocrawe]; as indicated by Pypin, it was part of a 17™ cent.
miscellany (kept in Rumiantsov’s Museum as Ne 380): Taico eraa nacaan [ocropb BHNOMpA, B PAH, NE BbICTH
TY TOPAA NH ANPEAB, HH KTO:Ke, TokMo locroah H CATANAWA; H T0 MOBEAE [OCTIOAL CAAHTH, & CATANAAD KpAAR 0TS
BEAKOO €AAN, 0T’ [OcTIoAN MPopeicoRANA cpeAH pad. M peve Moenoab: Toe BYACTS T'BAO MOE, H A CAMB Ty BYAY, H BYACTS
Tess NA Nporkante. — MelwieAs BONG H peve CATANANNS: [OMIOAH, BAANOCAORH, 6AHICO NAAH. — FoeoAb peve: Ty echib
3B N0CPEAS pAA. EPAX H3bIAE CATANAHAB BHABTH AQERO CBOE, ~— APERO K €N0 HIMHA H3B PAA, H MOTEPHEAD CATANAHAD
W BbieTh AbROAB. (Ha rorte 3ameTKa: etjie AAAM Ne B5.) \peR0 iKe H3PACTE NA TPH CTOABbI: EAHNE CTOABD —— AAAME,
A APy CTOABD — GREA, A TPETIii CTOABB MocpeAH, caMB locmoah. AX erax corpBLuM AAAME 1 €RRA, TOTAA MAAE
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VI M & To BpeMA BBICTh COTROPEHA 36MAA REABMH OYKPALLIEHA H MPOCTPANNA npe’“,a,e
Apama. M no3agups CaTana A,A,Aluly LAPCTRYHOLIY B pAIO B AOBOT'S RUBY LY nﬁwpny“ca
CATANA wepREMD H MPHHAE K0 ERRE™ W peve e: NOKPH MA R CEEA H BNECH pAH. N wezRHMERCA
OKOAW BMNOPPAANOIO APERA M HAYA CATANA 3MHERT YeTbI PAAPOANTH KO GRR'B: MOYTO Ne
BICYLLAGTE RHHOMPAANAIO CEro ADERA M BYYAMTE \'5O BO3H Ao

* NeBecNbIi BT, €BRA ™ cicasa
Ara™, nPe"c'm €10 PAAIOABI 3UHMERBIMH: BYAE" {50 BO3H A0™ NeBecNbIM BMa 1 nawne”
BEAATH ako™ Xp'rocn! W npezwrn‘ AAX" co "GRROK: BKYCHAM  BHNOPAANATO  AQCEA
BAH‘)GLIJGNNAI‘O 0" locrioaa; W 3aNeKe HMCIONH AYKABBIM B‘)AP 3ARHAR" poAY veAoE Ko™,
NPEACTH AAAMA H EBRY COMBLUIMTH B PAK; H CIAAOLLA ¢ NH® BENLLBI M 0AE™AbI CBBTABI H NAYA
ApAY 1 CRRA ApeBecH K bITH; H npHiAE Mab B paAH 1 peve: AAAME, PATS eon? Apa" peve: ce
asa, [an! Mab peve: A" MOYTO, OKAANNBI, TAKO COTROPH" €cH MpecTymAeHIe? AAN" peve:
KeNA M3 nfe"c'ru ecTh! WKAANKLA, NoYTo TAKO COTROPHAA ecn? CRBA peve: 3MHA MA nPeAc'rn! A
Thl, MPEAYKARAA 3MHA, MOYTW TAKO COTROPHAA ecH? 3Mma ™ peve: CaTana  MNE noreat
no"‘pe’r‘n ¢éBA W BNECTH B pav! M peve ko Apa™: 3¢”Ad ecn, B 3¢"AK0 MoMAELLIM. A3B TA co'wso‘mx
BE3CMEPTNA B pAK, A Thl 3AMORE™ MoK n])ec'rynn" €CH  3ATIPELIENNANO  AQCRA  ACTH

AAAMOBA ¥ACTb BB priicy an‘?o, u3nece ero (Id. NA HeMike NERBpHBITA pAasoﬁnmc); A CRRUNA YACTH MAAE BB pad, Ax
EMAX MOTOTS BICTb, NA BOA'S MOTOME, NE B3bIAC, AX €rAX H3bIAE (T. €., KOI/Ia COLLIA BOJA TIOTOTIA), APERO :Ke OCTACH
npn Muper it psuk. [....] (Quoted after Pypin [1862: 7]).

The same concept — that the grapevine was the forbidden tree — is also featured, in a somewhat
baffling way, in the 17th cent. Bosnian cosmogonic account The World’s Beginnings [[ToveTne ceuetal: Y
CaTaNAMAB HMA 3A0BY NA ApAMA K HA €RrY M BACAAH A03¥ H MOXOTH Apesn)ﬁ AA NPeAACTH AAAMA. W TAKBI cTALLIE
AAAMB H €RMA BA pan, Aohe ATAROAB H CATROPH & 3MHWMb. A TAAAM BHELLE 3MHIA pato u xohatue Na pzxnéi KAKO M
VAOBEKD HA NOPS M 3RALLIE €6 KPACHA AGRHLIA, TEpe C¢ CATROPH ACRHVHOMD 3MHWMB H PAABOMb ACBHYHOMb, H Aohe
NAMACTONATH CRMY, roropeh: 3AL0 BH NeheTe ecTn WHOPAH goha? Wr'oxo?u GRra W Pe": NH € NAM [ PEIcA Eb et U
ONb: IKAAE BH CT¢ ¢AM WROHM Rohe, (Re BMCTE 3NAAH, L0 Bb 38A W TaKO €. €RrA XKGPM ARBAOY H XC'I‘?I/I?KGHK aBYrhLe 1
3AAOKH WHA EAHNOMB, A ,A,PXPOMb AAAMA 3AA0KH. OnA n?o;mq/llde, AAAM Ke 3AAOKHRD, COMENS TNb M CTHNY
RABOY LIy ¥ [‘P}\XA b TaM ce vach OYTACANLLIE TPELLINHLIM H HA3H. Aohe i navb Ts BE, nsrna uxs u3 pARN M TOY M
VMK MIPOKAE AX Rehe Ne XoAH Na pen& A A € n¥NA AA. U CATROpH s HCTA YAOREKA MASTL €ro W 3eMAE, KOCTH W
MpAMOpA, b W Bp3nne anreacie. (Quoted after Ivanov [1925: 323]).

As pointed out by Porfir’ev, in one of the narratives about the nature of the forbidden tree, entitled
Concerning the Tree of Knowledge [0 apegt pazymtms], which is included in the text of the 17" cent.
Palaea (Ms. Ne 866 from the Solovetsky Monastery Library), it is mentioned that many individuals
consider either the gapevine or the fig to be among the “plausible” appearances of the Tree of Life; yet, as
the text further argues — which is typical for the Palaea type of discourse — neither of them is right, since
the true Tree of Life is in fact Jesus Christ himself, along with the Holy Spirit: Miwan oysw o Apests
KHBOTIEMB B0 WBAMYENIHXD YEBAHLLACE NEKALIEXE. Wen \&s)o ABABOTS. BUA'SNHE APERA NAYVE e NpopHUANTS. W
BHA'BNHE WROLLIEXD EKIHX' WBH OMOKED, APOY'3iH iKe Nposb. W 050t To Nepago FAHITS. ... ApeRO B0 KH3NH NHTOKe
MNO N'BCTh TOICMO pr'l‘oc% n Axzerem (Quoted after Porfir’ev [1877: 205]).

For a brief survey of Slavonic sources in which the grapevine is identified as the forbidden tree,

see Mochul’skii [1894: 98-99]; Petkavova further analyses the motif in relation to The Sea of Tiberias
[1978: 110-111]; cf. also Badalanova Geller [2011: 87-95]. See the discussion below (footnote 114).
%Here the Devil is speaking not to the serpent, but to Eve, which is an obvious scribal error.
%*The theme of the clandestine re-entering of sneaky Satan into the realm of the Garden of Eden was
likewise attested in the 15™ cent. Russian recension of The Apocalypse of Baruch. According to this
text, after his having been cast out (on the account of his refusal to obey God’s order to bow down to
Adam), Sotonail returned to Paradise in the following way:

TorAX WIEA COTONAMA 0BP'ETE 3MHI0. M CTROPH CA wepREME H pe” 3MMH 3HNH TIOKPH MA B oy:rposolz cgoro. U

BHMAE ¥Pec OPPAAY B pAH XOLIH NpeAbeTHTH €Broy. Tod Bo pAAN MIBMNANB BbF 0" cAdBbI Bika. M noikpe u

3MHA M RNMAE B pan n ospre €rroy. (Quoted after Gaylord [1982: 304]).

Then having gone, Sotonail [i.e. Satan] found the serpent and he made himself into a worm. And

he said to the serpent, “Open [your mouth], consume me into your belly.” And he went through

the fence into Paradise, wanting to deceive Eve. (Quoted after Gaylord [1982: 304]).

See also the discussion below (footnote 117).

80



Florentina Badalanova Geller. “THESE BLASPHEMOUS RUSTIC SCRIPTURES”

gunorpaanarol Mnoaa Focriopn z\mgzx"r‘e/\zx MHXAHAN 1 TIOBEAT HXB WTHATH M3 palo
CREPINYTH NA 3¢"Ar0. U peve Mab Apa™: nawwm 3emato!

VIL U eTa ¢ kenoto A" NATA MAMCATH H PHIAATH ¥TO H3PNAAM H3 PAH. MAb e
XOT3 MOMHAORATH, BHAA €10 YHCTO NOKAANHE 0" cep*LIA M BO'ABIXANIE H ¢A€3bI 0" AMLA: Baico
BeetpieApbl M NH™ Ben oy BAMM cnach ApAMA TipeaceTarol M yeabia CATANA eTeNANHe
AAAMORO, BOCABIXANIE W TO'EXB, 3ANE™ MCICONH NENARHMCTAMEBIA AVKARBI AMARO MPUHAE ICO
b b —
Apa™ PETE EMY: CKAKY TH PAAICTH! Xoye™ ma IMab nomraoga™, AdH MNB pyIcOMHCANHE HA
CeBA U B poA CBOM; A Thi, CRBA, KAeNH  MNE KAA Roto!

VIIL W poanua’ y Apama ARa cfia: ARe™ u Kan'. Are” npunece "oy BRy keprry
APHELB TY7END, " A KAI/I: npHtiece 0" 3¢"AM XABEA nye’“,A,e Maa e Bl%cglg. ﬁ[‘c,A,b AREACRY
KEPTRY MPUNA", A ICAHNA 0 pBIPHY”. M 3aBHAE K&H AREA, \'BH €0 KaMene . ["Ab NpUHAE K
ere I(Anny: MowTo \'BHAB BPATA CROEr0 AgeAna?”’ M sanorsaA" MAb 3RBpIO T W ABI HA BCAKD
AENB CNBAATH W BLIMETA™ W’ ceB¢ AKH 3NAMENHE TPH CTA ABTB T ACTH M0 gXBeAm,és ICPOK o'
IKpORH 0'AMBATHCA. ABE" AcRALLIE N 3¢VAH TPHCTA ABTB.% AAa" ke NENACTB ¥TO COTROPHTH;

55Compare the following fragment from the erotapocriseis Pasymnnics from the 16™ cent. Lovchanski
Miscellany: R.: PbLH MH, KCTO NAH NIPhRO ChTROPH OBPOKE NA 3eMAH? — W.: ABeAb arne 3akAa. (Quoted after
Ivanov [1925: 261]).

See also the discussion in Mochul’skii, who analyses apocryphal sources in connection with
Talmudic renditions of the same motif [1894: 72-73].
58Compare this to the following excerpt from the text of the Rumiantsev’s Palaia (1494), once part of
the archival collection of the Rumiantsey Museum (Ms. Ne 453): Ause xoupeium oygeaa” AOBpE CHAOY
KNHIMB, NOCAOY'LUAFT AM B BBITHA HCTOPHA H BOAXENBIM' Np°poks MORECTE cicAke. P'e 5o MHeatie: MoToMA ™ MipHAikH
NAKbI Po""’m ABeAA, M BBI Mo ANES wie', Pe", npnneceT Kanna TBu @ nao®  3eMnbl BTROY, H ABeAb Mphiece W
NPEROPO° B APNeLLb. AREAD 0B TO TEOpALLIE NACTRY MAGKA ™' M ROANBI, MA" AAENHE™ elfie Ro3BpANENO BEALLE. W
npnsps [‘ET NA ABEAA M HA AMBI €ro, BALLE W npn3pB I'b na Ageab MAO™ CMHPENHIA, M T'EMB XOTALLIE CTP'Th CROIO
M305pA30RA", & Kamna™ BHAALLIE T, Ao MOy IKQORM ¢ M MIAC™ TIPARANO BE3AKONHIA, TBMB" Ne RBNA" ' NA KpBTRY
[Kamniogoy. Tomd P?e BAKNBIM ABA: HCTILITAR c(‘uA M 0y YOI Bra np’*x""“. Wekops's e, Kj ¢, Kauna 3BA0 Ne W cRoe"
COMPBLLIGHHH, NO W BPATNH BATOABRNHH, H HEMAAE AMLLEY, 3ABHACED 5o AReAt BPaTS cgoemy. M p'e Kamna Ko
Ageato: MoAE” NA TOAC” M BbIT ™A BBITH W NA TI0AH, M OyMbIcAH KAMNE OYBHTH BPATA CROEI0 ABEAA, H Ne
Oy MERALLIE, NE BE BO KKTO KKOP0 OYBHAB; NO NAOX’T‘I/I €r0 CATANA, Pe: BO3MH KAMEHb H OYAMH B PAAROY, win* g3e"
IKAMENL H OYBH BpATA CBoero AREAA. Cé 0yE0 AREAL MPBROY MOAIBNOY elipTh cTpTH KB BOCTIPIATS, HiKE 3ABHCTHIO
FY I W BpATA cROEr0 KAHNA BEC NPARALI 0YBHEN [N A (Quoted after Pypin [1862: 9]).

Apart from the Palaea, the fratricide motif is also attested in some recensions of The Discourse of the
Three Saints writings; Slavonic apocryphal renditions of the legend of the murder of Abel by his older brother
Cain are analysed by Mochul’skii [1894: 81-82]. While surveying the literary sources featuring this motif, he
refers to a 17" century miscellany from Vienna (Mss. Ne 76), containing a copy of The Discourse of the Three
Saints (Serbian recension). According to this source (fol. 6, question Ne 6), the Devil appears to Cain in his
dream and teaches him how to kill his brother with a stone: Kro nokasa Kannoy oysHTH BpaTa cRoero He BEAH ¥TO
reeTh ebMphTh? O. AIABOAD Bl CNE MOKA3A KMOY KAMEND PeIch: Oy AABI Cb CHMb BJATA CROEM0, H OYBHELLIM 160, ke W
evrropH. (Quoted after Mochul’skii [1894: 81]).

"The post-fratricide sequel is explained in a related way in the Rumiantsev’s Palaia (1494): W OYBHTHH
Ageab Kanna. Peve™ I ic Kannoy: rae ¢ Ageab, Bpa" TRoH? — WRetpa Iamns, 1 p'e: er'a CTPAKD BPATE MOEMOY 6cMb
2387 Peve™ ' : w70 eon coTROPUA! Ce IGpoR BPATA TROEO Bone” Ko Me? TrBrB 0y'E0 pas¥iiec”, 1Ko ABOE 3A0 CTROpH
IKaAMNB: MpAROE OYBHHLA BbI H NATAANHK' BCAKOH KPORHH H AKH, M OYEH BO H COATA: PEKEO EPAN CTPAKD BIATY MoeMY
comb aza. b ke p'e 1c Hemd: Boy™ 1 cTen™ M TPAHIC, MONE™ MPHIAT IKPORD BPATA CBOET......... M noaokm, p'e, I's
3naMeNHe NA AN He oyBHTH o Beakomoy WEpeTaoLeMY ero, Biin Bo 0yera B 3namenia ¢ Ro3BpANACMY oyEHeMY
BBITH, NO H TPACANIA 0y A0BL ¢" sbr’. (Quoted after Pypin [1862: 9]).

58Cain’s punishment is described in a similar way in some erotapocritic writings (e.g. (P)AgoyMNM" w
R Snpoce w’e from the Tikveshki Miscellany): A\ico 55 PNERb BKbI HA KAMNE, CRANBICE XOKAALLE. MAARA
temoy nipn Horoy. (Quoted after Nachov [1892:403]).

89 According to the text of the Rumiantsev s Palaia (1494), the body of Adam was not buried for 30 years:
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v no'aa Mab AR MTHLLL FOPAHLLBI H YBH TOPAMLIA. TOPAHLIY' ?zxgmonzx“ 3¢"AL0 U MOFPEHBbI
cNa croero AReAd B 3¢"AK.

IX. Apa" nokHge Na 3¢"AM ABTE ACRATH COT'B 'I‘PHTLLA'I‘I) M YMpE; M NpHHAE cmepT
CATANHMNA M B3 AYLLIY €10 H BHece BO AAS; MywHeh 3000 ABTh BNYTPH AAX BO OPNH ropaLjie

1
PYICH M HOTH CBA3ANBI NA LLIECTh LIENAALLIEH.

X. W peve Bra Mab Besnava tbiM Ll,"_)'b u,‘)"ﬂs\{roum“hn [“Ab MOCMOACTRY HOLIMMB,
cAMOH’RoAHRBIM Oila NENBIFK nocaa Cha CRoero €AHNOpO"NATO Maa nawero Mu'ea Xf’rzx NA
3¢"A0 BCCAMTHCA B AGRHLLY M POAHTH' NA NOTPEBACNHE XA'BEA AAAMOBA H pA3PYLLENHE LPTRA
CATANHNA H HA CTIACENHE poa¥ @ABreico™. A xora “Ab AC,A,AMAACH €BRY' MOMMAORATH, o;
MEPROPOANDIA KKAA BbI CROBOAHTH. W cepape Mab naws Mn'ea Xpm TOCB NA NEBECH ¢0 Wue
CROM" NeBecHbI™ NA MPECTOAS CKAZAEMA R'EKA ¢ero Mo"MATHI ThICALIM; ~ M po"ACA NA NEBECH o
OfIa Be3 MATEPH, Na 3¢"AH 0" MATEpH B3 0'LLA; BOMAOTHEA 0" ABbI Mapiu TpeceaTbia Biibl,
poAmca BB Bu /\eeqﬂ; WyaeiieTs” 1 TRopaLIe NA 3¢"AM MHOPAS TIACA M TOYHIO TIOCTPAAN
Ao YARKE; PACNALIAC ROACH) NA KpeeT's ROCKOTS ® HyAeH Be*3aKo"NbIKB RO CRATO" MpaAT
Mepyeanie 1 NoA0™ N RO PPOBB, H BOCKEE B TPETHH AENL BOCKPECENHEMB CROH™; M CHHAE BO
AN, H3BEAE 3B AAM AAAMA NEPROE AOCTOANHE CXO"AEHHA POAY CROETW; A PAH EAEMCKHH NA
BocToL'. NA NpecToAT cRoe™ BKeCTRENNO" CMEPT CATANHNY \MEPTRH CROGHO CMEPTHIO, A
CaTaNy cBA3A cAORY" NogeaBHe” O"LA cRoero. AMHNb.

MNaakaie™ea, p“’e, AraMB U ERra NAY TEA0Y AReAcRLIY A AB'. M Ne corNK TBAO €ro, W Ne OYMEACTA €ro MOrpecTH.
(Quoted after Pypin [1862: 9]).

However, according to some other apocryphal sources, Abel’s body was not buried for 930 years; see
in this connection the following fragment from the erotapocriseis Pasymnmics from the 16th cent. Lovchanski
Miscellany: B.: koAico AeKA AReAD Né nor‘Peser? —— ®.: AGRETHCHTb ABTb H . A., AOHAELLIE MOrpeBoLLIA H AranA
oila ero. (Quoted after Ivanov [1925: 263]).

" According to the text of the Rumiantsev’s Palaia (1494), Adam and Eve learn how to bury the body
of their son Abel from the doves which were sent by God to teach them funerary rituals: W nogeaenme"
Buiis npnaeTeeTe ropAMLE ARE, CAMNA™ OYMpe, AQYTAA™ HCKOMA IAMOY H BAGKH B NIO.....AAAMA W GRMA M
M0rpeBocTa AREAA, H oyeTarHeTa™ ea nadwh. (Quoted after Pypin [1862: 9]).

"'See in this connection Russ. yenia (‘KONBIO ¢ 3aCTEXKOM’, ‘MeTanInueckas moesizka’), Bulg. yenka
(‘rpuBHa’) [Bonchev 2012: 327], meaning also ‘xamka’, ‘Bepura’. Perhaps the closest English
semantic counterparts will be ‘ring’, ‘hoop’, ‘fetter’, ‘shackle’, ‘handcuff’, ‘manacles’, ‘chains’,
‘restraints’. See also Gerov [1904: 533], who lists the following meanings of the noun yéns (x.p.):
«BRXKE OT kelrb30; Bepbira, Bepyra, 3UHIKUPD, CHHKUAPD; Whitb. O0100cUxk 20 cb ybnuy.

A similar idea is revealed in the following excerpt from the Rumiantsev’s Palaia (1494), in which it is
maintained that Christ’s coming on earth “as man among men” heralds the end of the period of 5500 years
since Adam; hence the account of the birth of Jesus is integrated into the narrative of Adam’s ultimate
salvation: A3-xe, ij)'L, er’a BB moaa X ¥ BpAT epemercnlt, 3aPA MH RABHMIHCA, A‘))’ENP/\'L riib Muxanas, a3z
€M MOCTARAGH VPech 6¢TRO YAvico TeBe ¥B0 peics CHA Ne MOKE ThI TPOYAHTCA, CACIAMHM OAACA MACAA pa™
MHAOBANIA, AX TIOMAXKELLIH WILA CROET0 AAAAMA BOAE3NH...... KONO™ He Mo"LLH % Nero MPHIATH, pA3Ree B MOCATANAIA
AfiM, e HenoAneNa BoyAoy” € n b Ak, Tor*a npunac™ nA 3eMato BO3AWBACHNbIN Ciin Bitn X¢ n cTRopn” T
g’bm‘)‘rine TBAY AAA%OBX, M WIKHBHTH TEAGCA M?’I‘I;blx, W Th nlmn,A,eT Bo Mepaancren phue i ‘THTCA W er*a
H3bIAE" ® BOABI, TOM"a M WAGA MA'TH €ro MOMAXKE" BCA REpOVHLIAR, H BEAE" WAGH MHAOBANIA H MOpwWiKeNH
BOYA0Y" BOA0H M AKO™ B KH3NB BevNOYH; TOMA I'I?HI/I,A,GT BO3AHOBAENNBIN CHia Bk X 1 BRepAe” WIlA TRoEro AAAMA
B paH K Aperoy MuaoRania. (Quoted after Pypin [1862: 10]).
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Copied from the divine books of the diligent and God-loving men,
Basil the Great,”” Gregory the Theologian,”* and John Damascene,”
[in which it is written] about the most glorious debates on mysterious issues
concerning the Eternal Lord, our God, [so that it might be elucidated]
how God Sabaoth preceded all visible and invisible creatures

I. Before [the creation] of earth, the Lord Sabaoth — eternal, everlasting,
uncreated, ineffable, unborn, un-conceived, omnipresent, invisible, intangible,
immortal, and incorporeal King of mysterious secrets — was [reigning] in splendour in
three”® chambers in the ether. And then from the face of the Lord Sabaoth there was
light, which was seven’’ times brighter than the present light. His garments were as
white as the bright light of the face of the Lord. And the Lord Sabaoth was sitting in
three chambers’ in the ether, on the throne of his most high glory. And the Lord
Sabaoth, the eternal Father, pondered within himself, and thus begot the beloved Son
of God, our Lord Jesus Christ, who emanated from his heart. From his lips he released
his Holy Spirit on him [Jesus] in the image of a dove. These three chambers’ heralded
the triune® and eternal God — the Son, the Father, and the Holy Spirit. Upon these
three chambers [was] the eternal Cross, and the Lord God made this Cross herald the
crucifixion of his Son Jesus the Nazarene of Judea. The Holy Spirit, which issues from

3Saint Basil the Great (c. 330-379), bishop of Caesarea; along with his brother Saint Gregory of Nyssa, he
was one of the Cappadocian Fathers. Together with Saint Gregory the Theologian and Saint John
Chrysostom, he is regarded as one of the “Three Holy Hierarchs” of Eastern Christianity. Saint Basil had a
tremendous influence upon the theological tradition of the Byzantine Commonwealth; significantly, his
heritage includes homilies on Hexaemeron, etc. (hence his direct or indirect impact upon various homiletic
and exegetical writings concerned with Creation). The “imagined” authorship of the erotapocriseis
Discourse of the Three Saints, which apocryphal tradition attributes to him and his associates, reflects not
only his ultimate authority in the life of the Church, but also the respect which he was granted among “the
simple folk” of Slavia orthodoxa.

™Saint Gregory the Theologian (329-389), also known as Gregory Nazianzen (or Gregory of
Nazianzus), was a friend of Saint Basil the Great and Saint Gregory of Nyssa; see also footnote 26.
Saint John Damascene (c. 657-749), also known as Saint John of Damascus; fragments of his most
important theological work, The Fountain of Knowledge (or The Fountain of Wisdom), were included
in Simeon’s Florilegium; see also the discussion in Thompson [1991; 1993] and Trendafilov [1998:
154-161]. As pointed out by Porfir’ev (and others), the composition of the Palaeia is occasionally
attrituted to either Saint John Damascene, or Saint John Chrysostom (c. 347-407), although the
original authorship cannot be accredited either to the former or to the latter: M3pbcTHO, uTO BB
pyxonmcsaxs [lanes nmpunmceiBaerca To loanny 3maroycty, To loanny [lamackuny (cmotp. Ilanero
Pymsan. My3s. Ne 361; Bp cnmckb Ilanenm XVI Beka mpunamnexameit A. WM. XoymoBy Ne 182,
MPUIIOXKEHO Jaxke m3o0paxenue I. 3maroycra); HO HH y TOrO, HM y JApyroro orua HbTb momoOHaro
counHenis. [Porfir’ev 1877: 14].

78 Cf. Thompson’s Motif-Index, entry Z71.1. (Formulistic number: three).

T Cf. Thompson’s Motif-Index, entry Z71.5 (Formulistic number: seven).

8 For the metaphorical aspects of the description of the primordial three-chambered habitat within
the cosmogonic scheme of The Sea of Tiberias (Types A-1 and A-2), see Badalanova Geller [2011:
25-30, 56]; see also in this connection footnotes 26, 29.

" Cf. Isaiah [40: 22]; similar cosmographic imagery is employed by Cosmas Indicopleustes in his
Christian Topography. See also in this connection the discussion in Mil’kov and Polianskii [2009: 61-
63,78-79, notes 49-50, 60].

8 For vernacular interpretations, see Thompson’s Motif-Index, entry A109.1 (God as a triad).
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the Father to all believers in his name, resides in their hearts, because the Father is
unbegotten and unborn, while the Son is born but not created, and the Holy Spirit is not
created and not born, but issues from the Father.

II. There was then no sky, no earth, no sea, no angels, no archangels, no
cherubim, no seraphim, no rivers, no lakes, no wells, no springs, no men, no
mountains, no clouds, no stars, no light, no beasts, no birds, no caves, no dawn. At
that time there was darkness, the abyss, and murkiness; and then there were no
days or nights, no eras, no hours. At that time there was the immortal and eternal
Son of God, Jesus Christ,*" who created with a Word [=Logos], by the order of his
heavenly Father, all the visible and invisible heavenly creations; and as the Lord
uttered [the Word = Logos] from his most wise lips, so it was created and
fashioned by the Holy Spirit. And the Lord said, “May there be a crystal sky on
iron pillars, on seventy thousand of myriads®” of them, and may there be lakes and
clouds and stars and light.” He exhaled” wind from his innards, and planted
Paradise to the East;* [thus] East and West and North and South [were
established]. An angel sits to the East in the splendour of his most high glory. The
Lord created seven heavens with his Word [= Logos].® Frost issued from God’s
face, while thunder is the Lord’s voice,*® harnessed in a fiery chariot, and lightning
is the Word of the Lord, issuing from God’s lips, and the Sun is from God’s
innermost garments; on the account of God’s having wiped his face, the Moon
[came] from [his] face. And the Lord said, “May there be a myriad of pillars in the
ether!” And so it was created by the Lord’s Word [= Logos]. These immovable
iron pillars are from the beginning of this era. “May there be on these pillars an
immovable stone, and [may there be] on this stone earth, and [may there be] under
the earth Hell, immovable and all made of bronze; and [may there be] iron beams
and gates of bronze and iron! And under Hell [may there be] the bottomless
Tartar.” And the Lord said, “May there be above Hell a myriad of bronze pillars,
and [may there be] on the pillars a stone, and on the stone — the earth!” With a
Word [= Logos] the Lord created stone and flint.

81The image of the Son as the Creator of the Universe (i.e. the one who fashioned heavens and earth,
plants and animals, Adam and Eve, etc.) is also attested in oral tradition, and in the religious art of
Slavia orthodoxa; see the discussion in Badalanova Geller [2011: 57-60].

82 Cf. Thompson’s Motif-Index, entry Z71.5.0.1 (Formulistic numbers: sevenfold).

% On the concept of “creation via exhaling”, see the discussion in Badalanova Geller [2011: 42-49].
8Ct. Genesis [2: 8]: And the Lord God planted a garden eastward in Eden; and there he put the man
whom he had formed.

85Consult Thompson’s Motif-Index, entries A 651.1.4 (Seven heavens: a series of seven upper worlds)
and Z71.5 (Formulistic number: seven). The image of the seven-folded sky can likewise be found in
Bulgarian oral tradition. According to folklore data collected by D. Marinov, “the sky, which people
can see now, is a solid thick crust of seven layers” (“He®oT0, KOETO BIKAaMe, € TBbpa Kopa aedena u
uMa ceem aumun’’), see SONU 28 [1914: 7]. Further on Bulgarian vernacular cosmography, and in
particular on the popular concept of the sky as a solid shell/coating of seven stratums, see S. Tolstaia
[1998: 23]. For the extra-biblical traditions of seven heavens and earths, see Ginzberg [1909: 9-13;
1910: 260; 1911: 96; 1925: 9-11, 23, 30].

8 On acoustic characterisics of God’s voice, see Thompson’s Motif-Index, entry A 139.5.2 (God’s
voice causes thunder).
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III. And the Lord said, “May there be on earth the Sea of Tiberias, the salty
water!” The first earth is created in the ether and made firm. The second earth [is] upon
Hell, and on this earth [is] a sea and this Sea of Tiberias has no shores. And the Lord
descended via the ether to the Sea of Tiberias, and on this Sea of Tiberias the Lord
spotted a swimming duck, and God stood above it and said to it, “Duck, who are you?”
And Satan said to him, “I am God!” And the Lord said to him, “And who am I then?”’
Satan said to him, “You are God of gods and King of kings.” If Satan did not say that,
but something which the Lord God did not approve,’’ then the Lord would have
crushed him in the Sea of Tiberias. And God said to Satan, “Dive into the Sea and
bring up earth and stone.”® And he [God] broke it [i.e. the stone] into two, and half of
the stone, [which was] from his left hand, he gave to Satan. And the Lord struck the
stone with his sceptre and the Lord said, “Be you angels in my image — strong,
incorporeal, and immortal — doing my will [in Heaven] above!”® And from the
fiery” wings God created the archangels Michael, and Gabriel, Yeurya [Uriel],”" and
Michael,” Paraflam,” Pomogay,94 cherubim, seraphim, angels, and archangels. As for
the sceptre with which our God Jesus Christ hit [the stone], it was made of burnished
steel. And by the will of the Word of God angels flew out from the stone —

"7

87Var.: “should he have said something against God”.

88 For various attestations of this motif in vernacular oral traditions around the world, see Thompson’s Motif-
Index, entries A 811 (Earth brought up from bottom of primeval water) and A 812.1 (Devil as Earth Diver).
In fact, this motif becomes one of the hallmarks of The Sea of Tiberias; it was attested in all the extant
versions. At the same time, it is perhaps not only the best studied, but also the most controversial trait of this
apocryphon; see the discussion in Potebnia [1886: 273 (738) -75(40)]; Veselovskii [1889: 19-24, 47-75, 82-
7, 108-16]; Dragomanov [1892: 257-314; 1894:10-35, 45-52]; Korobka [1909: 175-95; 1910: 105-47];
Radchenko [1910: 74-6, 86-7, 91-3, 99-100, 109-15]; Markov [1913: 64-74]; Ivanov [1925: 287-90];
Kongés [1960: 151-80]; Dundes [1962: 1032-51]; Tomicki [1976: 86-95; 1979:174-75; 1980:51-62, 70-
117]; Petkanova [1978: 171-177]; Dimitrova [1985: 184-192; 1998: 376-84] and Dimitrova-Marinova
[1998: 38-57]; Kuznetsova [1998: 59-79]; Smitek 1998: 111-23]; Stoyanov (whose observations and
arguments are rather close to those of Dragomanov) [2001: 19-33; 2004: 192-94]; Berezkin [2003a; 2003 b:
247]; Nagy [2006: 281-326]; Badalanova [2003: 6-7; 2008: 168, 219-21], Badalanova Geller [2011: 30-33,
64-68].

¥Consult Thompson’s Motif-Index, entry A 52.0.1 (Angels created to execute God’s will).

“"The concept of angels being created of fire is also featured in midrashic tradition [Ginzberg 1909:16]. It is
likewise manifestly attested in the Qur’an [Strah 7: 11; Strah 38: 77], and in some Islamic exegetical
writings. Consult in this connection The History of Prophets and Kings (Tarikh al-rusul wa'l-muliik) by Al-
Tabari, vol. 1: From the Creation to the Flood [Rosenthal 1989: 252-53] and The Stories of the Prophets
(Qisas al-Anbiya) by Al-Rabghiizi [Boeschoten, O’Kane and M. Vandamme 1995: 11-13]; see also the
discussion in Badalanova Geller [2008 b: 9, 92-94].

?IThe etymology of the angelonym “Uriel” is conventionally explained either in connection with the
Hebrew lexeme denoting ‘light’, or with its Aramaic counterpart denoting ‘fire’ [Mach 1999: 885-
886]. It is significant that in the current text, the archangel Uriel, along with Michael and Gabriel,
emerges from certain ‘fiery wings’.

*’It is not clear as to why the name of the archangel Michael is listed twice.

% An obscure angelonym.

**Yet another obscure angelonym; in other Mss. of The Sea of Tiberias the name of the angel Pomogay (the
accusative form of which is lNomoras) is spelled as either Pomailo [[Tomafiac], or Pomail [[Tomana]; see the
discussion in Sreznevskii [1904: 100, note 3] and Badalanova Geller [2011: 126, note 450; 131].
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archangels Michael and Gabriel, leaders of the [host of the] Heavenly King.”” As for
Satan, he beat out from the stone an innumerable host of fleshy demonic gods.”® And
the Lord said, “May there be 33 whales’’ in [the waters of] the Sea of Tiberias, and
may earth rest on these whales!” And God seeded earth on them, [and said], “May
there be a thick, wide and spacious earth!” And trees and herbs and flowers and forests
and hills and springs and lakes and rivers [appeared]; and from the soil the Lord
created beasts and animals and fish in the waters, and birds flying in the air;’® and He
created day and night, and reptiles crawling on the earth. As for the whales, the Lord
ordered the angels to bring food for them from Paradise. On them the earth is fixed and
does not move in any direction.

IV. And Satan said to the Lord Sabaoth, “My powers are stronger than those of
the Most High, [since] I am like the Most High.” [God] accepted Satan as an archangel
and took him up to the heavens. Satan began to be swollen with pride and elevated
himself in his own thoughts, musing, “I will create for myself a throne above the stars,
in the ether.”” The Lord divined his cunning thoughts and sent the archangel Michael,
ordering him to evict Satan from the heavens. The archangel Michael hit Satan with a
sceptre and fire sparked from Satanail. The archangel Michael came to the Lord
Sabaoth and said, “Satan’s fire is burning me.”And the Lord ordained Michael'® and
put a schema (habit) on him with holy crosses, as a portent of Christ, Son of God. The
archangel Michael went and hit Satan with a sceptre and evicted him from the heavens
to earth, [and then pushed him] to Hell with all his demonic powers. And the Devil fell
from the heavens;'"' for three days and three nights, the demonic hosts were falling
into Hell like drops of rain; and the Lord said, “Amen, amen, amen.” The heavens

%5 Cf. Thompson’s Motif-Index, entry A 52 (Creation of angels); related also to A 52.0.8 (God created
angels by striking one small stone with another. Lucifer created devils by imitation).

% Cf. Thompson’s Motif-Index, entries A 51 (Creation of devil[s]), G302.1. (Origin of demons and
their companions), G303.1 (The origin of the devil and his companions), G303.1.4 (The devil creates
other devils); related also to G303.1.4.2 (Devils are created from sparks produced by Satan’s striking
two stones together).

°7 The motif of the whales upon which the dry land rests has vernacular oral interpretations; see the
discussion in Mochul’skii [1887 (18:3): 41-8], Ivanov [1925: 307-308], Dimitrova-Marinova [1998:
40-44, 48], Kuznetsova [1998:68], Badalanova Geller [2011: 33-42]. For further empirical data
reflecting the renditions of this cosmological concept in Slavonic folklore tradition, see Gorodtsov
[1909: 52-53 (text 1)]; Zavaritskii [1916: 68]; see also the discussion above.

BCE. Genesis [2:19]: And out of the ground the Lord God formed every beast of the field, and every
fowl of the air.

9Ct. Isaiah [14:12-15]: How art thou fallen from heaven, O Lucifer, son of the morning! How art
thou cut down to the ground, which didst weaken the nations! For thou hast said in thine heart, I will
ascend into heaven, I will exalt my throne above the stars of God: I will sit also upon the mount of the
congregation, in the farthest sides of the north: I will ascend above the heights of the clouds; I will be
like the most High. Yet thou shalt be brought down to Hell, to the sides of the pit.

Consult also Thompson’s Motif-Index, entries A106.2 (Revolt of evil angels against God), A106.2.1
(Revolting devil banished to hell), A106.2.2. (Satan’s fall from heaven).

190 Lit.: “cut his hair”.

19" Cf. Thompson’s Motif-Index, entries G303.8 (Devil’s expulsion from heaven and his present
haunts), G303.8.1 (Devil driven from heaven), V236. (Fallen angels); included in the current narrative
is also a slightly amended rendition of G303.8.1.2 (Archangels Michael and Gabriel drive Satan and
other devils from heaven to earth).
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closed, and the hanging demons, suspended in the ether according to God’s will,
started falling to earth, [pushed] by the righteous hand of the most high divine Wisdom,
and they crashed onto earth. And Satan said, “God expelled me to earth and I will sit in
Jacob’s house and be glorified by men.”'*

V. And the Lord substituted the fallen host with mankind. Righteous men were
called for, and instead of Satan himself, God created a man of flesh — the primordial
Adam — from the earth’s soil,'® with bones from stone,'® blood from the Red Sea,'®”
thoughts from clouds,'” eyes from the sun,'”’” and breath from the wind.'"® And the

192 perhaps a tacit reference to Luke [1: 33] (And he shall reign over the house of Jacob for ever; and
of his kingdom there shall be no end).
%0n the homologies of earth and flesh in Indo-European cosmogonies and anthropogonies, see
Gamkrelidze and Ivanov [1984: 821], Lincoln [1986: 4-16, 21-25].
1% On the implementation of “bone” as a corporeal alloform for “stone” in Indo-European creation
myths, see West [1971: 377] and Lincoln [1986: 7, 10-16, 21-25, 31,109, 113].
195 On the derivation of blood (i.e. the bodily fluids = the liquid elements of microcosm) from the sea/salty
water (i.e. the liquid elements of macrocosm), as rendered in Indo-European anthropogonies (with a special
emphasis on the “homologic causality”” encoded in them), see Lincoln [1986: 13-15, 17, 21-27, 113].
1%0n the mythopoeic relationship between “thoughts” and “clouds”, and their consubstantiality in
Indo-European cosmologies and anthropogonies, see Lincoln [1986: 19-25].
197 On the attestation of “Sun” as a macrocosmic alloform for “eye(s)” in Indo-European languages
and mythologies, see Lincoln [1986: 17-18, 21-25].
1% As indicated by Thompson in his Motif-Index, there are several numerical patterns inlaid in
anthropogonic narratives. The motif of “seven substances employed in composition of human body” is
classified by him as type A 1260.1.4; the anthropogonic paradigm of this redaction of The Sea of Tiberias
(along with that of 2 Enoch and some erotapocritic writings) falls into this category; see also the discussion
in Forbes and Charles [1913: 448-449] and West [1971: 377]. The same motif is likewise employed in
some folk songs; it is found in some Russian oral poems, such as The Rhyme of the Dove Book (var. transl.
The Rhyme of the Unfathomable Book) [Cmux o 'onybunoti Knueel, and The Jerusalem Scroll [Ceumox
Epycanumckuii]. According to one such text, the creation of man was described as follows:
ITepBast yacTb, KOCTH — OTB KaMmeHst; | Bropast acts, Thio — otb 3emmy; | Tperist uacts, pyna — oTb
UYep[Mm]uaro mops; | UerBepas yacTp, IpixaHie — oTb BbTpY; | [19TBIA yacTh, MBICTH, OTH OOJIBILICBHE; |
Kax oGonars! xoqrots Ha HeOecH, BbTpoMb 1 HeHacTheMb, | Takoxkna Bb 4enoBbkb XOMOTE MBICIBI
Xy eIt ¥ 1o0pels; | OTh 1o0paro pasyma mya BOCKpecaeTs, | OTb Xyaaro pasyma JyIia IOrHOaeTs; |
3a 1oOpBIMB TTOmIeNb, — A00po U OyneTs, | 3a XyAbIMb MOMIeNb, — Mponars Bo Bbku. | Oun— oThb
COHIIa, pa3syMb — OT Casitaro Jlyxa.
The bones — from stone, the first element; | the body — from earth, the second element; | the
blood — from the Black/Red Sea, the third element; | the breath — from the wind, the fourth
element; | the thoughts — from clouds, the fifth element; | as clouds wander along in the sky,
[moved by] wind and storm, | so do good and bad thoughts in man; | from good reason [i.e. good
sense] the soul resurrects, | from bad reason the soul perishes; | if you follow good, you will be
well; | if you follow evil, you will be lost forever. | The eyes [are made from] sun, [the sixth
element]; | the intellect [comes from] the Holy Spirit, [the seventh element].
The chant cited above (entitled The Jerusalem Scroll) was recorded in the first half of the 19" century in the
Ryazan province of the Russian Empire, and published by P. Bezsonov [1864 (6:3): 68-74], text Ne 564,
(quoted are lines 150-161). Among Russian peasants there existed many different versions of this spiritual
poem,; some of them were transmitted orally, others were copied by the indigenous scribes, thus becoming
part of local vernacular writings [«Hapomnble pykomucu»]. Their headings varied; titles such as: The
Jerusalem Verse [Cmuxv Epycanumcxiit], The Jerusalem Scrolls [Cnucku Epycamumckie], The Jerusalem
Sheet [Jlucmv Epycanumckiti], The List Regarding the Jerusalem Portent [Cnucoxv Epycanumckozo
suamenis], The Legend of the Scroll [Crazanie o Ceumi], The Scroll of the Jerusalem Portent [ Ceumoxs
Epycanumckoeo snamenis], Parable [[Ipumua), About Signs and Epistle of Our God Jesus Christ [O
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Lord went to his Father in heaven for the Holy Spirit, [to breath it into Adam]; = and
then the Lord went to Adam on earth, and he saw Adam, who was covered with
wounds, having been pierced by [Satan’s] finger.''® And the Lord said to Satan, “Why
did you, O forlorn Devil, do that? I created man as pure and blameless, without
blemish.” And Satan said to the Lord, “He will forget you, but if some part [of his
body] starts aching, he will pray [to you], ‘Lord, have mercy upon me!”” And the Lord
turned [man] inside out and fixed him with skin and inserted into him the Holy Spirit
and vivified Adam. And the Lord said to Satan, “Bow before Adam.” And Satan
replied, “I am not going to bow to your creation.”And the Lord said to Satan, “O
forlorn Devil, cunning Satan.”'"" And the Lord asked Adam, “What did you see in your

sHameniu u nocaawiu I'ocnooa boea nawezo 1 X), The Epistle of the Lord God, Our Saviour Jesus Christ
[[Iocaanie I'ocnooa Boea u Cnaca Hawezo I X|, The Epistle of Our Lord Himself [Ilocianie omv Camaeo
boea Haweeo] were among the most popular ones [Bezsonov 1861: 68]. Parallels between the vernacular
Slavonic anthropogonies (as formulated in The Jerusalem Scroll, The Rhyme of the Dove Book, etc.) and
The Sea of Tiberias are analysed elsewhere [Badalanova Geller 2011: 74-79]. See also the discussion in
Lincoln [1986: 4-40] who suggests that the anthropogonic narrative in 2 Enoch (along with other creation
accounts from the 13" -14™ cent. Irish sources, the 15™ cent. Old Frisian Code of Emsig, etc.) and the
Russian Rhyme (or Poem) of the Dove Book betray a common Indo-European mythological lineage;
beware, however, of some erroneous translations of Russian material (e.g. Cmux o I'onybunoii Knuee being
rendered by Lincoln as The Poem on the Dove King instead of The Poem of the Dove Book | The Poem of
the Unfathomable Book). Further on the spiritual ballad/poem The Rhyme of the Dove Book and its links
with Zoroastrian cosmology and Armenian heresiology, see Russell [2009: 141-208].

As for the parallel anthropogonic motif of Adam octipartite (i.e. man made of eight
components: body — from earth, bones — from stones, veins — from roots, blood — from water,
hair — from grass, thoughts — from winds, spirit — from clouds, warmth — from fire, cold — from
air, dryness — from earth, instability — from water), it is classified by Stith Thompson in his Motif-
Index as A 1260.1.3. The motif of Adam octipartite has differing attestations in Slavonic apocrypha;
see Mochul’skii [1886 (17:1): 163-180], Bottrich [1995a: 73-82] and Orlov [2007: 11-12]. On the
shifting numerical patterns in Slavonic anthropogonies, see Badalanova [2008: 223, 230-235].

'%This detail indicates that although the body of the first man was created by God the Son, the human
soul/spirit ultimately came from the Father. The same is stated in the version published by Barsov: the
Creator — God the Son — goes to His Father to obtain the soul/spirit, which He then blows/inserts
into Adam’s motionless body in order to vivify it.

"1%Consult Thompson, Motif-Index, entries A 1293 (Devil in God’s absence puts sickness in Adam’s body),
A 1337 (Origins of disease) and A 1438 (Origin of medicine/healing). On the other hand, the motif of origin
of disease is not confined to apocryphal writings only, but is widely attested in oral cosmogonic legends of
Slavia orthodoxa as well. The indigenous storytellers further elaborated and developed this tale, making it
part of their native ethnophilosophy, which provided the conceptal framework for ethnomedicine and
ethnopharmacology; see also the discussion above (footnote 58). !

"The picture is getting even more interesting when we take into consideration the fact that the motif of
Satan’s refusal to worship Adam is lacking in Greek and Slavonic redactions of The Life of Adam and Eve,
but is present in Latin, Armenian and Georgian ones; see Anderson and Stone [1994: 10-13]; Stone [2000a:
44-48]; Anderson [2000b: 83-87]. It is also featured in Arabic and Ethiopic versions of The Life of Adam
and Eve [Charles 1913: 121-131] and in the Syriac Cave of Treasures; see Gaylord [1982: 306], Anderson
[2000b: 87-88]. References to the theme of Satan’s refusal to venerate Adam are also found in some early
Christian apocrypha (e.g. The Gospel of Bartholomew), and in some Greek and Slavonic apocryphal
writings dealing with themes and characters from the New Testament. One such case is presented by the
14™ cent. Bulgarian text entitled An Account Concerning the Dispute Between the Devil and Our Lord
Jesus Christ (CA0" w npBrpBiM AMaROAY 8 TAemb R U Xo); see Radchenko [1903: 196-198]. Another
Bulgarian version of the apocryphal Dispute Between Christ and the Devil (dated to the 16™ century) comes
from Ms. Ne 433 (fols. 101-105) from the National Library in Sofia. The Serbian redactions (compiled in
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dream?” And Adam replied, “I saw You, Lord, in Jerusalem, being crucified on a cross
and Peter crucified in Rome with his head lowered, and Paul in Damascus.” And the
Lord brought Adam into Paradise.''? Adam fell asleep. Having taken the left rib from
Adam, the Lord created a wife for him,'"® Eve, and installed in Eve the Holy Spirit, and
the Lord said to Adam, “Wake up from your slumbers!” And Adam replied, “What is
happening, God?”” And God said to Adam, “Here is a woman for you; live with her
according to the Lord’s commands.” And the Lord God commanded Adam and Eve to
eat fruit from each tree, but He ordered them not to eat from the grapevine, because the
Lord Himself was tasting [the fruit] from this tree.'"*

the 15M-16™ cent.) survived in MSS preserved in the Bulgarian National Library (Ms. Ne 326, fols. 41-44),
the Prague National Museum (Ms. Ne 19, fols. 227-231), and the National Library in Belgrade (Ms. Ne
273). The Russian redactions (composed most probably in the 17%-18™ cent.) represent the latest stages in
the evolution of The Account Concerning the Dispute Between the Devil and Our Lord Jesus Christ within
the socio-cultural environment of Slavia orthodoxa, and its (inevitable) interactions with other extra-
canonical writings. The parallel attestations of some motifs (e.g., the refusal of Satan to worship Adam) in
both The Sea of Tiberias and The Account Concerning the Dispute Between the Devil and Our Lord Jesus
Christ further indicate that they relate to a certain meta-narrative in which the image of the First Adam is
juxtaposed to the image of Jesus as the New Adam (cf. I Cor 15:45). In the Dispute, as in the cosmogonic
scenario of The Sea of Tiberias, the motif of how Satan refused to worship the First Adam is incorporated
into a larger narrative describing the Devil’s rebellion against Christ the New Adam. The end of this revolt,
very much like in The Sea of Tiberias, is marked by the expulsion of Satan and his demonic forces from
God’s celestial abode, and their subsequent fall to Earth, into abysses, caves, and gorges, thus creating
polluted landscapes. On the other hand, the encounter between Jesus and Satan, as described in the opening
paragraph of the Dispute, is anchored by a dialogue, the form and structure of which resemble the dialogue
between the anthropomorphic God and the ornithomorphic Satan prior to the creation of the dry land (as in
the Porfiriev’s version of The Sea of Tiberias; see the next text).

At the same time, the legend of the revolt of Satan is likewise attested in midrashic tradition (e.g.
Pirge de Rabbi Eliezer, Bereshit Rabbah); a survey of sources is offered by Ginzberg in his Legends
of the Jews [1909: 62-64; 1925: 84-85 (note 35)]; see also in this connection the discussion in
Anderson [2000b: 89-99; 108-110] and Stone [2000a: 45, note 4]. Finally, the motif of the refusal of
Satan (Iblis) to make obeisance to Adam is also featured in the Quranic anthropogenesis [Surah 2:34-
36, Surah 7:11-19, Surah 15:31-39, Surah 17:61-63, Surah 18:50, Surah 20:116-123, Surah 38:71-85].
See the discussion in Zwemer [1939: 135-148]; Badalanova Geller [2011: 80-84]. One final point;
this type of interpretation of para-biblical legend of the angelic adoration of Adam is also attested in
Christian, Jewish, and Muslim religious art; see Gutmann [1998: 137-138]. See also the discussion
above (footnote 59).

Y2Cf. Genesis [2: 15]: And the Lord God took the man, and put him into the Garden of Eden to dress
it and to keep it.

'3CE. Genesis [2: 21-22]: And the Lord God caused a deep sleep to fall upon Adam, and he slept; and
he took one of his ribs, and closed up the flesh instead thereof. And the rib, which the Lord God had
taken from man, made he a woman, and brought her unto the man.

For a concise survey of folklore intepretations of this motif, see Thompson’s Motif-Index, entry
A1275.1 (Creation of first woman from man’s rib).

14 Incidentally, some medieval Muslim commentators also maintain that the forbidden tree was the
grapevine (hence the prohibition of drinking wine). The idea of the grape as the forbidden fruit is discussed
in some eleventh-century Islamic exegetical writings, such as Al-Tha’labi’s Lives of the Prophets (Ara’is Al-
Majalis Ft Quisas Al-Anbiya) [Brinner: 2002:49]. The similarities between these para-Scriptural (Judaeo-
Christian and Muslim) accounts indicate that some heterodox (apocryphal) Biblical and post-Qur’anic
sources obviously exploited common ideas in which peculiar (trans-cultural and trans-confessional) “fossil-
concepts” from the theological proto-stratum of religions of the Book survived. See also the discussion
above (footnote 62).
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VI. At that time, [even] before Adam, the earth had been created, vast and
embellished; and Satan envied Adam, who reigned in Paradise living in perfection.'"”
And Satan turned himself into a worm and came to Eve''® and said to her, “Swallow
me and smuggle into Paradise.”"'” And Satan curled himself around the grapevine and
began to speak to Eve with the lips of a serpent: “Why don’t you taste of this
grapevine? You will become gods like the Heavenly God.”'"® Eve said to Adam,
seducing him with the serpent’s words: “We will become gods like the Heavenly God,
and we will obtain knowledge like Jesus.” And Adam together with Eve were seduced;
they tasted the [fruit of the] grapevine, forbidden by God. And because the primordial
cunning enemy envied mankind, he seduced Adam and Eve and induced them to
transgress in Paradise. And the bright garments and wreaths fell off them'" and Adam
and Eve began hiding among the trees.'”” And the Lord came to Paradise and said,
“Adam, where are you?”'?' Adam replied, “Here I am, Lord.”'** The Lord said to
Adam, “Why, O forlorn one, did you commit this crime?” Adam said, “Woman
seduced me.”'* [God said to Eve:] “Why, O forlorn one, did you do this?”'** Eve said,
“The serpent seduced me.”'** [God to the serpent]: “’You, O most cunning serpent, why
did you do that?” The serpent said, “Satan ordered me to ingest him and to smuggle
him into Paradise.” And he [God] said to Adam, “You are earth and to earth you will

!5 Consult Thompson’s Motif-Index, entry A63.5.1 (Satan seduces Adam to sin because he is jealous
of him).

6perhaps a scribal error? It should be amended to read: “And Satan turned himself into a worm and
came to the serpent”.

""This motif is also featured in vernacular (folklore) Christian and Islamic cosmogonies, and in parallel
Muslim exegetical writings; one such example comes from the early 11" century Lives of the Prophets (Ara

is Al-Majalis FT Quisas Al-Anbiya), composed by the Islamic exegete Al-Tha'labi (see the text in Brinner

[2002: 50]). The similar attestations of the motif of the Devil’s entrance into Paradise in apocryphal
tradition of Slavia orthodoxa (i.e. the 15" cent. Apocalypse of Baruch and the 16M-18" cent. Sea of
Tiberias) and in Muslim exegetical writings from the early 11™ cent. are symptomatic. They indicate that
the intellectual lineage of these para-Scriptural narratives must have been rooted in the fertile fabric of a

common prototext, from which the extra-canonical (i.e. para-Biblical and para-Qur'anic) cosmogonies

eventually sprang. See also the discussion above (footnote 64).

Y8CE. Genesis [3:4-5]: And the serpent said unto the woman, “You shall not surely die, for God knows that
in the day you eat thereof [the tree], then your eyes shall be opened, and you shall be as gods, knowing good
and evil.”

Y9CE. Genesis [3:7]: And the eyes of them both were opened, and they knew that they were naked.
'20Cf. Genesis [3:8]: And they heard the voice of the Lord God walking in the garden in the cool of the day:
and Adam and his wife hid themselves firom the presence of the Lord God amongst the trees of the garden.
2ICf. Genesis [3:9]: And the Lord God called unto Adam, and said unto him, “Where are you?”

12Cf. Genesis [3:10]: And he said, “I heard your voice in the garden, and I was afiaid, because I was
naked; and I hid myself.”

'BCE. Genesis [3:12]: And the man said, “The woman whom you gave to be with me, she gave me of the
tree, and I did eat.”

124Ct. Genesis [3:13]: And the Lord God said unto the woman, “What is this that you have done?”
'5Cf. Genesis [3: 13]: And the woman said, “The serpent beguiled me and I did eat.”

Compare also to the following section of The Second Epistle of Paul the Apostle to the Corinthians [11:3]:
But [ fear, lest by any means, as the serpent beguiled Eve through his subtilty, so your minds should
be corrupted from the simplicity that is in Christ.
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20."%% I created you as immortal in Paradise, and you trespassed my command'*’ and
ate from the forbidden grapevine.” And the Lord sent the archangel Michael and
ordered them to be evicted from Paradise and to send them down to earth. And the
Lord said to Adam, “Plough the earth!”'**

VII. And Adam, together with his wife, began mourning and weeping on
account of being cast out of Paradise; the Lord wanted to pardon him, having seen
his pure repentance from the heart and sighs and tears on his face [and prayers]:
“Most merciful ruler, you who know all fates, save the fine Adam!” And Satan
heard Adam’s mourning and his lamenting on account of the sin, and because the
Devil had been cunning and hateful from the very beginning, he came to Adam and
said to him, “I will give you good tidings. The Lord is willing to pardon you. Give
me a writ for yourself and your kin."”* As for you, Eve, swear an oath to me.”

VIII. And two sons were born to Adam, Abel and Cain."*® Abel offered the
Lord God a fat lamb for sacrifice,”' while Cain presented grain from the earth,'”
but ate from it beforehand. The Lord accepted Abel’s sacrifice but rejected
Cain’s.'” And Cain envied Abel and killed him"** with a stone. The Lord came and
said to Cain, “Why did you kill your brother Abel?”"** And the Lord ordered the

125Cf. Genesis [3:19]: In the sweat of your face shall you eat bread, till you return unto the ground;
for out of it were you taken: for dust you are, and unto dust shall you return!
2ICE. Genesis [3:17]: And unto Adam he said: “Because you have listened unto the voice of your wife
and have eaten of the tree, of which I commanded you, saying, ‘You shall not eat of it’, cursed is the
ground for thy sake! In sorrow shall you eat of it all the days of your life!”
18CE. Genesis [3: 23-24]: Therefore the Lord God sent him forth from the Garden of Eden, to till the
ground from whence he was taken. So he drove out the man: and he placed at the east of the garden
of Eden cherubim, and a flaming sword which turned every way, to keep the way of the Tree of Life.
The motif of Adam’s writ is also attested in Slavonic redactions of The Life of Adam and Eve,
folklore narratives and iconography; see Ivanov [1925: 223-227, 309-310]; Petkanova [1978: 163-
168]; for a more general discussion on the legend of the “Cheirograph of Adam”, see Stone [2000b:
149-166; 2002], and Badalanova Geller [2011: 100-110].
BOCE. Genesis [4: 1-2]: And Adam knew Eve his wife; and she conceived, and bare Cain and said, 1
have gotten a man from the Lord. And she again bare his brother Abel. And Abel was a keeper of
sheep, but Cain was a tiller of the ground.
BICE. Genesis [4: 4]: And Abel [...] brought of the firstlings of his flock and of the fat thereof.
Compare also The Epistle of Paul the Apostle to the Hebrews [11: 4]: By faith Abel offered unto God a
more excellent sacrifice than Cain, by which he obtained witness that he was righteous, God testifying
of his gifts: and by it he being dead yet speaketh.

Consult also Thompson’s Motif-Index, entry V12.4.6 (Sheep [ram] as sacrifice).
132 Cf. Genesis [4: 3]: And in process of time it came to pass, that Cain brought of the fruit of the
ground an offering unto the Lord.
3CE. Genesis [4: 4-5]: And the Lord had respect unto Abel and to his offering; but unto Cain and to
his offering he had not respect. And Cain was very wroth, and his countenance fell.
4CE. Genesis [4: 8): And Cain talked with Abel his brother; and it came to pass, when they were in
the field, that Cain rose up against Abel his brother, and slew him.
The canonical text, however, does not specify the nature of the murder weapon. On the other hand,
some versions of the apocryphal Life of Adam and Eve fail to recount the fratricide altogether; see
Tromp [2000: 293-295].
5CS. Genesis [4: 9-10]: And the Lord said unto Cain, “Where is Abel your brother?” And he said, “I
know not. Am I my brother’s keeper?” And he said, “What have you done? The voice of your brother’s
blood cries unto me from the ground.”
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beast [i.e. Cain] to eat three times a day and regurgitate [whatever he consumed],
and as a sign, to tremble'*® for 300 years after Abel, for blood to run from blood.
Abel lay on the earth for 300 years; Adam did not know what to do [with his
corpse]. And the Lord sent two birds — doves — and one dove killed the other
[and then dug the earth and buried the dead one; after his having seen that, Adam]
dug the earth"”’ and buried his son Abel in the earth [in the same way]."*®

IX. Adam lived on earth for 930 years and died."*” And Satanic death came
and took his soul and brought it to Hell, [where] he suffered for 3000 years in Hell,
in the burning fire. His hands and legs were bound with six shackles.

X. And the Lord God, the eternal King of kings and Lord of lords, our
heavenly Father, by his own will, sent his only begotten Son, our Lord Jesus Christ, to
earth to be incarnate in a Virgin, and to be born on account of the bread for Adam and
the destruction of the Kingdom of Satan, and for the salvation of mankind. And the

136 For vernacular attestations of this motif, see Bezsonov [1864 (6:3): 1-3], texts 525, 527.

"There is a cluster of supplementary details appearing in The Sea of Tiberias storyline which parallel
some para-biblical sources (such as the Palaea). This narrative fragment represents one such case.
¥The episode concerned with the origin of mortuary customs (first performed by Adam and Eve who
learned how to bury their son from doves) is told in a similar manner not only within the narrative tradition
of the Palaea, but also in folk legends; see the discussion in Petkanova [1978: 168-171; 2005: 107-115];
Badalanova Geller [2011: 111]. On the other hand, it is rather intriguing that some Jewish sources report a
related version of the beginnings of funerary rites, except that the precedent is set not by Adam and Eve, but
by Cain himself. Thus the Tosefta Targum on Genesis 4:8 (c. 4" century AD) reports the fratricide story in
the following way: Cain did not know where to strike him [Abel]. He looked about here and there until he
saw two birds fighting; and one rose up against the other, and struck it on its mouth, and the blood spurted
out, until it died; Cain took a lesson from it, and did the same to Abel [his] brother. Then seeing that he was
dead, he feared that his father would demand [Abel] from him; and he did not know what to do. Looking up,
he saw the bird that had killed its fellow putting its mouth to the ground; and it dug [a hole] and buried the
other dead one, and covered it with earth. Cain did the same to Abel, so that [his father] might not find him.
(Quoted after Gutmann [1998: 138-139]).

According to Pirke d’Rabbi Eliezer (c. 9 century), however, the execution of the first funeral is attributed
yet again to Adam and Eve (with a raven coming to show them the mode of burial, not doves): Adam and
Eve, sitting by the corpse [of Abel], wept not knowing what to do, for they had as yet no knowledge of
burial. A raven coming up, took the dead body of its fellow (mate), and having scratched up the earth,
buried it thus before their eyes. Adam said, “Let us follow the example of the raven,” and so taking up
Abel’s body buried it at once. [Pirke d’Rabbi Eliezer, Chapter 21]

A story similar to the one narrated by Pirke d’Rabbi Eliezer (with the raven being ‘the demiurge’
of mortuary customs) is revealed in the Qur’an; according to Strah [5:34-35], a raven is sent by Allah
to teach the killer how to cover up his brother’s body: And God sent a raven which scratched upon the
ground, to show him how he might hide his brother s wrong. He said, “O woe is me! Am I too weak to
become like this raven, and to hide away my brother s wrong?” And he became one of the repentant.
The detail about the raven teaching Cain how to conceal the body of his brother is also attested in Al-
Tabari’s History of Prophets and Kings [fol. 141]: When Cain had killed Abel, he was perplexed as he
did not know how to conceal him, for this supposedly was the first killing among the children of Adam
(quoted after Rosenthal [1989: 311]).

This type of interpretation of the legend of Abel’s burial (with birds revealing to humans the
knowledge of mortuary customs) is also attested in Christian, Jewish, and Muslim religious art; see
Gutmann [1998: 137-140], Bottrich [1995b], Badalanova Geller [2008 b: 17, 113-114]. For the story
of Cain and Abel in the Qur’an and Islamic exegetical tradition, see Stillman [1974: 231-239]. See
also the discussion above (footnotes 66, 67, 70, 137).
19CY. Genesis [5:5): And all the days that Adam lived were nine hundred and thirty years: and he died.

92



Florentina Badalanova Geller. “THESE BLASPHEMOUS RUSTIC SCRIPTURES”

Lord wanted to pardon Adam and Eve, and to absolve them from the original curse.
And our Lord, Jesus Christ, was sitting in heaven with his heavenly Father on a throne,
for five and a half thousand [years] of the current age. And he was born in heaven from
the Father without a mother, and on earth by a mother without a father. Being
incarnated by the Virgin Mary, the most Holy Theotokos, he was born in Bethlehem in
Judea, and performed'*” many miracles on earth, and suffered like a man. By his own
will he was crucified on the cross by the lawless Jews in the holy city of Jerusalem, and
was placed in a grave, and rose on the third day; having been resurrected he descended
to Hell and took Adam out from Hell'*' [and raised him] back to the original state of
his kin, in the Paradise of Eden to the East. He conquered Satanic death with his own
death, sitting on his divine throne, and he bound Satan with his Word [= Logos], by
the will of his Father.

2. 2. Porfir’ev’s redaction of The Sea of Tiberias (Type C)

Presented below is a 17"century Russian redaction of The Sea of Tiberias
the linguistic features of which — very much like in the previous text — betray the
Bulgarian protograph (e.g. the symptomatic attestation of the lexeme nouy).'** The
account was first published by I. Porfir’ev [1877: 87-89] who discovered it in a
miscellany (at the time kept in the Manuscript Collection of the Library of the
Solovetsky Monastery as Ne 1138, ff. 174r-177). M. Dragomanov was among the
first to call attention to this redaction of The Sea of Tiberias [1894: 10-15]; the text
was also published later by Ivanov [1925: 299-301].

My edition of the text is based on Porfir’ev’s publication; additional
parallels to other apocryphal writings are also supplemented in the footnotes. The
translation of the text into English is made by the author.

MogecTh T ANAPEA co ENHEPANHEM 0 BOMPOCXB H OTEETEXS

L. Iranna pEve: OTB YERO 3EMAA COTROPENA BbICTh. Bacuaiii peve: eraa cnupe (Bora)
M NAYA XOAMTH 110 ROAS M {308 HA BOA'S NTHLLY', NAABAETS Ko Moroab. W peve Bora: Thi ieto
€CH. NTHUA Ke peve: A3B €CMb BOM. A A3B KT0 €CMb? NTHUA ke peve: Thi Broms Bora. Bz ke
€6 Thi OTKYAY BB, NTHUA Ke peve: A3 €CMB 0TB NHKNBIXB. H peve Bra: a a3z oTkyAY.
MTHUA e peve: OT BILLINHXD. H peve Bra: Aafi ke MM 0T NHKNHXB. H MONpE NTHLA B MOpE H
COPNA TTBNY Ao MAB W Npuece KB By, 1 g3a Ba nas B MOPLCTh M PACTIPOCTPANH CHOAY' H
OBOKOAY' M BbICTD 36MAA. H MOREATS Bra nzcaicnymi (BAM 1 HCTOYHHIAMB. W B34 Bra nruuy
1 NAPETE HMA €My’ COTONAMAB. W BYAH ThI {' MENE BOCBOAA NEBECHBIMB CHAAMB, NAAO RCBMH

140 1 jt. “created”.

141Consult also Thompson’s Motif-Index, entries V211.7 (Christ’s descent to Hell) and V211.7.1 (The
harrowing of Hell).

142 See the discussion above, paragraph 2.1 (and especially footnotes 16, 17, 18).

'3 The same concept is featured in some erotapocritic writings; see Mochul’skii [1894: 68-69].

144 A similar motif occurs in the 18™ cent. Russian erotapocriseis; see the following fragment from
Questions and Answers of Saints Basil the Great, Gregory the Theologian and John Chrysostom,

[containing] revelations copied from the Bible, the Gospels and the Deeds of the Apostles (Bwnpocui n
WRBTHI CRATHIX BACHAHA BEAHKAN, MPHIOPHA ETOCAORA HOANNA BAATOYCTARO M1POPOTECTRA BLITHCANO OT BHEAHH OT

EBANMEAHCTA H AHOC'I‘O}\A)I
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CTAPBALIKMNA. M COTROPH B2 noToma NeBecNBIA CHABL M BbICTh ke BCBXB Bl YHNORB. H
YCTPOHRD KOEMYKAO YHNY TYHNONAYAABNMKA BOCROAY. M OBHH OT'H NHXB TMOCTARM BO €iKe
CAABHTH MMA €0 Mpectoe. MMBCNHKE HXB CHLIERBI NotoLpe: ¢ ¢T3 ¢ TAb CaBA0eS Tenoans

AB0 M 3eMAA CAARbI TROEA. A HNHH Ke BECTIPECTANH CAARAT Afb 1 ovoys. ™ inun ke
MPHCTABACNH NA CAYIKBY' M CAYKATL MY MBICAHIO H 6KE ¥TO BNHAE CTAPBALUMNCTROMB TO
NOBEABRAIO(TB). LLIECTRHE Ke HXB CKcopBe MOANIH. THHH Ke NA MOMOLLIL MOCBIAAEMH. 1 HNHH iKe
NA - KA3NL COPPBLUAIOLIMME. 3pAKD KE M KPACOTA ANPEABCKAA HERO3MOKNO €CTh YCThI
YEAORBYECKHMH  M3PELLM. ANPEAH Ke CAMATO BIa Ne BHAATB. CAARY Ke €M0 M0 YPACTIHO
RHABTS.

II. B xe CTAPBALLMNA ANMEAOMB NAPEYENNBII COTONAMA MEPRBIIT ROCROAX. H AACTH
eMy B3 BI-ThIii YHNB NA CAYIKBY. H MOMBICAH C6BS COTONA AKKO CNHAY HA 3EMAI H MOCTARAI
NPECTOAD C6E'E NAAD 3REIAAMH H MOAOBEND BYAY BBILLNEMY H AX MA CANBHTS THIE MOi ¢ike
NoA0 MHNOK. B2 :Ke BUABRE H. AKO CHLLE NMOMBICAH COTONAHMAB. i NPEANCTB CTAPBALLIMNBCTRO
MuXaHAY HA BOBXS HEBECHBIXD CHAAXD. | nogeas Ba MUXAHAY' cORpeLIH NPOTHRNHICA CROErD
AOAY M €0 OTCTYTINBIMH €r0 CHAAMH. 1 TOrAA NpuuAe Muxanas u BHAE NA HeMd B:KCTRO
BEAHIKO H NE MOKE KB NEMY' MPHCTYTIHTH 1 RORPATHEA 10 E,A, Y 1 peve: TATH BARTRO TROE REAHICO
NA NEMB. W perve Bra: nomam CREPINH. 1 CHAT ¢ Hero BARC(TRO. I MpHuAE MUXAHAT 1 RHAE €ro
A0 MPOCTA PAKA M YAAPH €10 CIHIETPOM & MIACYA. ONB e MOHAE H €O OTCTYTINBIMU CHAAMM ¢
BBICOTBI NH3Y. ™ 0T LUYMY' €10 XOTALE HECA NACTH, H peve meb.uﬁ'zx FATY: XOLY'TB HBNAA
TREPAD MACTHCA. W peve BIa: 3ANPETH CAOROMB. H peve MUXAHAB: TATH ¥T0 €CTh PAAPOANTH. H

eve BIa: MOABH BOMMEMB ¢TAA ¢THIMB. W BOCTIELLA H'BNBIA CHABL: ¢AHNB ¢T3 eanNa MAb Vics
g(E'L RO CAARY BIy 0TLY AMHHb., 1'47 CoToNA e MPOLLIMEE 3EMAI M CTA NA BEANE MOAB 3EMACK.
M HNA K€ €0 CHAA C NHMB. INARKE CHAM OCTA NA 3EMAH M MPETROPHLIACA BB BECHI W
NPEALIARTS PAKH. INAA e CHAA NE AOMAAE A0 3EMAM M AETAIOTB M0 BO3AYXY. W T

B. Koro napeve BB MEpREE AAAMA NA 3EMAN.

W. Korpa cRepiKens BbICTh CATANA MPEKE CO3AANHA AAAMAA 32 YETHIPE ANH TOTAX 32 POPAOCTD CROK OTMAAE

CAABBI BXHA H napere ¢a caTana AnaroA. (Quoted after Mochul’skii 1887 (18:4): 178).
145 See footnotes 16, 17, 18.
'*The current narrative, about the eviction of Satan — once the leader of angelic host — from the
celestial realms by the Archangel Michael, is rather close to the following fragment from the Account
about the Seven Planets [Ckasanie 0 ceamu miaHHTaxb], which was copied in the same 17" cent.
miscellany Ne 1138 in the Solovetsky Monastery Library; in fact, the description of the concept
“BRCTRO ReAmico” in the Account of Saint Andrew and Saint Epiphanius about Questions and Answers is
an almost verbatum rendition of that offered in the Account about the Seven Planets: Bb A-ii Afib
COTROPH BFa coanue AYNY W 3BE3ABI 1 BT ke AD HCMAAE OT'B CAABBI CATANA. H BHATS CATANAHAD FIBO H 3EMA
YKPALLIEHY M TIOMBICAH CEEB: COTROPIO MPECTOND HA OBAALIEX C65'E M BYAY MOAOBEND BLILUNEMY. A CAARHTL MA
PHNE MOH. I COTROPHAT COBS MIPTOND NA OBAALIEXD CBREpNBING i Bo3NececA M BLITH TOPAA ROEROAA YHHY
AFTABCKOMY. 1 BUATS B2 npoTHBNHKA b 1 nocax Bia MXATIAN APXAFTEAN H MOBEAT CATANAHAN CBEpKHTH
AOAY. TIpHAE Ke MUXAHAB KK CATANAMAY 1 BHAT NA NeMB BIRCTBO BeAHICO H e oMb NA Nero W 3pBTH. I npunae
Muxanas k Bry i peve. FAH BEAHKO 6CTh NA NeMB B:RCTRO TBO¢. MAL iK€ CHATL CHEro BiRCTEO W peve: HAW H CBEPTHH
€ro AOAY. 1 MpnuAe MuXAHAB 1 BHAS CATANAHAA AKO MPOCTA. PEAORTBKA M YAAPH €0 CKUMETPOMD H CNAAECA
NPECTON €10, M NOMAE CATANA AOAY' H €0 RCEMH CHAAMM H 0 NATH 0' HEro "Ab BARCTRO W CNATH 0T NEro HAB. M AX
Ab HUAD ATTAOMB W APXAFTEAOMB. W Hapeve WA Mixe MUXAHAB. 0 AMCTB My NAAO BEBMH NBNBIMH CHAAMK

CTAPBALUMNCTRO M HAEYE OTCTYTINMKY HMA CATANA AHABOA. W BbICTh MOMPATEN ¢ CROHMH cHAAMH. (Quoted
after Porfir’ev [1877: 86]).
"“"The cosmic cataclysms accompanying the Fall of Satan are described in a similar way in the (above
mentioned 17" cent.) Account about the Seven Planets from the same miscellany: u moMae cATANA
NABEPKY. | MOLLME'S 36MAIO M XOTBLLIA NESEX NacTHeA. W peve MHXAHAT: TAH XOLIETS (B0 ABHPNYTHEA. H peve emy Tap:
3ATIPETH CAOBOMB. W peve MXanas: FAM ©To MOBEAHIIM PATH. W peve MAb: H30PLLI BOMVEND ¢TAA CTRIXD. clcol}o H3FAN
TAKO. I TOrAA BOOITBILA BeA cHABI NBHBIE €AMND TTB. eanns TAb Ten Xea geagy Bry oruy. Awmns. T Toraa
yrerpAHLLACA HEG. (Quoted after Porfir’ev [1877: 86]).

In the above quoted fragment, however, the scribe paradoxically defines the Satan’s expulsion
from heaven as an upward movement, rather than as a fall to a lower habitat.
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I'I‘)G'I‘BOPFIH)'I‘CH RO ANI€AbI H lyet\ll_lAN'T"L AAH. N¢ Talbl Ke CY'I‘I) B'BeH AKo X3 ﬂI/IlJ_I\f'l"ls
‘I’GPNH OPNGOMIE/?YGNNIH C\f'l‘b

III COBpA MHXAI/I}\'L BCA HBNBIA CHABI M PG?G HM%: BNHMAEMB C6B'E AA Né EY‘AGM'L
TALUbIH i BONMGM'L AOB‘)’B H CTANEMB I'I?G,A,’l) CO’I‘KOPUJI/IM'Z) NbI CO3AATEAEMB. H 10 CHXD CAABA

EAMNOCY LjINEH 'I‘P HLbI BCEPAA M AN W MIpHENO 1 B0 R'EKH B'BKOMB AMHN.

An Account of Saint Andrew and Saint Epiphanius
About Questions and Answers

L. [Saint] John said, “From what was the earth created?” [Saint] Basil replied,
“When [God] descended and began walking on water, he saw a bird on the water
swimming like a duck. And God said, “Who are you?’ The bird replied, ‘I am God.’
[And God said,] ‘And who am I then?’ The bird said, ‘You are God of gods.” And God
said, “Where are you from?’ The bird replied, ‘I am from the lower [world]’. And God
said, “‘Where am I from then?” The bird replied, ‘From the upper [world].”'* And God
said, ‘Give me [a substance] from the lower [world]!” And the duck dove into the sea and
fetched some foam-like silt and brought it to God.'”” And God took the silt in his palm
and scattered it here and there, and there was earth. And God ordered rivers and springs
to issue forth. And God took the bird and gave it the name Sotonail [and said to him]:
‘May you be the Commander of my heavenly host, and to be an Elder'”' above all.” And
God then created the heavenly host, of which were twelve ranks;'** and having appointed
a commander from each rank, he assigned them to glorify his holy name. Their songs
chanted: ‘Holy, holy, holy is the Lord Sabaoth who fills heaven and earth with his
glory!”'®* And some glorify [him] day and night without cease; others are appointed for

8The current narrative about the emergence of various classes of demonic forces is similar to the
following fragment from the Account about the Seven Planets from the same 17" cent. miscellany (Ne
1138 in the Solovetsky Monastery Library): cATaAHA K¢ TOPAX MPOUAE EMAK 1 YCABILLA PANCE MHXAHAOE'L "
CTA B0 AAB NA BE3ANE MOAB 3eMACH, A MOAB NHMB BOAA, A MOAD BOAOH OPNb NEPACHMB. M IKOH BAHAKNIM BbILLIA
TR CHHIM MPOPASHLLIA 3EMA A0 MPEHCTIOANAD AAX H NHICAKD iKE NEHCKOANH, H NE MOMY'Th NHYERO ABHCTROBATH W
XOABTS O TAIE M A0 BBIA He Y3pAT™S CRETA. APY3iH e MAAOLLIA NA 3EMAK H CABILUALLA TAACH MHKAHAORS W
OCTALLIACA HA 3EMAH H XOART' 110 N0*NEHEH 1 Bee 3A0¢ TEOPAT'B POAY YATECKOMY' H MIPETROPHLLIACA B BBCHI. HNHH XKe

Ne AOMAOLLIA A0 36MAH H CABILLIACA MAACH MMXAHAOE'L OCTALLIACA NA KOBAYC'E NAPAANHKD Ke HXD AHAROAD
/\WI‘OCGP,A,'Z; €«Th PA’T‘OXO,A,CLI,’Z; i Be¢ TO MMBHTL ¢eBB BEAHTECTRO K‘)’EI’IKO NEChITNOE XO'T"BNI/IG NA 3A0 HO\{'YAIOTI) NA
3A0 B€3B BHUNbI AKTIH AKHRBI U I'Il)OICAB/\HBlH MOLIJNIM BE3CONNIH BE3MAOTNIH NGBI/I,A,MMIM /\MLI,GM'B‘)I?I PA,A,M BM,A,HMH
BbIRAKTD. 1 H?GOBPABY‘IOTB ceBB B0 ANPeAA M B wARBica. | E}KHBOTMNY‘ RO BC?IK\{'W iR I"A,A,HNY CM\{'LI.IA?I PAKH.

(Quoted after Porfir’ev [1877: 86]).

The subject of the emergence of various classes of Satanic forces is analysed at length by Tolstoy [1995
b: 245-249; 1995c¢: 250-269]; consult also the related data presented by Badalanova Geller [2011: 68-73].
9perhaps an allusion to John [8:23]: And he said unto them, Ye are from beneath; I am from above:
ye are of this world; I am not of this world.
150 See Thompson’s Motif-Index, entries A811 (Earth brought up from bottom of primeval water) and
A812.1 (Devil as Earth Diver).
51Cognate to the form ‘Hegemon’ below.
152 According to the Barsovian redaction of The Sea of Tiberias (Type B), the number of angelic ranks
is nine [Badalanova Geller 2011: 114], as in The Celestial Hierarchy of Dionysius the Areopagite.
133 Compare to Isaiah [6:1-3]: [...] I saw also the Lord sitting upon a throne, high and lifted up, and
his train filled the temple. Above it stood the seraphims: each one had six wings; with twain he
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service and serve him with their thoughts; and whatever the inclinations of the
Hegemon,"** so they command; their striding is faster than lightning. Some are sent to
assist [the righteous] and others [are sent] to punish those transgressing. It is impossible
to articulate with human lips their angelic appearance and splendour. Angels, though they
do not see God himself, perceive his glory by participating in it.

II. Yet, the Elder of the angels, the one who was called Sofonail, was the
Chief Commander, and God appointed him to the twelfth rank for service. And this
is what Sofona [i.e. Satan] thought to himself: ‘I will descend'” to earth and put
my throne above the stars and I will be like the Most High,"*® so that all the ranks
below me will glorify me.” God realised what Sotonail was thinking, so he gave
hegemony to Michael over all the heavenly ranks. And God ordered Michael to
thrust this very Adversary down [to earth] with all his apostate host."”” And then
Michael came [close to Sotonail], and he saw the great divine [nature]"® in him
and could not get near; and he returned to the Lord and said, ‘Lord, your august
divinity is [still] with him.”"*® And God said, ‘Go and overthrow him.” He removed
the divine attributes from him.'® And Michael approached him [again] and [now
he] saw him as an ordinary man, and struck him in the shoulder with a sceptre. He
[i.e. Satan, whose name is now transformed from Sotonail to Sotona] went with all
his apostate-powers from the heights to the depths, and the heavens almost
collapsed from his roaring. Michael said to the Lord, ‘The heavenly firmament is
about to collapse.” And God said, ‘Forbid this with a command!” And Michael
said, ‘Lord, what do I say?’ And God said, ‘Utter [the following]: In the name of
the Holy of Holies!\” And the Heavenly Host began singing, ‘One holy, one Lord
Jesus Christ, in the glory of God the Father, amen!’

Sotona pierced the earth and stood upon the subterranean abyss, with some of
his host being with him, while some remained on earth and became demons to seduce

covered his face, and with twain he covered his feet, and with twain he did fly. And one cried unto
another, and said, Holy, holy, holy, is the Lord of hosts: the whole earth is full of his glory.

5*The suggested reading is based on LXX Num. [1: 52].

SSHowever, according to the canonical text (Isaiah [14: 12]) Lucifer ponders ascending to heaven, while in
The Sea of Tiberias he descends to earth. What the current apocryphal narrative implies is that the divine
domain (in which Sofonail was residing before his expulsion) is imagined as belonging to the ‘high
heavens’ and not to ‘the low earth’. In other words, before losing the divine —i/ ending of his name, Sotonail
was an angel and as such dwelled in heavens, enjoying a celestial but not terrestrial habitat.

156Ct. Ezekiel [28: 13-19] and Isaiah [14: 12-15]; see also the discussion above (footnotes 48, 49, 146,
155).

157 Consult Thompson’s Motif-Index, entries G303.8 (Devil’s expulsion from heaven and his present
haunts), G303.8.1 (Devil driven from heaven); the storyline includes a somewhat altered version of motif
(G303.8.1.2 (Archangels Michael and Gabriel drive Satan and other devils from heaven to earth).

138 Apparently, God’s antagonist still has an angelic status and divine standing; it is clearly indicated
by the ending —i/ of his designation as Softonail [Cotonanas].The -il [-uas] component in Sotonail’s
name [Coronanas] refers to the Hebrew —e/ (immanent in ‘God’).

'3 The meaning of the statement “Lord, your august divinity is [still] with him” perhaps should be
(re)constructed in a following way: “As long as his name contains the ending —i/, he continues to be a
manifestation of the divine hypostasis”.

10 God does this by taking the divine ending -i/ [-uaz] from the name of Sotonail [CoTonanas] thus
changing it into Sofona [CoTona].
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mankind. Other [satanic] hosts did not reach the earth [while falling], but [were hanging
about and] flying in the air; and these, disguised as angels, seduce mankind. However,
the demons are not appearing as usually rendered as black, but they are dark fire.'®’

III. Michael gathered all his heavenly host and said to them, ‘Beware not to
become like them [i.e. fallen angels] and mind well that we may stand before the
Creator who made us.’

May the glory of the consubstantial Trinity follow, now, forever and ever,
and for all ages, Amen.”

3. Concluding remarks

Since being introduced to modern scholarship in the 19" century, The Sea
of Tiberias was considered to be a somewhat idiosyncratic apocryphal
composition, with the strong flavour of vernacular Slavonic mythopoesis. The text
has no Greek protograph and survived in relatively late recensions. It was hitherto
completely unknown to western scholarship nor was it ever included within general
anthologies of apocrypha and pseudepigrapha (cf. Charles [1913], Sparks [1984],
Charlesworth [1983-1985]). The present author was the first to translate the text of
The Sea of Tiberias into English, in order to make the apocryphon more widely
accessible. Since the two accounts of The Sea of Tiberias presented in the current
study (i.e. that of Mochilu’skii and Porfir’ev) differ in many details from each
other and from the two previously published redactions [Badalanova 2008;
Badalanova Geller 2011], they are outlined here as synoptic editions of the texts,
with translation and explanatory commentary. The many cross-references noted to
Stith Thompson’s Motif-Index of Folk Literature indicate that the Sea of Tiberias
certainly reflects rich oral heritage; thus the dualistic motif of the diving demiurge
who descends to the bottom of the primordial sea in order to fetch the material
prima (from which the universe is to be formed by God), is undoubtedly the
hallmark of this highly unusual text. Apart from folklore themes, within the
narrative of the Sea of Tiberias one notes intertextual links to other Slavonic
apocrypha, e.g. The Tale About the Contest between Satanail and Michael
(attributed to Saint John Chrysostom), The Apocalypse of Enoch (2 Enoch, which,
incidentally, also lacks a Greek protograph but was originally composed in a non-
Slavonic environment), The Apocalypse of Baruch (3 Baruch), The Life of Adam
and Eve, The Discourse of the Three Saints eratoprocritic writings, to mention just a
few. The Sea of Tiberias has numerous counterparts in folklore narratives and
songs (e.g. The Rhyme of the Book of the Dove, as well as dualistic etiological
legends about Creation), and the versatile texture of the resulting literary
composition reveals the richness of the cultural memory retained in indigenous
Slavonic apocrypha of Slavia orthodoxa.

! In the versions of The Sea of Tiberias published by Mochul’skii, Sreznevskii and Dimitrova-
Marinova (all representative of Type A-2), and by Barsov (which is the paradigmatic Type B), the
narrative of the fall of Satan precedes the tale about the creation of Adam, while in Porfir’ev’s
account (Type C) it functions as its final, closing segment.

97



TPIANTA®YAAO. fO6uneen coopnuk ¢ uecm na 60-200umnunama na npod. o.¢h.n. Xpucmo Tpenodadhunos
BIBLIOGRAPHY

Afinogenova 2006. O. AdunoreHosa, “I'pedeckuii BapranT anokpuda o 6opsde Apxanrena Muxamna u
Caranamna” [“The Greek Version of the Apocryphal Account About the Struggle Between the
Archangel Michael and Satanael]. — Scripta&e-Scripta, 3-4, 2006, c. 329-348

Anderson and Stone 1994. Gary A. Anderson and Michael Stone (eds.), 4 Synopsis of the Books of
Adam and Eve. (Second Revised Edition). Society of Biblical Literature. Early Judaism
and Its Literature, Ne 17. Atlanta, Georgia, 1994

Anderson, Stone and Tromp 2000. Gary A. Anderson, Michael Stone and Johannes Tromp (eds.),
Literature on Adam and Eve. Leiden, Boston, K6ln, 2000

Anderson 1998. Gary A. Anderson, “Adam and Eve in the Life of Adam and Eve”. — In: M. Stone and T.
Bergen (eds.), Biblical Figures Outside the Bible. Harrisburg, Pennsylvania, 1998, pp. 7-32

Anderson 2000a. Gary A. Anderson, “The Penitence narrative in the Life of Adam and Eve”. — In: Gary
A. Anderson et al. (eds.), Literature on Adam and Eve, Leiden, Boston, KoIn, pp. 3-42

Anderson 2000b. Gary A. Anderson, “The Exaltation of Adam and the Fall of Satan”. — In: Gary A.
Anderson et al. (eds.), Literature on Adam and Eve, Leiden, Boston, Koln, 2000, pp. 83-110

Anderson 2000c. Gary A. Anderson, “Ezekiel 28, the Fall of Satan, and the Adam Books”. — In: Gary A.
Anderson et al. (eds.), Literature on Adam and Eve, Leiden, Boston, KoIn, 2000, pp. 133-147

Angelov, Kuev, Kodov 1970. Krumenm Oxpuocku: Cvbpanu cvuunenus, T. 1. O6paborumu b. Ct.
Amrenos, K. M. Kyes, Xp. Konos. Codust, 1970

Arkhangel’skii 1899. A. C. Apxanrensckuil, “Kb HCTOpiM IOXKHOCIABSHCKOH W JPEBHEPYCCKOM
arrokpududeckoii smreparypsl. J[Ba mro0ombITHEIXE cOopHHKa Codifickoi HapomHOMH
6ubmiorekn, Bb Bonrapum: omucanie pykormcei n Texctsl.” [“On the history of South-
Slavonic and Old Russian apocryphal literature”]. — H3z¢b6cmis Omobaenisn Pycckaeo Azvika u
Cnosecrhocmu Mmnepamopckou Axademiu naykv, 4:1, CankrnerepOyprs, 1899, c. 101-147

Badalanova 2003. F. Badalanova, “The Word of God, by Word of Mouth: Byelorussian Folklore
Versions of the Book of Genesis” — New Zealand Slavonic Journal (2003), [Festchrift A.
McMillin], 2003, pp. 1-22

Badalanova 2008 a. F. Badalanova, “The Bible in the Making: Slavonic Creation stories.” — In:
Markham Geller et. al. (eds.), Imagining Creation. Leiden and Boston, 2008, pp. 161-365

Badalanova Geller 2008 b, Florentina Badalanova Geller, Qur’an in vernacular: Folk Islam in the
Balkans. Max Planck Institute for the History of Science. PREPRINT 357. Berlin, 2008

Badalanova Geller 2010. F. Badalanova Geller, “Gynesis in Genesis”. — In: S. Bergolissi and R.
Salvatore (eds.), Forma Formans. Studi in onore di Boris Uspenskij. Vol. 1 Universita degli
Studi di Napoli “L’Orientale”, Dipartimento di Studi dell’Europa Orientale, 2010, pp. 17-48

Badalanova Geller 2011. F. Badalanova Geller, “The Sea of Tiberias: Between Apocryphal Literature and
Oral Tradition”. - In: L. Di Tommaso and Ch. Béttrich (eds.), The Old Testament Apocrypha
in the Slavonic Tradition: Continuity and Diversity. Tiibingen, 2011, pp. 13-157

Barsov 1886. E. B. Bapcors.“O Tusepuaiackoms mopb (mo cmucky 16 B.)”. — UYmenis 6v
Hmnepamopckoms Obwecmes ucmopiu u Opesnocmeti poccilickuxv npu Mockosckoms
Yuueepcumems, 1886 (Anpbab-lions), Kuura Bropas. Mocksa, 1886, c. 3-8

Berezkin 2003 a. Iu. Berezkin, “Southern Siberian—North American links in mythology”. —
Archaeology, ethnology and anthropology of Eurasia, 14,2003, p. 94-106

Berezkin 2003 b. 1O. Bepesknn, “O mytsix 3acenenust HoBoro CBera: HEKOTOpEIE pe3yJBTAaTHI
CPaBHUTENBHOTO M3YYCHUS aMEPUKAHCKUX U cuOupckux Mudonoruil.” [“Peopling of the
New World: some results of comparative studies of American and Siberian mythologies”]
— Apxeonoeuueckue secmu, 10,2003, c. 228-89

Bezsonov 1861. Kanbxu nepexoocie. Coopnuxs cmuxosv u uzcaboosanue I1. Besconosa [Wandering
Crippled Singers of Tales: Collection of Chants]. Mocksa, 1861

Bezsonov 1864. Kanbxu nepexoswcie. Coopruxv cmuxosv u uzcnboosanue I1. besconosa. Cmuxu
Ovliesvie: Oubneiickie, cmapwie u maaowie. [Wandering Crippled Singers of Tales:
Collection of Chants, 6/3: Historical Rhymes: Biblical, Old and New]. Mocksa, 1864

Boeschoten et al. 1995. H. E. Boeschoten, M. Vandamme, and S. Tezcan (eds.), The Stories of the Prophets
(Oisas al-Anbiyad) by Al-Rabghiizi. Vols1-2, Leiden, 1995

98



Florentina Badalanova Geller. “THESE BLASPHEMOUS RUSTIC SCRIPTURES”

Bonchev 1942. Hemo bonues. Couunenus. Codust, 1942

Bonchev 2002-2012. Apxumanaput Atanacuii bonueB. Peunuk na yvprosnocrasanckus esux, T. 1-2
[Dictionary of Church Slavonic Language,Vols. 1-2]. Codus, 2002-2012

Bottrich 1995a. Christfried Béttrich. Adam als Mikrokosmos: eine Untersuchung zum slavischen
Henochbuch. Frankfurt, 1995

Béttrich 1995b. Christfried Béttrich. “Die Vigel des Himmels haben ihn begraben’: Uberlieferungeg zu
Abels Bestattung und zur Atiologie des Grabes, Géttingen, 1995

Bottrich 1996. C. Béttrich. Das slavische Henochbuch. Judische Schriften aus hellenistisch-
romischer Zeit. Bd 5, Apokalypsen, Lfg. 7. Giitersloh, 1996

Brinner 2002. W. Brinner (ed. and transl.), Lives of the Prophets (Ara’is Al-Majalis Fi Quisas Al-
Anbiya) by Al-Tha'labi. Leiden, 2002

Buslaev 1861. ®. bycnaesb. Mcmopuueckie ouepku pycckotl HAPOOHOU CIOGECHOCTU U UCKYCCMEA.
Pycckaa napoonas nossis. Couunenie ®@. Bycnaesa [Writings on History of Russian Folk
Literature and Art. Russian Folk Poetry]. CanktrierepOyprs, 1861

Butler 1996. Thomas Butler, Monumenta Bulgarica: A Bilingual Anthology of Bulgarian Texts from
the 9th to the 19th Centuries. Ann Arbor, MI, 1996

Charles 1913. R. H. Charles, (ed.) Apocrypha and Pseudepigrapha of the Old Testament, Vols 1-2.
Oxford, 1913

Charlesworth 1983-1985. James H. Charlesworth (ed.), The Old Testament Pseudepigrapha. Vols 1-
2. Garden City, N.Y., 1983-1985

Dal’ 1882. Tonxoswiii ciosaps dcusazo eenuxopycckazo azvika Braoumupa /lans. T. 4 (P - V). [Interpretative
Thesaurus of the Living Russian Language, Vol 4]. CanxriierepOyprs& Mocksa, 1882

Dimitrova 1985. /lumurpunka J{umutposa, “KocMoronnynara nerenaa 3a TuBepuaickoTo Mope u
crapoObirapckara anmokpudna murepatypa” [“The Cosmogonic Legend about the Sea of
Tiberias and Old Bulgarian Apocryphal Tradition”]. — Cmapobwreapcka aumepamypa,
18, 1985, c. 184-192

Dimitrova 1998. lumurpunka umutpoBa, “MennaTopbT B cTapoObIrapckaTa anokpudHa Tpaaumnys u B
Obsrapckust ¢onknop: Benpocr Ha THnonorusta” [“The mediator in medieval Bulgarian
apocryphal literature and folklore: problems of typology”]. — In: A. Axrymesa-TuxaHoBa et
al. (cwer.), Meouesucmuxa u kynmypra anmpononoeus. Coopnux 6 wecm na 40-eo0uwmnama
meopuecka Oeiinocm Ha npog. Jomka Ilemxanosa. [Medieval Studies and Cultural
Anthropology: Festschrift Petkanova]. Codus, 1998, c. 376-384

Dimitrova-Marinova 1998. [lumutpunka JlumutpoBa-MapuHoBa, “BoroMmibckas KOCMOTOHHS B
JPEBHECIABSIHCKOM TuTepaTypHOi Tpamuuun” [“Bogomilistic cosmogony in Old Slavonic
literary tradition”]. — In: B. S. Ilerpyxun, (otB. pen.), Om bweimua x Hcxoody.
Ompadicenue OUONENCKUX CIOHCEMO8 8 CIABAHCKOU U e8pelicKOl HApOOHOU Kyibmype.
Cohopnux cmameii [From Genesis to Exodus: the Reflection of Biblical Plots in Slavonic
and Jewish Popular Cultures. Collection of Articles]. Mocksa, 1998, c. 38-57

Dragomanov 1892, 1894. Muxaun [lparomano, “3a0bibkku BBEpPXY CHaBSHCKUTH pelUruo3Ho-
etnuecku jierennu (2): dyamuctudeckoro MuporBopenue (1-4). — Coopruks 3a HapoOHu
ymomeopenus, nayka u knusxcnuna, 8, 1892, c. 257-314; 10, 1894, c. 3-68

Dragomanov 1961, M. Dragomanov. Notes on Slavic Religio-Ethical Legends: The Dualistic
Creation of the World; trans. E. W. Count, Bloomington, Indiana University Publications.
Russian and East European Series Vol. 23. The Hague, 1961

Dundes 1962. Alan Dundes, “Earth-Diver: creation of mythopoeic male.” — American
Anthropologist, 64:5/ 1, October, 1962, pp. 1032-1951

Forbes and Charles 1913, N. Forbes and R. H. Charles, “2 Enoch, or the Book of the Secrets of
Enoch” — In: R. Charles, (ed.), Apocrypha and Pseudepigrapha of the Old Testament,
Vol. 2: Pseudepigrapha. Oxford, pp. 425-69

Gamkrelidze and Ivanov 1984. T. B. I'amkpenunze, Bsu. Be. BanoB, Mnooesponeiickuil szvlk u
unooesponetiyvl. Pexoncmpykyus 1 UCMOPUKO-MUNONOSUYECKUTl AHATU3 NPAA3bIKA U
npomoxyamypul, T. 1-2. (C npenucnosuem P. O. SkoOcona) [Indo-European Language
and Indo-Europeans. A Reconstruction and Historical Typological Analysis of Proto-
Language and Proto-Culture, Vols 1-2. (With a preface by R. Jacobson)]. Toumucu, 1984

99



TPIANTA®YAAO. fO6uneen coopnuk ¢ uecm na 60-200umnunama na npod. o.¢h.n. Xpucmo Tpenodadhunos

Gaylord 1982. Harry E. Gaylord, “How Satanael lost his -e/”. — Journal of Jewish Studies, 33: 1-2,
1982, pp. 303-309

Georgiev 1986. Bnagumup ['eoprueB, “3BykoBara CTOHHOCT Ha Tjaroiudyeckara OykBa ¢ U
HPOU3XOIBT HA CTAPOOBIT. wm, Jco”. — Bvacapcku esux, 36:2, 1986, c. 97-109

Georgiev and Duridanov 1995. Bnagumup I'eoprues, MBan JypumanoB (pen.), bwvreapcku
emumunocuden peunux. Tom 4. [Bulgarian Etymological Dictionary, Vol. 4]. Codus,
1995

Gerov 1904. Haiinen I'epoB, Pbunuxv na Brnveapckwlii A3bikb ¢b miavkyeanue pbuu-mol Ha
bnveapckul u Ha pycexol. Cobpans u usmavkysansy Haiioens 'eposv. Yacms nama: P —
. H30a0ena noodwv pedaxyupk-mxi Ha Teooopw [lanueew [A Lexicon of the Bulgarian
Language with Explanations of Words in Bulgarian and Russian. Collected, classified
and published by Naiden Gerov and edited by Teodor Panchev, Vol. 5]. IlnoBaus, 1904

Ginzberg 1909-1913, 1928, 1925, 1938. Louis Ginzberg, The Legends of the Jews. Vols. 1-7. Philadelphia,
PA, 1909-1913, 1928, 1925, 1938

Gorodtsov 1909. I1. A. I'opoaross, “3anmagHo-CHOUPCKIS HapPOJHEIA JIETEHABl O TBOPEHUH Mipa U
60pr0t myxoBp”. [“Folk legends from Western Siberia about the creation of the world
and the combat between spirits”— Omuoepaguueckoe ob6ospbuie, 80, 1, 1909, c. 50-63

Gutmann 1998. Joseph Gutmann, “On Biblical Legends in Medieval Art”. — Artibus et Historiae,
19: 38, 1998, pp. 137-142

Iatsimirskii 1899, 1916. A. U. Sluumupckiid. “Menkue TEKCTH U 3aMETKH 110 CTApUHHON CITaBSHCKOU
u pyccoit muteparype”. [“Brief notes and comments on Old South Slavonic and Russian
literatures”]. —  HUzebcmis  Omobaenus  Pycckaco AHzvika u  Cnogecrnocmu
HUmnepamopckoii Akademuu Hayk, 4: 2, 1899, c. 423-475; 21: 1, 1916, c. 192-261

Iatsimirskii 1909, 1910, 1913. A. U. fAuumupckiit, “Kb uncropin amnoxpudoBs U JereHIb Bb
I0)KHOCTIaBSHCKOM mHchbMeHHOCTH”. [“On the history of apocryphal writings and legends
in South Slavonic Literature”]. — H3ebcmia Omobrenua Pycckazo H3vika u
Cnosecnocmu HUmnepamopckou Akademuu nayx, 14: 2, 1909, c. 267-322; 14: 3, 1909, c.
118-174; 15: 1, 1910, c. 1-62; 18: 3, 1913, c. 1-102

Iatsimirskii 1913 (1914). A. . Suumupckiit, “Kb ucTopin JI0KHBIXS MOJUTB BB I0)KHOCTABSIHCKON
muceMeHHocTH”. [“To the history of False Prayers in South Slavonic Literature”]. —
Hzebcmisn Omobnenus Pyccrkaeo Aszvika u Crosecnocmu Hmnepamopckou Axademuu
nayk, 18: 4, 1913 (published 1914), c. 16-126

TIatsimirskii 1921. A. U. SAuumupckiii, Bubnuozpaghuueckiti 0630ps anokpughoss 6 10X#CHOCIAGIHCKOU U
pycckoti nucemennocmu. Cnucku namamuuxosv. Buin. 1. Anoxpugher Bemxosagbmmbie.
(M30anie Omobnenia Pycckazo aszvika u crosecnocmu Pocciiickotl  Akademiu HAYKb).
[Bibliographical Survey of South-Slavonic and Russian Apocryphal Literature. Catalogue of
Monuments. Old Testament Apocrypha. Vol. 1], Ilerporpams, 1921

Ivanchev 1981. Ceeromup MBanues, “Pa3BosT Ha tj, dj B INT W kI U €THOTCHETHYHUAT IIPOIEC HA
Bankanute”. — Palaeobulgarica, 5:1, 1981, c. 27-47

Ivanov 1925. Vopnau WUsauos, Bocomuncku knuzu u rezendu. [Books and Legends of the Bogomils].
Codus, 1925

Ivanov 1935. Hopnan MBanos, CmapoGuizcapcku paskasii: mekcmose, HogoGwI2apcKIL Npecod U GenexcKu
[Old Bulgarian Tales: Original Texts and Translations in Modern Bulgarian, with
Commentaries]. Codus, 1935

Ivanova 2004. Kimmmentuna MBanoBa, “EnuH nutyprudeH mapanen KpM amokpuda «Kak Muxawmn
nobemn Catanamm»” [“One liturgical parallel to the apocryphal narrative How Michael
Defeated Satanael”]. — In: 11. CrenmanoB & B. BaukoBa, (pen.), Civitas Divino-Humana.
In honorem annorum LX Georgii Bakalov. Codus, 2004, c. 397-404

Jovanovi¢ 1995. Tomucnas JopanoBuh, “Tpar amokpucda o 6opbu ca haBosaom y CpIckoj HAPOIHO]
kikeBHOcTH”. [“On the apocryphal text about the struggle with the Devil in Serbian
popular literature’] — Krouorwcesnocm u jesux, 43: 3-4, 1995, c. 33-55

Kongis 1960. Elli Kaija Kongés, “The Earth-Diver (Th. A 812)” — Ethnohistory, 7, 1960, pp. 151-180

Korobka 1909. H. 1. KopoGka. “O0pa3b NTHIIEI, TBOPSIIEH Miph, B PYyCCKOH HApOAHON MO33IM H
mceMeHHOCTH. 1. Ckasanie o Tusepiadckomb Mops W KOJISIIKA O ABYXb TOTYOsIXb, TBOPAIINXE

100



Florentina Badalanova Geller. “THESE BLASPHEMOUS RUSTIC SCRIPTURES”

Mipb. A). O6pa3b NTULIbL, TBOpsLIEH Mipb, B Ckaszaniu o Tusepiaockomv mop®”. [“The image of
the bird creating the world in Russian folk poetry and in literature. Part One: The Legend of the
Sea of Tiberias and Christmas carols about two doves creating the world. A) The image of the
bird creating the world in the Legend of the Sea of Tiberias’). — H3zebcmin Omobaenia Pycckazo
Asvika u Cnosecnocmu Hvnepamopckou Axademiu nayx, 14: 4, 1909, c. 175-195

Korobka 1910. H. 1. Kopo6xka. “O0pa3b nTuIpl, TBOpAIIEH Mipb, B PYCCKOH HapOIHOW MO33iM U
nucbMeHHOCTH. 1. Ckazamie o Tugepiadckomv mops W KOISIKH O IBYXH TOIyOSXb,
TBOpALMXb Mipb. b) Komsinku o rony6sxs, TBopsinmxs Mips”. [“The image of the bird
creating the world in Russian folk poetry and in literature. Part One: The Legend of the
Sea of Tiberias and Christmas carols about two doves creating the world. B) The
Christmas carols about the doves creating the world”] — H36bcmiss Omobaenisa Pycckazo
Aszvika u Cnosecnocmu Umnepamopckou Axademiu nayx, 15: 1, 1910, c. 105-147

Kulik 2010. A. Kulik, 3 Baruch: Greek Slavonic Apocalypse of Baruch. Berlin, 2010

Kuznetsova 1998. Bepa C. KysnemnoBa. /[yanucmuueckue nezenovl O COMBOpeHuU Mupa 6
60CMOYHOCIABAHCKOU onbkaopHol mpaduyuu. [Dualistic legends about the Creation of
the World in East Slavonic Folklore Tradition]. HoBocubupck, 1998

Lincoln 1986. Bruce Lincoln, Myth, Cosmos, Society. Indo-European Themes of Creation and
Destruction. Cambridge, Massachusetts and London, England, 1986

Mach 1999. M. Mach, “Uriel”. — In: Karel van der Toorn, Bob Becking, Pieter W. Van der Horst,
Dictionary of Deities and Demons in the Bible. Leiden, Boston, Koln, 1999, p. 885-886

Marinov 1914. Jumutrsp MapunoB, ‘“JKuBa crapuHa: HapoAHa Bsipa W PEIHTHO3HH HApPOTHH
obmuan”. [“Living Antiquities: Folk Beliefs and Religious Folk Customs”] — Céopnux 3a
HapoOHu ymomeoperus u Hapooonuc, 28, 1914, c¢. 1-574 (a monograp issue)

Markov 1913. A. Mapkos, “Mope Tusepiadckoe B KyannucTUUecKuil JereHab o COTBOpeHin Mipa”.
[“The Sea of Tiberias in the dualistic legend about the Creation of the World”]. —
Omuoepagpuueckoe 0603pbuie, 96-97: 1-2, 1913, c. 64-75

Mianecki 2002. Adrian Mianecki, “Ludowe Kosmogonie a Problem Religii Stowian Zachodnich”
[“Folk cosmogonies and the problem of religion of the Western Slavs”]. — Literatura
ludowa, 46:4/5, 2002, pp. 21-29

Miltenova 1981. AnncaBa MrntreHoBa, “AmokpudbT 3a 6opdara Ha Apxanren Muxann cse CaraHawn B
nBe penakmun” [“Two redactions of the apocryphal text about the contest between Archangel
Michael and Satanael”’]. — Cmapobwreapcka iumepamypa, 9, 1981, ¢. 98-113

Miltenova 1983. AnucaBa MunteHosa, “‘HensBectHa pemakuus Ha arnokpuda 3a 6opbara Ha ApxaHren
Muxamn cee Caranamn” [“One unknown redaction of the apocryphal text about the contest
between Archangel Michael and Satanael”]. — In: JI. D'pameBa et al (pen.),
Jlumepamyposuanue u gonxnopucmuxa (B wecm na 70-eoouwnunama na axademux Ilemvp
Junexos) [Studies in literature and folklore: Festschrift P. Dinekov]. Codus, 1983, c. 121-128

Miltenova 1992. AnncaBa MunreHoBa, “Tusepuanckoro mope” [“The Sea of Tiberias”]. — In: .
[letkanoBa (pen.), Cmapa 6wvreapcka aumepamypa: Eunyuxnoneduuen  peunux
[Encyclopaedia Lexicon of Old Bulgarian Literature], Codus, 1992, c. 463-464

Miltenova 2004. AnuncaBa MunrteHoBa, Erotapokriseis: Cvuunenusma om Kpamkiu 6bHpocu U
omeosopu 6 cmapobvizapckama aumepamypa [The Erotapokriseis Writings: Texts
Consisting of Short Questions and Answers in Old Bulgarian Literature]. Codus, 2004

Mil’kov and Polianskii 2008-2009. B. B. MunskoB u C. M. Ilomsackuit. Kocmonozuueckue
npousgedenus 6 Kuuoichocmu Jlpesueii Pycu. Yacts 1: TekcTBl TeONEHTPUYIECKOU
tpamuimy; Yacte 2: TeKCThl IUIOCKOCTHO-KOMapHOW M APYTHX KOCMOJOTHYECKUX
tpaaummii. Cankr-IlerepOypr, 2009.

Minczew 2010. T'eopru Munues, “Exun 6oromucku Texer? Cinoso Ha Cs. Moan 3natoycr 3a Tosa,
kak Muxaun nobenu Caranawn”. [“The Homily of John Chrysostom how Michael
vanquished Satanael — a Bogomil text?”’] — Palaeobulgarica, 34: 4, 2010, c. 17-46

Minczew 2011. Georgi Minczew, “John Chrysostom’s tale on how Michael vanquished Satanael: a
Bogomil text?” — Studia Ceranea, 1, 2011, pp. 23-54

101



TPIANTA®YAAO. fO6uneen coopnuk ¢ uecm na 60-200umnunama na npod. o.¢h.n. Xpucmo Tpenodadhunos

Mladenov 1979. Credan Mnanenos. Hcmopus na 6vreapckus esux. (IlpeBox u pemakiys Ha npod.
WBan JlypumaHoB oT HeMckoTo m3naHue mpe3 1929 ron.). [Geschihte der Bulgarian
Sprache von Stefan Mladenov (Berlin-Leipzig: Walterde Gruyter, 1929)]. Codus, 1979

Mochul’skii 1886, 1887. B. Mouynbckuii, ‘“Vcropuko-nmurepaTypHblii aHamm3 ctrxa o [omyOuHOIM
kaurb”. [“Historical and Literary Analysis of the Book of the Dove Stanzas”]. — Pycckiii
Qunonoeuueckiu Bbcmuuxv [Russian Philological Journal]. 16: 4, 1886, c. 197-219; 17:1,
1887, c. 113-180; 17:2, 1887, c. 365-406; 18:3, 1887, c. 41-142; 18:4, 1887, c. 171-188

Mochul’skii 1894. “Cabapr Hapoanoii buGnin B cnaBsHCKOH M IpeBHe-pyCCKOH MHCHbMEHHOCTH .
[“Vestiges of the Folk Bible in Slavonic and Old Russian Literature”] — 3anucku
Hmnepamopcrazo Hosopocciiickazo Ynusepcumema, 61, Onecca, 1894, c. 1-282

Morfill and Charles 1896. W. R. Morfill and R. H. Charles. The Book of the Secrets of Enoch.
Translated from the Slavonic by W. R. Morfill and edited, with introduction, notes and
indices by R. H. Charles. Oxford, 1896

Nachov 1892, 1894. H. A. Hauos, “TukBemku pprornuc” — COopHuKk 3a HAPOOHU YMOMBOpeHUs,
Hayka u knHudicnuna, 8, 1892, c. 389-418; 10, 1894, c. 69-193

Nachtigall 1902. Rajko Nachtigall, “Ein Beitrag zu den Forschungen iiber die sogenannte ‘becena
Tpexb caruteneil’ (Gespriach dreier Heiligen)” — Archiv fiir Slavische Philologie, 24,
1902, pp. 321-408

Nagy 2006. Ilona Nagy, “The earth-diver myth (Mot. 812) and the apocryphal legend of the Tiberian
Sea.” — Acta ethnographica Hungarica, 51:3-4, 2006, pp. 281-326

Orlov 2007. Andrei A. Orlov, From Apocalypticism to Merkabah Mysticism: Studies in Slavonic
Pseudepigrapha. Leiden, Boston, 2007

Petkanova 1978. Jlonka [leTkaHoBa, Anokpugra numepamypa u @oaxknop: anokpugrama
Xyoooicecmeena nposa u goakiopvm. [Apocryphal Literature and Folklore]. Codus, 1978

Petkanova 1982. [lonka IletkanoBa (pen.). Cmapa 6wacapcka numepamypa. Tom 1: Anoxpucu.
[Old Bulgarian Literature. Vol. 1: Apocrypha]. Codusi, 1982

Petkanova 1992. [lonka IletkaHoBa (cvcraButen), Cmapobvicapcka numepamypa: eHyukioneouyeH
peunux. [Encyclopaedia Lexicon of Old Bulgarian Literature]. Codus, 1992

Petkanova 2005. [louka [letkanoBa, 1o kuudcosnuss nom Ha munanomo. [Walking Along the Bygone
Path of Literature]. Cocust, 2005

Popov 1880. A. H. ITonoss, “bubmmorpaduueckie matepuainsl, coopanusie AHapeemMs [TonoBeM (4).
IOxHOpycckiii coopurks 1679 rona.” [“Bibliographical Data Collected by A. Popov (4):
South-Russian Miscellany dated 1679”]. — Ymenin ¢ Hmnepamopcroms Obujecmeb
Hcemopiu u  [Jpesnocmeti  Poccitickuxv  npu  Mockosckoms  ynusepcumem®b  (Ironb-
Cents6ps), Ku. 3, 1880, c. 66-139

Porfir’ev 1877. 1. Ilopdupres, “Anokpududeckis cka3aHis 0 BeTX03aBbTHBIXb JIHIaXb U COOBITIAXD
no pykormcamb Conoserkoit 6nbmorexn” [“Apocryphal Legends About Old Testament
Characters and Events from the Manuscripts of the Solovetsky Monastery Library”]. —
Cooprurxvy Omobnenis Pycckaco Azvika u Crosecnocmu Hmnepamopckou Axademiu
nayx, 17: 1, 1877, c. 1-276, CankrnerepOyprs, 1877 (a monograph issue)

Potebnia 1886. A. IloTeGns, “O030ph MOITHYECKHXh MOTUBOBB KOJSIOKD M INEAPUBOKL” [“Survey of
Poetic Motifs in Christmas Carols. Part 75: The Beginning of the world”]. — Pyccxiu
Qunonoeuueckitt Bscmnuxw. 16: 4, 1886, c. 273 (738)-275(740)

Pypin 1862. Anexcaunpe Ilemmns, [lamamuuxu cmapuHHOU pycckou aumepamypobl, usoasaemvle
I'pagpoms [ pueopuemv Kyweneevimo-bezbopooxko. Beinyck mpemiil. JIoscHbia u ompeyerHbis
KHu2u pycckou cmapunsl, coopannvisi A. H. Ieinunvivs. [Monuments of Old Russian
Literature, Published by Count Kushelev—Berzborodko. (3): False and Proscribed Books of
Russian Antiquities, Collected by A. N. Pypin]. Cankr [letepOypr, 1862

Radchenko 1903. K. Pamguenko, “3amerkn o mepraMeHTHOM cOopHuke 14 Beka BeHckoi
[MpunsopHoit bubmmorexkn” [“Notes on a 14th century parchment miscellany from the
Vienna Imperial Library”]. — H3zebcmiss Omobaenis Pyccrkazo Aszvika u Cnogecnocmu
Hmnepamopcxou Axademiu Hayk, 8:4, 1903, c. 175-211

102



Florentina Badalanova Geller. “THESE BLASPHEMOUS RUSTIC SCRIPTURES”

Radchenko 1910. K. Paguenko, “Otiomel mo GoromminbsctBy” [“Treatises on Bogomilism”]. —
Uzebcmia Omobaenin Pycckazo Hzvika u Cnosecnocmu Umnepamopckoii Akademiu Hayx,
15: 4, 1910, c. 73-131

Rosenthal 1989. F. Rosenthal (ed. and transl.) The History of Prophets and Kings (Tartkh al-rusul
wa'l-mulitk) by Al-Tabari . From the Creation to the Flood. Vol. 1 (Albany, NY, 1989

Russell 2009. James Russell, “The Rhyme of the Book of the Dove (Stikh o Golubinoi Knige): From
Zoroastrian Cosmology and Armenian Heresiology to the Russian Novel”. — In: Ch.
Allison et al. (eds), From Daena to Din. Religion, Kultur und Sprache in der iranischen
Welt. Festschrift fiir Philip Kreyenbroek zum 60. Geburtstag. Wiesbaden, 2009

SbNU 1889-2002 (Vols 1-62). Céopuux 3a nHapoonu ymomeopenusa [Miscellany of Folk Lore,
Scholarship and Literature]. From Vol. 1 to Vol. 27 it is designated as Céopnux 3a
HapoOHu ymomeoperus, Hayka u kHudcHuna. As from Vol. 28, the heading is changed to
Chopnuxk 3a HapOOHU YMOMBOPEHUS U HAPOOONUC.

Scatton 1978. Ernest A. Scatton, “Old Church Slavonic tj/dj — $t/zd”. — Linguistics, 16 (208), 1978,
pp. 13-21.

Selishchev 1951. A. M. Cenumies, Cmapocnassanckuii sizvix (Yacts 1) [Old Slavonic Language (1)].
Mocksa, 1951

Shchapov 1863. 5. H. Illanoss, “Ucropuueckie ouepky HapoxHaro Mipocosepranus u cyeBbpus
(IlpaBocmaBHaro u CrapoobOpsimdeckaro)” [“Historical treatises on vernacular worldview
and superstition (Among Orthodox Christians and Old Believers)”’] — JKyprano
Munucmepcmea Hapoonaeo Ilpocebwenin, 117, Mapts, 1863, c. 75-92

Smitek 1998. Zmago Smitek, “Slovensle ljudske predstave o stvarenju sveta” [“Slovene folk notions
about the creation of the world”]. — Traditiones: acta Instituti Ethnographiae
Slovenorum, 27,1998, p. 111-123

Sokolov 1888. Matsbii CokonoBs. Mamepianst u 3amMbmku no cCmapunHol ClaeaHCcKol aumepamyps
Mamebsa Coxonosa. Beinycks 1. [Materials and Notes on Old Slavonic Literature. Vol.
1]. Mocksa, 1888

Sokolov 1899. Matsbiit CokonoBb. “Matepiansl U 3aMbTKH O CTApUHHOW CIABSHCKOH iHTeparyph
Marebs Coxonosa. Bemycks 3 (VII). Cnamstackas kumra Ownoxa (II). Texers c
JAaTHHCKIMB TNepeBoaoMb.” — UYmenia 6v Hmnepamopckomv Obuecmsb ucmopiu u
opesnocmeii poccitickuxv npu Mockosckomv Yuusepcumemd, 1899, Ku. 4. Mocksa, 1899

Sokolov 1910. Matebit U. Cokonoss. Crassanckas kuuea Enoxa Ilpaseonaco. Texcmul, ramunckiil
nepesood u uscrboosanie. Ilocmepmuuiii mpyowv asmopa, npucomosuns K uzoanuio M.
Cnepanckuii. I3nanie Mmmnepatopckaro O6miectsa Mcropiu u JIpeBHocteit Pocciiickuxsb
npu MockoBckomb YHuBepcuretrb. [The Slavonic Book of Enoch the Just]. (Posthumous
publication of the unfinished manuscript, edited by M. N. Speranskii)]. Mocksa, 1910

Sparks 1984. H. F. D. Sparks (ed.), The Apocryphal Old Testament. Oxford, 1984

Sreznevskii 1893-1903. 1. 1. CpesneBckuil. Mamepianwt 015 crosaps OpesHe-pyccKo2o A3bIKA NO
nucomennvim  namamuukam. Wsmanie Otnbnenis Pycckaro SI3pika u  CrioBecHOCTH
Nmmneparopckoit Akanemin Hayk, T. 1-3. [Materials for the Dictionary of the Old Russian
Language According to the Written Sources, Vols 1-3]. CankrrietepOyprs, 1893-1903

Sreznevskii 1904. B. . CpesneBckuii, “Oruers OtabieHifo pycckaro si3blka M CIOBECHOCTH
Wmvmeparopckoit Axkagemin Hayk o mob3nkb e Ononenkyio, Bomoroackyro u Ilepmckyro
ryoepann (Irors 1902). [lepeuens npiodpbrenasixs pykormceid.” [“Report to the Department of
Russian Language and Literature at the Imperial Academy of Sciencies regarding the expedition
to the Olonets, Vologda and Perm Gubernias (carried out in June 1902). List of acquired
manuscripts”]. — H3zebcmisn Omobrenia Pyccxkaco Azvika u Crosecrocmu Hvnepamopckoii
Akademiu nayx, 9: 1, 1904, c. 183-214; 9: 2, 1904, c. 96-161; 9: 3, 1904, c. 41-104

Stillman 1974. Norman A. Stillman. “The Story of Cain and Abel in the Qur’an and the Muslim
commentators: some observations” — Journal of Semitic Studies, 19, 1974, pp. 231-239

Stone and Bergen 1998. Michael Stone and Theodore A. Bergen (eds.), Biblical Figures Outside the
Bible. Harrisburg, Pennsylvania, 1998

Stone 2000a. Michael Stone, “The Fall of Satan and Adam’s Penance”. — In: Gary A. Anderson et
al. (eds.), Literature on Adam and Eve. Leiden, Boston, Ko6ln, 2000, pp. 43-56

103



TPIANTA®YAAO. fO6uneen coopnuk ¢ uecm na 60-200umnunama na npod. o.¢h.n. Xpucmo Tpenodadhunos

Stone 2000b. Michael Stone, “The legend of the cheirograph of Adam”. — In: Gary A. Anderson et
al. (eds.), Literature on Adam and Eve. Leiden, Boston, Kdln, 2000, pp. 149-166.

Stone 2002. Michael Stone, Adam’s Contract with Satan: The Legend of the Cheirograph of Adam.
Bloomington, 2002

Stoyanov 2001. Yuri Stoyanov, “Islamic and Christian heterodox water cosmogonies from the
Ottoman period — parallels and contrasts.” — Bulletin of the School of Oriental and
African Studies, London, 64:1, 2001, pp. 19-33

Stoyanov 2004. Yuri Stoyanov, “Problems in the study of the interrelations between medieval
Christian heterodoxies and heterodox Islam in the early Ottoman Balkan-Anatolian
region” — Scripta & e-Scripta, 2, 2004, pp. 171-217

Thompson 1991. Francis Thompson. “John the Exarch’s theological education and proficiency in
Greek as revealed by his abridged translation of John of Damascus’ De Fide Orthodoxa”.
— Palaeobulgarica, 15:1, pp. 35-58

Thompson 1993. Francis Thompson. “The Symeonic Florilegium: problems of its origin, content,
textology and edition, together with an English translation of the Eulogy of Tzar
Symeon”. — Palaeobulgarica, 17:1, pp. 37-53

Thompson 1955-1958. Stith Thompson, Motif-Index of Folk Literature. A Classification of Narrative
Elements in Folktales, Ballads, Myths, Fables, Medieval Romances, Exempla, Fabliaux, Jest-
Books and Local Legends, Vols 1-6, Copenhagen, 1955-1958

Tikhonravov 1863. Hukonaii TuxoHpaBOBb. [lamsamuuku OmpeyeHHOU pycCKOU aumepamypsl,
cobpanvl u uzoamnvl Hukonaemv Tuxompasosvimv, T. 1-2 [Monuments of Proscribed
Russian Literature], Vols 1-2. CanxrnerepOyprs, 1863

Tolstaia 1988. Ceeriiana MuxaiiiioBHa Tosctas, “O HECKOJIBKMX BETX03aBETHBIX MOTHBAX B CIIABSIHCKOW
HaponHoi Tpamumu” [“On Some Old Testament Motifs in Slavonic Folk Tradition™]. — In:
B. Ierpyxun (o1B. pen.), Om Boimus x Hcxody: ompaoicenue Oubnetickux cioicemos
cnassaHckou u egpetickotl Hapoonotl kyniemype. Cooprux cmameti [From Genesis to Exodus:
the Reflection of Biblical Plots in Slavonic and Jewish Popular Cultures. Collection of
Articles]. Mocksa, 1998, c. 21-37

Tolstoy 1995 a. Huxurta Winbuu Toncrol, “buHapHble MPOTUBONOCTABICHUSI NPABbIL-NEBbIl, MYHCCKOU-
orcenckuti” [“The binary oppositions left-right and male-female”]. — In: H3vix u Hapoounas
kynomypa [Language and Popular Culture]. Mockga, 1995, c. 151-166

Tolstoy 1995 b. Huxura Wneuu Toncroi, “OTkyna AbsABOIBI pa3Hble? (3aMETKU IO CIAaBSHCKON
nemoHonoruu)” [“From where did different devils come? (Notes on Slavonic
demonology)”]. — In: 3wik u Hapoouas xymemypa. [Language and Popular Culture).
Mockga,1995, c. 245-249

Tolstoy 1995 c¢. Huxura Unpuu Tomncroi, “KakoB oOmuk npsBoicKuii” (3aMETKH IO CIIABSHCKOM
nemononormn)” [“What is the Devil’s appearance? (Notes on Slavonic demonology)”’]. — In:
A3vik u Hapoouas kynemypa. [Language and Popular Culture]. Mocksa, 1995, c. 250-269

Tomicki 1976. Ryszard Tomicki, “Stowianski mit kosmogoniczny”. [“Slavonic cosmogonic myth”].
— Etnografia polska, 20:1, 1976, pp. 47-97

Tomicki 1979. Ryszard Tomicki, “Ludowa kosmogonia dualisticzna Slowian w $wietle Samojedskich
mitéw stworzenia”. [“Dualistic Folk Cosmogony of Slavonic People in the Light of Samoyedic
Myths of Creation™]. — Etnografia Polska, 23: 2, 1979, pp. 169-184

Tomicki 1980. Ryszard Tomicki, “Ludowe mity o stworzeniu czlowieka. Z badan nad synkretyzmem
mitologicznym w Europie Wschodniej i Potudiowej oraz w Azji Pétnocnej” [“Folk myths
about the creation of man: research on mythological syncretism in Eastern and Southern
Europe and in Northern Asia”]. — Etnografia polska, 24:2, 1980, pp. 49-119

Totomanova 2008. Anna-Mapust ToromanoBa, Crassinckama eepcus na Xxpouuxama na Ieopeu
Cunrxen. Cogus, 2008

Trendafilov 1998. Xpucto Tpengadunos, “MoanH Dk3apXx W CTaHOBJICHHE CIIaBSHCKOTO
Teonorudeckoro monosorusma” [“John the Exarch and the Establishment of Slavonic
Theological Monologism”]. — In: A. Anrymea-TuxaHoBa et al. (cbeT.), Meduesucmuka
u kyaimypna anmpononozus. Coopuuk 6 wecm Ha 40-200uwmnama meopuecka OeuHocm Ha

104



Florentina Badalanova Geller. “THESE BLASPHEMOUS RUSTIC SCRIPTURES”

npog. Honxa Ilemrxanosa. [Medieval Studies and Cultural Anthropology: Festschrift
Petkanova). Codus, 1998, c. 154-161

Tromp 2000. Johannes Tromp, “Cain and Abel in the Greek and Armenian/Georgian Recensions of
The Life of Adam and Eve.” — In: Gary A. Anderson et al. (eds.), Literature on Adam and
Eve. Leiden, Boston, Koln, 2000, p. 277-296

Tseitlin 1999. Pans Muxaiinosna Leitnun et al. (pen.), Cmapocaassnckuii cnosaps (no pykonucsm
X-XI eexos) [Old Slavonic Dictionary: Based on Data from 10th-11th century
Manuscripts]. Mocksa, 1999

Vaillant 2009. A. Baitan, Pykosoocmeo no cmapociaganckomy sazviky [Manuel du Vieux Slave].
Mockasa, 2009

Vasmer 1986-1987. Maxc ®acmep, Dmumonozuueckuii cnosape pycckozo Asvika (B deTplpex ToMax).
IMepeBox ¢ Hemerkoro u mononHeHus WwieHa-koppectonnenTa AH CCCP O. H. Tpybauesa.
W3nanne Btopoe, crepeotnmHoe. T. 2 (E — Myx), T. 3 (My3a—Csr) [Etymological
Dictionary of Russian Language, Vols. 2-3]. Mocksa, 1986, 1987

Vel¢eva 1979. Bopsina Benuesa, “Protoslavic dental palatalization and Bulgarian §t” — Folia Slavica,
3:1-2 (Studies in Honour of Horace G. Lunt, Part 2). Columbus, Ohio, pp. 249-255

Velcheva 1980. bopsina BemueBa, [Ipacnassncku u cmapobvieapcku (hOHOIO2ULECKU USMEHEHUS.
Codus, 1980

Velcheva 1988. Bopsina Bemuesa, “CrapoObirapcku mt u ka1 U OykBata ‘¢ B miaromumara”. —
Palaeobulgarica, 12:1, 1988, c. 29-37

Veselovskii 1883, 1889. Asekcannps HukomaeBuub Becenosckuii, ‘“PasbickaHis Bb 00JacTH
pycckaro myxoHaro ctuxa” [“Explorations in the realm of Russian Spiritual Stanzas]. —
Coopruxvy Omobnenia Pyccxkoeco Asvika u Crosecnocmu Hmnepamopckoii Axademiu
Hayxw, 32: 4, 1883, c. 1-461; 46:6, 1889, c. 1-367 (with an appendix, 1-106)

West 1971. M. West, “The Cosmology of ‘Hippocrates’, De Hebdomadibus” — The Classical
Quarterly. (New Series) 21 (2) [Nov. 1971], p. 365-388

Zavaritskii 1916. 'asprns Kupuanosuus 3aBapuikuid, “O ToMb cBbTh M 00B 3TOMB: pacckassl
Caparosckaro IToBomxbs”. [“About this world and the beyond: tales from the region of
Saratovskoe Povolzhie”] — Dmuoepaguueckoe o6o3pbuie, 109-110: 1-2, 1916, c. 67-83

Zwemer 1939. S. M. Zwemer, Studies in Popular Islam. London & New York, 1939

ITHCAHHUA CEJICKH U3MAMHH:
NJIN 3A CAMOPACJIEHUTE B AITIOKPUDHATA KHUKHUHA HA
SLAVIA ORTHODOXA

@Dnopenmuna baoananosa I'enep

AnokpugHoTto “Ckazanue 3a TUBepHaJCKOTO MOpe” € YHHKaJIHA TBOPOa ChC
CKPOMHO Haruez pogocioBue. To € caMoOUTeH KHIPKOBEH NPOAYKT C MHTPUTYBAILO
MOTEKJI0, KOETO HE BB3XOXKIA KbM JINTEpaTypHUS enuT Ha Slavia orthodoxa, a KbM
ITBOMHHHTE TJIaCTOBE Ha HelHaTa BUTAHA KynaTypHa Tpaauuus. [Ipororpagbst my
e Ja ¢ Bb3HUKHAJI B CPEJHOBEKOBHA bbarapus kato mioj Ha ycWiMATa Ha
JIOMOpacii KHIKOBHHUITH, KOUTO Hai-BEPOSITHO IIe /1a ca OWIIM U JapOBUTH TEBIU U
paska3Bauyd Ha HAPOAHW NPHUKa3KH, Jerenan u npenanus. [1lo 3a xopa ca Ounm Te3n
CaAMOYKH HMHTEJICKTyaJllld M KakBO € OWJIO €CTECTBOTO Ha CB3AaJCHHUS OT TAX
KyntypeH npoxaykr? TpsOBa nu Toil na Obae cMATaH 3a JUTEpaTypHa TBOpOa sensu
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Stricto, WM € TPENCTABIsABAI yCTEH HApaTWB, CBhABPKAHHUETO Ha KOWTO
BITOCJIEJICTBHE € OWJIO MPHJIEKHO 3alFICAaHO — BEPOATHO OT CHIIUTE TE3H XOpa,
KOHMTO Ca To pa3Ka3BaJl WM Pa3IsBalM KaTO YCTEH TEKCT — Ha CTpaHHIIUTE Ha
TOJIKOBA CYpOBO OCBHKJAHUTE W NpE3NpaHu OT MPABOJIMHEMHUTE TYyXOBHHU MACTHPHU
“nucanua cencku uzmamnu’?! AXO e Taka, HIKOM CHBPEMEHHH TEOPETUIHHU
BB3TJIEIM, OCHOBAHM Ha MPE3yMIUATa 3a HUCKOTO DPaBHUILE Ha IPaMOTHOCTTa B
Slavia orthodoxa, TpsibBa na ObmaT cepuo3Ho mpeocMmucieHH. Hemo mnoseue:
aHanmM3bT Ha amokpudHOoTo “CkazaHme 3a TuBepmanckoTo Mope” TOKasBa, ue
CaMOOWUTHHTE HOCUTENHN Ha (OIKIOpPHATA HH CIOBECHOCT OIPEIENICHO ca T03HABAIN
MHOTO OT TBOPOHMTE, BB3XOXKJIAIIM KbM 0OraroTo amoKpu(HO HACICJACTBO Ha
BU3AHTHHCKaTa KyJITypHa Tpagullus; B CrOKeTHaTta JMHUS Ha ‘“‘CkazaHMeTo 3a
TuBepuaackoro Mope” mpo3upar HapaTuBHH (pparmentun or “Kamra 3a cBerure
taitin EnoxoBu”, “OtkpoBerune Bapyxoo”, “CnoBo 3a IBXIMBHS AHTHXPHUCT,
0e300xHus CaTaHawi, Kak ro IUIGHH apxaHren Muxaws, BOWBOJa Ha BCHYKH
anrenn”, “CaoBo 3a Agam u EBa”, “CnoBo 3a YectHus kpber’, “IlpeHue Ha
Antuxpucta ¢ I'ocnmoga mam KMcyc Xpucroc”, KakTo W peauia OTKBCICIH OT
epoTanokpuTuuHu TekctoBe (“Pasymuuk”, “becena Ha Tpumara cBeTUTENN).
BorarcTBoTO Ha Ta3u manMTpa OT KHIDKOBHM HM3TOYHHMIM € BredaTasBamio. To
MmoKasBa, 4e aBTopuTe Ha “Ckazanmero 3a TuBepmamckoTo Mope” ca Owim modpe
3all03HaTH ChC CHABPKAHMETO Ha “KIACHYECKOTO’ BH3AHTHICKO AaroKpU(HO
HacjencTBo. B cpmioTo Bpeme obaue Te ca OCTaHaIM BEPHU HAa CBOUTE YCHIHU
CcaMOOHUTHH KOCMOTOHHH, HHKOPITIOPUPANKH TH B ThKAHTA HAa KHUMNCHOMO aTIOKPUPHO
MMOBECTBOBAHUE M CH3/IaBallKU MO TO3M HAYHMH €[HA Apyra, ‘domopacia llanes”. U
Hakpas — HO HE W Ha IOCIEIHO MACTO! — TO3M TBOPUYECKHU IPOLIEC € CEPUO3HO
HOBJIMSH OT OOroMMJICKaTa TpaauLus, CJIEAd OT KOSATO OCTaBaT JKUBH B HEApaTa Ha
(oTnKIIOpHAaTa HY KyJITypa A0 Hali-HOBO BpEME.
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